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PREFACE TO THE FIRST EDITION. 


There can hardly be anyone who looks upon the 
Vedas as the Word of God and professes to regard 
them as the sole authority, not only in Theology 
and Ethics, but also in Philosophy and Science, but 
must have felt the painful absence of a compendious 
work that would enable the believer to know what 
message his Creator has sent him through these 
books. The Vedas themselves are not so voluminous 
but dealing with matters more serious than his- 
tories or stories of Tribes and adopting a method 
more recondite than fables and parables, they are 
rather too difficult for the uninitiated. The com- 
menataries, on the other hand, to which one must 
naturally look for help in this direction, are so 
voluminous that they would actually break the back- 
bone of the student if he tried to carry them, not 
in his brain, but even on his back. Even if one had 
the calibre to resort to these helps, they could afibrd 
but poor help to those who have devoted the best 
part of their lives to the study for bread 
rather than to the study of the language in which, 
the ancient sects embodied the inspiration received 
as they believe from their Lord. 



It may be necessary to say a word about the 
plan of the work. Some might think that instead of 
stringing together the Vedic verses in this way, 
the object might have been better served by detailed 
dissertations on the subjects, discussed in the 
book, based on the verses now collected under 
different headings. I was, however, deterred 
from undertaking this task not only by its difficult 
nature but by considerations of greater importance. 
Such discourses are not without their own value, but 
they would not have served the object I had in 
view. The ordinary reader — the clerk who comes 
home in the evening after driving the quill for six or 
seven hours, the pleader whose brain is steaming 
with a whole-day’s boiling-down of heaps of papers, 
the busy student whose tasks and examinations leave 
him hardly any time even for physical exercise — can 
scarcely have the time or the inclination to unravel 
the tangled skein of theological dissertations, in the 
scraps of time he can spare for relaxation. This 
little book, as it is, will give him a peep into the 
Vedas without exerting much strain upon his time 
or brain. Moreover, though especially meant for 
the hard-up man of business and the busy student, 
it will be found serviceable for citation by all classes 
of people who, whether as assailants or defenders, 
have any concern with the Vedas. 



It is hardly necessary to add that I do not 
claim any credit for originality, but I shall be 
pardoned, I hope, if I claim some credit for the 
labour, the work has required, and which only those 
can realise who have ever devoted some time to 
the study of the Vedas and have some idea of the 
nature of their contents. 

In the compilation of the present work I have 
derived considerable help from the works of Euro- 
pean Scholars, especially, Griffith, whose excellent 
translation of the Vedas was frequently consulted 
by me and followed in many places My thanks are, 
however, chiefly due to Pandit Raja Ramji, Professor 
of Theology, D. A, V. College, Lahore. It was in 
conjunction with him that the idea of such a work 
was first conceived and developed and it is consider- 
ably due to his advice and erudition that it has been 
brought to a successful issue. 


D. A. V. College, Lahore, 
November 21, 1906. 


G. C. NARANG 



PREFACE TO THE SECOND EDITION 

This little volume was compiled by me forty years 
ago and my effort was very much appreciated by 
the Arya Samaj leaders like the late Mahatma Hans 
Kaj, and the book was welcomed generally by those 
interested to know what the Vedas taught. Soon 
after its publication I went to England and on my 
return, my work at the Bar left me no time for any 
literary work. When last year the second edi tion 
of my book entitled, "Transformation of Sikhism” 
was published, the publishers suggested that the 
"Message” should also be re-published. 1 agreed 
and the result is this second edition of this little 
book. 

The book is being published practically as it 
was and I expect that those interested to have a 
glimpse into the Vedas will appreciate my humble 
effort. 

So far as the interpretation of the Vedic texts 
is concerned, the key to it is provided by the 
well-known text of Rig Veda I, 164, 46. Ekam Sat 
Virpa bahuda vadanti. 

I was very gratified to find that a scholar of 
the position of Shri Aurobindo Ghosh, whose 
impartiality and independence of views cannot be 
questioned, has ultimately come to the same conclu- 
sion as Swami Dayananda Saraswati and has given 
full support to the line of interpretation adopted by 
the Maharshi and followed in this book. His 
remarks have been included in extenso in the 
Introduction. 

Mussoorie, G. C. NARANG 

19 July, 1946. 




INTRODUCTION. 


What is more sacrid than the Vedas? What 
of greater interest to the Indo-European races, and 
to the world, than these ancient scriptures of the 
Hindus ? And yet what is more difficult than the 
Vedas ? The vicissitudes of fortune have dealt 
with no other literature so cruelly as with the 
Revelation of the Aryas. Not only have the modes 
of thought suffered an entire change during the 
long vista of ages that have passed since the first 
mantras of the Vedas were chanted by the Rishis, 
but the language and its idioms, its similes and 
metaphors have undergone a change which has no 
parallel in the literature of any other nation. The 
lapse of ages would alone have brought the Vedas 
to this disadvantageous position, but the process was 
accelerated by the calamities that befe) the followers 
and, so to say, the guardians of the Vedas. The 
internecine quarrels and the consequent foreign in- 
vasions gave a deadly blow to the Vedic learning 
in India and destroyed many of the resources which, 
at this day, must have been of inestimable value to the 
student of the Vedas. God knows how many savants 
of Vedic lore fell victims to the Moslem fanaticism, 
and how many valuable libraries were burnt to 
heat Mohammadan baths ! All these circumstances 
have combined to create serious difficulties in the 
way of the students of the Vedas, so that there are 
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not many who agree with one another in their 
conclusions about the origin, methods of interpre- 
tation and the position of these books. Not to speak 
of the difficulties one meets while studying these 
records of divine wisdom, there is wide difference 
of opinion even about the definition and number of 
the Vedas. 


THE VEDAS DEFINED 

Two extreme views are held on the subject. The 
modern Hindus, before the advent of Swami Daya- 
nanda Saraswati, generall> believed that the term 
Vedas connoted not only the Samhitas but also 
included the Brahmanas and the Upanishads. 
Swami Dayananda was the first, among the modern 
scholars, to explode this view and demonstrate that 
the Samhitas only formed the Vedas and they alone 
were to be regarded as eternal, infallible, as Vedas, 
in fact The Brahmanas and Upanishads themselves 
profess to be mere parasites of the Vedas and 
devote themselves respectively to the elucidation 
of the ritualistic and the philosophical portions of 
the Vedas. No Samhita, on the other hand, pro- 
fesses to hang upon any other Samhita as its para- 
site and devote itself to explain or elucidate any 
portion of the others. 

There are, moreover, stories in the Brahmanas 
and Upanishads as find no parallel in the Samhitas. 
It must be pointed out here, that some of the Euro- 
pean scholars have tried to deduce some historical 
details from the Samhitas but no story beginning 
“-rttat-o tiTnt /tr ” and “There lived once, &c.,” 
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such as are of common occurrence in the Brah- 
manas and the Upanishads, has been found in the 
Vedas even by the Europeans who are always 
smelling out history in every nook and corner of a 
literature. 

Tradition plays a great part in clearing up 
matters such as we are now discussing and all the 
evidence derived from this source is in favour of 
the view that the Samhitas only form the Vedas 
proper. Patanjali in his Mahabhashya always 
quotes from the Samhitas to illustrate the special 
rules applicable to Vedic Sanskrit, without quoting 
a .single line or phrase from the Upanishads or the 
Brahmanas, while his non- Vedic illustrations include 
passages from both the Brahmanas and the Upa- 
nishads. 

Moreover, whereas the Brahmanas and the Upa- 
nishads are full of quotations from the Samhitas, 
the latter, though quoting from one another, do 
not quote a single line from the former. 

The Samhitas in several places apply the 
term V'eda to themselves but the Brahmanas and the 
Upanishads have nowhere laid the least claim to this 
position. 

In the light of this overwhelming evidence 
nothing but over-adulation and a mis directed sense 
of reverence can lead one to place any other work 
on the same level with the Vedas. If the Vedas 
are looked upon as the revelation, it is a positive 
insult to them to give to any human book, how- 
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soever sublime and excellent, the same reverence 
as to them. 

And none of the ancient masters has gone so 
far except Katvajana whose position must be 
accounted for by his excessive reverence for all that 
facilitated the study of the Vedas. 

THE OTHER EXTREME 

The other extreme is represented by those who 
limit the number of the Vedas to three only. 
Happily this class is exclusively composed of Euro- 
pean Scholars and of a minority among them. The 
original cause of this illusion, however, lies with the 
Hindus themselves, though they are not to blame 
if others will not or cannot understand them. The 
mistake has evidently been caused by a a misunder- 
standing of Manu and other Kishis of yore. Manu 
says (I. 23) : — 

m m mm n 

“From Agni, Vayu and Ravi (sun), He drew 
forth (lit, milked) for the accomplishment of sacrifice 
the eternal triple Veda, distingui.shcd as Rik, 
Yajush, and Saman.” (Muir). 

We also read in Shatapatha Brahmana IV, 
6, 7, 1. 

t 3R^ II 

The Rich — , Yajush — , and Saman—, verses are 

tViA flirpftfold science. 
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In the Ait. Br, V., 32, too, we find 

i. e. from tliese (lights), when heated, the three 
Vedas arose. 

The Chhandogya Upanishad also has 

^ II 

». e. He infused w irmth into this triple science, (and 
from it, so heated, he drew forth its essences, the 
particle Bhur from the Rik-Texts, &c.) 

But it should be remembered that Manu, as well 
as the other authorities, does not mean to limit the 
number of the Vedas to three, but simply speaks of 
the threefold science embodied in them. Not to 
speak of the ninety- nine Hindu scholars supporting 
this view, it is strongly conhrmed by Prof. H. Kern, 
who says ; — 

“When the Hindus speak of the three \ edas, 
they mean that there is a triple Veda consisting 
(1) of recited verses (Rich), (2) of verses sung 
(Saman), and (3) of fomtulas in prose (Yajush), all 
the three words being comprehended under the 
name of “Mantras.” Altogether independent of the 
three sorts of mantras is the number of the collec- 
tions of them. Though there ivere a hwidred collec- 
tions. of nian/ras, the Veda is, and remains, three- 
fold * * * • !( (]ges not need to be pioved 
that we must know the principle on which any 
distribution proceeds before we can deduce any- 
conclusion from numbers.’’ 
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It is, consequently, nothing but short-sightedness 
to limit the number of the Vedic collections to three. 
The Atharva Veda is as much a Veda as any of 
the other three. Its subject-matter is identical with, 
and considerably derived from, the Rig Veda. Be- 
fore citing any evidence from other sources it is 
necessary to see if the Atharva Veda itself lays any 
claim to the position of a Veda, and as one miglit 
expect, we indeed find this claim preferred by the 
Atharva Veda to rank equal with the other three. 
We find in the celebrated Sk;imbha Sukta the 
celebrated verse. 

TO II 

From whom they cut off, as it were, the Rik and 
Yaju.sh verses, of whom the .Saman verses are the 
hair and of whom the Aiharvangirases form the 
mouth. 

The claim of the Atharva Veda is admitted and 
supported by the Rig Veda, as well as, the Yajur 
Veda. We read in Rig Veda (X , 90, 9) and Yajur 
Veda (XXXI, 7) 

^ ^^1^* TO** I 

From that great general sacrifice, the Rig, the 
Sama, the Atharva* and the Yajur \ edas were pro- 
duced. 


*Chhandatnsi has been translated as Atharva yeda not 
oiilv on Swami Dayananda’s authority but also on the 
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We find this claim supported also in Shatapatha 
Brahmana, XIII, 4, 3, 7. 

^ II 

“He teaches them thus, ‘the Atharvans are a 
Veda, it is this.’ ” 

The European Scholars jjenerall}’ hold that the 
Atharva Veda, if a Veda at all, is of a 
later origin and came into existence when the 
other three Vedas had assumed the present forms. 
Those, who regard the Vedas as the revealed 
word of God, may derive some consolation from the 
fact that even the European Scholars are not un- 
animous on this point. Prof. Kern, who has been 
quote dabove, makes the following weighty remarks 
on thed object ; “Sometimes it is difficult to guess 
what is smeant by older and younger. For example, 
the Atharva Veda is said to be younger than the 
Rig Veda ; that has become a sort of article of 
faith, which some uninitiated Leliever receives on 
the authority of critics; whilst another, again, copies 
with confidence what has been asserted by the 
forme r. Now about half the hymns in the Atharva 
\’eda are, with the exception of an occasional 
l aruias lertionis. the same as in the Rig Veda, so 
that the Atharva Veda cannot be younger than the 
Rig Veda. And it could only be asserted that the 
remaining portion of the A. V. is of later date 
w hen grounds for this position, derived from langu-, 
age, versification, and style, &c., had been adduced. 
But, so far as I krow, no one has ever even 
attempted to seek for such grounds.” 
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ARE THE VEDAS REVEALED ? 

Two kinds of evidence, Internal and External, 
can be adduced to prove or to disprove the propo- 
sition whether the Vedas are revealed. 

INTERNAL EVIDENCE. 

Internal evidence, again, can be of two kinds ; 
one referring to the claims preferred by the books 
themselves, the validity or the futilit}' of their claims 
judged by the consistency or the inconsistency of 
what is urged and, secondly, the quality of the stuff 
presented. As regards the first we have already 
seen that the Vedas do lay claims to the position of 
a revealed book and profess to have directly pro- 
ceeded from divine source There are, according 
to the European Scholars, traces in the Vedas of a 
belief, and data for the propounding of the theory, 
that all the Vedas did not come into existence at 
one and the same time, but as 1 shall try to show 
elsewhere, even if there were such traces, they 
could not shake the position of the Vedas as reveal- 
ed books. There are, so far as 1 can say, no con- 
tradictory statements in the \’edas which must 
discredit even a secular book in the eyes of the 
critics. 

As regards the quality of the teachings of the 
Vedas, 1 can simply say that if the books dealing 
with the whims and idiosyncrasies of individuals, re- 
cording their revolting crimes and atrocious cruel- 
ties, teeming with theories which the slightest pufi 
of argument will blow off and perpetrating a whole- 
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upon men the belief in the supernatural events and 
unnatural births and deaths — if, I sa}^ such books 
can be believed to be the direct revelation from 
God, the Lord’s choicest message sent to his sons 
and daughters on earth, then it is a thousand times 
more reasonable to believe that the Vedas, incul- 
cating the worship of one holy, just and merciful 
God, laying down a strict code of morality, and 
scrupulously free from absurd theories and outra- 
geous speculations is the revelation of God, His 
word, His cherished message to His children below. 

If revelation, in the sense in which it is taken by 
all believers in revelation, were a possibility, the 
Vedas wi I undoubtedly stand supreme and undis- 
putedly claim that high position. For if God is just 

and perfect, and revelation is the one, the chief 

form in which He shows His mercy and love for 

man, it must have been given in the beginning and 

God should not have had any reason to alter His 
former decrees, or stand in need of a second, and 
third and a fourth revelation to perfect His first 
revelation. \ faith in revelation compels one, by 
a logical necessity, to accept the Vedas as. the real 
revelation, for the X^edas are the oldest books 
claiming to be the word of God. It must be ti strange 
sort of love and mercy which should have kept man- 
kind, in their infancy, without a guide, philosopher 
and friend, when they required it most, and should 
have kept them waiting for thous;inds of years till 
some instructions were sent down to guide them 
in this strange land where they had fallen down 
from Hden or paradise. 
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The idea suggested by some critics that the 
Kishis whose names are given in the Vedas along 
with the meters, &c., where the authors of the 
Vedas, is scouted by the ancient commentators and 
it is ui ged that these Kishis {seers / did not compose, 
but simply saw or realized the sense of the mantras 
to which their names are attached. 

EXTERNAL EVIDENCE. 

The external evidence that the followers of the 
Vedas adduce in favour of their view is not of an 
historical nature such as has been given by the 
defenders ol the Bible, in the attempt to prove the 
Bible to be the word of God. Nor is it based upon 
the historical evidence of the other kind such 
as given in favour of the Qoran, for which a divine 
source is claimed on the ground that its apparent 
and ostensible author was quite unlettered and did 
not know B from a baltledqor, and consequently the 
Qoran, full of lofty teachings, and couched in a sub- 
lime language, could not but have proceeded from a 
divine source. No such evidence is possible lor the 
Vedas and 1 think it better for the Vedas that they 
do not depend upon such evidence for the mainten- 
ance of their authority. In my opinion, a book does 
not gain much in va'ue from the circumsiance that it 
was written, or, say, sent to tin ignortim fisherman or 
to an untutored person, who never occupied himself 
with the pursuit of letirning. 

The external evidence which can be given in 
fiivour of the exalted position of the \'edas is of 
persons whose sinceiity and earnestness the world 
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has admitted, and whose fights of thought and im- 
agination the enlightened races of the world are yet 
struggling to follow. Considered from a strictly 
logical point of view, the evidence of these men may 
not be conclusive and may not convince the logical 
sceptic. But the whole body of undent writers of 
the sacred literature of the Hindus declaring with 
one voice the superhuman origin of the Vedas and 
bowing like one man before their authority; is a fact 
which possesses a special significance for a Hindu. 
'I'heories of revelations may undergo changes, as, 
even now there exist important difierence in the 
conceptions of revelation that each class of 
believers in revelation has; these conceptions may 
in the future undergo much more serious changes, 
but the question whether a particular book should 
be Ireld up as the chief guide in matters ol belief 
and worship will tilwtiys be there, and the principal 
question that will tdways be asked \Aillbe, “Does 
it deserve the position ol a guide ?’’ And here one 
can boldlv sa\ that the Vedas have been satisfying 
the needs of the greatest thinkers and reasoners of 
tlie world for thousands of years in the past and 
will undoubted!} ct.ntinue to satisfy the w tints of 
their less worthy descendants. 

It will require a whole volume to quote, in full, 
the evidence the Ri.^his of yore bore in favour of the 
Vedas. The reader must, thereloie, content himself 
with a peep into the vast literature which our ances- 
tors have bequeathed to us on this point, 'i'he works 
next to the Vedas in kmctity are the Brahmanas ahd 
the Upanishads. Then come the Sutras based upon 
them The Darshanas and Smritis come next and 
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the Epics and the Puranas, together with the com- 
mentaries, represent the Jast^ stages of the sacred 
literature of the Hindus, and each of these massive 
works bears powerful testimony to the undisputed 
authority of the Vedas and pays due homage to 
their divine sanctity. 

The Shatapatha Brahmana, e. g , says in XI, 5,8,1. 

3r5IFT?rrll 

“ From these (Agni, Vavu and Ravi) being heat- 
ed, the three Vedas were produced.” 

The Taittiriya Brahmana has — 

II ^1 to II 

‘‘Prajapati created King .Soma and afterwards 
the triple Vedas were produced.” 

We find in the same Brahmana again, 

^ I I ^ II 

‘‘He who does not know the Vedas, does not 
know Him who is great.’’ 

The Chhandogya Upanishad repeats what has 
been afiirmed by the .Shatapatha, 

II 

“From them so heated. He drew forth their 
essences, from Agni. Kich, from Vayu, Yaju and 
from Aditya or Ravi, Sama.” 

The Brihadaranyaka observes : 
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5R^t ^rrinf^ ii 

"By that speech and that soul He created all 
this, the Richas, Yajush and Samans and the 
Chhandas (Atharvans), etc.’’ 

The same Upanishad also says : 

3T^ II 

"These Rig Veda, (etc ,) are the breathings of 
the Mighty Lord.” 

The authors of the Darshanas, rigorous logicians 
as they were, humbly acknowledged the infallibility 
anf the Vedas 

Kanada, the author of the Vaishe.shika system of 
Philosophy, says : — 

This means that the Vedas being His word 
are authorities. In the same way Gotama, the 
author of the Nyaya system of Philosophy, recog- 
nizes the Vedas to be or authoritative in the 
following aphorism : — 

And also“«%JlWT»iqTl”Similarly, Kapila, the author 
of Sankhya system of Philosophy, recognizes the 
Vedas to be sraiHI or infallible authority in the 
following aphorism : — 

In the Mimansa of Jaimini we find the following ; 
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which means that the Veda is authority in 
matters of "Dharma. 

The Smritis echo the same sentiments. Says Manu : 

^ n 

m 5 f f^’qfqT i 

t II 

Dharma rests on the whole Veda, on the 
teachings and conduct of those who know the Veda, 
on the conduct of good men, and on the satistaction 
of one’s conscience. Manu states that all dharma 
which has been propounded by him is contained in 
the Veda, the whole of which is true knowledge. 
Manu directs that a man should determine his 
dharma hy the. authority of the Veda. In Vrihas- 
pati Smriti we find the following : — 

qi ii 

This means that Manu is founded on the Vedas 
and is, therefore, an authority ; a Smriti which is 
against the teachings of Manu is not to be honoured.* 
The Puranas are generally discarded as full of 
absurdities but to me they do not seem to form an 

*For the last page or so I am indebted to the late R. B. 
Lala Mul Raj, M. A., Premchand Roychand Stholsr. 
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exception to the rule, there is the soul of good in 
every thing. They are, at this day, the source 
of inspiration to millions and millions of Hindus who 
have never read or heard a line from the Vedas. 
The evidence of the Puranas, therefore, is not with- 
out its value in admitting and proclaiming the divine 
origin of the Vedas, more so, because the Puranas 
are believed to be responsible for having displaced 
the Vedas. 

The Vishnu Purana says : — 

I 

pritj; ii 

“From His Eastern mouth Brahma* formed the 

♦Brahm^ has scarcely been understood in the right sense 
of the word. The Creator as pervader of the universe in its 
second stage, i. e,, when matter has been set in motion before 
being divided into the various heavenly bodies, is known as 
Hiranyagarbha, Parmeshtin or Brahma. His four faces 
metaphorically represent His omni-presence and Omniscience. 
Cf. R. X. 81, 3 (p. 23). 

It is also popularly believed that Brahma sprang from the 
navel of Vishnu, and Vishnu is said to be reclining under the 
waters with his consort Lakshmi. The authors of the Puranas 
made the mistake of carrying metaphor and personification 
too far in the domain of religion but a peep into the Vedas 
will show that it is nothing but a partial statement of the 
theory of creation given in the Vedas themselves. “Vishnu 
resting under the waters with Lakshmi’’ simply means “the 
all-pervading Lord with Royal dignity pervading matter 
before any motion was produced in it.” “Brahma sprang 
forth from his navel” only implies that Vishnu came to be 
called Hiranyagarbha, Parmeshtin or Brahma when matter 
had been stirred by the cyclic motion. It will now appear 
that the theory of Brahmas authorship of the Vedas does not 
clash with the view held by Swami Dayan anda. 
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Gayatra, the Rich verses, the Trivrit, Sama, Rathan- 
tara &c.” and the Yajur, &c., from his southern 
mouth and so on. 

The Bhagvat Purana says : — 

“Once the Vedas sprang from the four-faced 
fomniscient) Creator, as He meditated (how shall 1 
Create the aggregate world as before ?) 

Tf what has been said above is not sufficient to 
convince the non-believer of the necessity and 
possibility of revelation and of the revealed 
character of the Vedas, it must have at least made 
it amply evident that the Vedas occupy the highest 
position in the sacred Literature of the Hindus and 
have, for thousands of years past, been their infalli- 
ble guide in all the matters connected with belief 
and worship. 

The next question that can be discussed in con- 
nection with the Vedas is. 

ARE THE VEDAS ETERNAL ? 

The Hindu religious books firmly believe in the 
eternity of the Vedas. And if the Vedas contain 
the truth and inculcate principles which are uni- 
versally correct, they must be eternal in one sense, 
because truth is eternal and everlasting. But a book 
may be a revealed book even if it is not eternal. 
And if the Vedas possess the other credentials of a 
revealed book, they cannot be denied the honours 
of revelation even if they were not given in the 
beginning. They are meant for the guidance of 
man and if man came upon the stage of existence 
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After millions of years of- natural evolution the 
Vedas must be supposed to date from that period. 

Taking it for granted that they were not given 
in the beginning of the world nor in the beginning 
of the human creation, they are still older than any 
other scriptures in the world, dating back to 
2,000-600 B. C. according to a host of European 
scholars, to 4,000 years B. C. according to Prof. 
Jacobi of Bonn and to some 20,000 years B. C. 
according to Lokmanya B. G. Tilak whose calculations 
are based upon astronomical considerations. Conse- 
quently, if antiquity, as I showed before, is to be 
one of the factors of revelation, this honour belongs 
to the Vedas rather than to any other book of the 
world. 

THE TEACHINGS OF THE VEDAS. 

The position of a book must ultimately depend 
upon the quality of its contents, and the tone of its 
teachings. Judged by this standard the Vedas 
occupy a very high place among the Bibles of the 
nations. The ideals placed before man are among 
the highest. Purity of thought, truthfulness of 
speech, holiness of actions, justice, integrity, manli- 
ness, hospitality, liberality and other virtues of this 
kind have been strongly emphasized in the Vedas. 
As regards their philosophical teachings, it is need- 
less to say that they have even no second among 
the scriptures of the world. Other books have 
either refrained from dealing with such matters or 
their theories are such as one would find 
it very difficult to reconcile with logic 
and science. The Vedas, on the other 
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hand, do not avoid handling such topics and even 
sceptics admit that some of the speculations in the 
Vedas are far too high for the primitive men to 
whom they are attributed by ignorant or prejudi ced 
writers. For the details ot the teachings of the 
Vedas the reader must g > through the body of this 
book and, still better, through the whole of the 
Vedas, but there are some points which deserve to 
be discussed here. The most important of themis 
the subject of 

THE CONCEPTION OF GOD IN THE VEDAS. 

On no subject has there been greater divergence 
of opinion than on this subject. Since the discover}^ 
of Sanskrit in the West the opinions of the Western 
Scholars have been undergoing important moditica* 
tions as regards the theism of the Vedas. There 
was a time when they held, and there are even now 
some benighted laggards who hold, that the Vedas 
teach Polytheism. And there is no wonder that 
this should have been the first conclusion arrived 
at in the West about the creed of the Vedas. There 
are millions of Hindus at the present day who, 
though knowing God to be one, and cleverly dis- 
cussing His oneness, betray in their practice a belief 
in more gods than one. The evidence thus afforded 
by tradition combined with the apparent fact that 
the Vedas celebrate the praises of Agni, Vayu, 
Surya and a host of other gods and offer their 
prayers to them, must naturally lead the uninitiated 
student to fasten polytheism on the Vedas. But as 
one gets a closer insight into them one observes 
that the so called gods in the Vedas are, in the first 
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place, all of the same rank, each of them possessing 
equal powers with the others, nay, each bein^ ex- 
tolled as Almighty, All-pervading, All-knowing, in 
fact, possessing the powers of the one Creator, and 
represented as the Paramount Lord of all. Secondly, 
the gods are interchangeable in their names. In 
R. 111. 9, 2, and 3, for instance, the prayer is offered 
to Mitra and He is again addressed as Aditya in the 
same line of the same mantra* Thirdly, the 
Vedas declare, in unmistakable terms, the unity 
of God head and emphasize it so repeatedly as to 
prove it beyond doubt that the Vedas, are 
not ignorant of the oneness of God. 

The matter is really set at rest by the well-known 
verse of the Rigveda. 

He is one, sages call Him by many names e.g., 
Agni, Yama, Matarishvanan, etc. This should really 
be conclusive on the point and should be taken as the 
key to the interpretation of all apparently polytheis- 
tic expressions in the Vedas. 

The last fact is admitted by all European Scholars, 
the second is not touched, so far as I know, and the 
first has been explained away in different ways. 
Prof. Max Muller found its solution in what he 
named “Henotheism ’’ and Prof. Macdonell has 
avoided this difficulty by ascribing it to exaggeration, 

*It is believed by some that Mitra is the name of an 
Aditya and Adityas are the sons of Aditi, t.c., the earth. But 
it should be remembered that Aditi is the Infinite Power or 
all-knowing God and according to Yajn, XXXII, I, “He is 

Agni, He is Aditya He is Brahma, He is Prajepati,” 

so that “Mitra is Aditya” amounts to saying that Mitra is 
Prajapat‘< or Bramha or God. 
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pure and simple, and ha^, practically speaking 
retained the charge of polytheism against th 
Vedas. 

To take Henotheism first. In the first place it i 
not admitted by many of the European scholars c 
eminence. Secondly, it appears to be more reasoi 
able to Relieve that the Books strongly declarin 
the unity of Godhead in hundreds ot places an 
containing such statements as are given in the fir: 
selection of this volume, ascribed infinite and pan 
mount powers to Indra, Agni and others becaus 
they believed them to be the same one Creator und( 
different names and different aspects, rather tha 
the theory whose only proof lies in the statement < 
the sense attached to the term by its invento 
Macd,oneirs theory of exaggeration also is not base 
on sufficient grounds. If you worship one god i 
exclusion of the others, you are justified, nay, it ma 
be a merit, to exhaust all the powers of exaggeratic 
in extolling the deity you worship. But if yc 
worship more gods than one and praise them wil 
the same fervour and attribute the same, the highe 
powers to all, you will be provoking their wrath ar 
making a tool of yourself by your inconsistent co 
duct. Now the Kishis, the authors of the Ved 
Hymns, according to Prof. Macdonell, were not lil 
the Vaishnavas or Shaivas of to-day who adhere 
one god and repudiate the others. They, on the othi 
hand, praise Indra in one Hymn and pay the 
homage to Soma in another, to Vayu in the thi 
and so on, sometimes to many in the same manti 
And if they are credited with the least sense 
propriety and even etiquette, — and the authors 
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the> Vedas cannot be said to have been mere fools 
and idiots— they could not mock their gods in the 
way Prof Macdonell’s theory would suggest. Nor 
is there in the whole range of the Vedas a single 
line in which a Rishi has apologised to one goor 
paying the same degree of homage to his rival. 

These considerations show that the Vedas 
represent the apparently different gods as each 
being paramount because really the same One 
Being is referred to under different names and 
aspects 

The difficulty arising from a mention of appa- 
rently different gods can be solved in more ways 
than one. 

In many places a mere misunderstanding of the 
figures of speech, like Personification and ' Apos- 
tronhe, has led to the notion of fire, wind, dawn, 
etc., being taken as gods. 

The Pantheistic theory has been resorted to in 
order to explain the apparent diversity of gods by 
referring to them as the mere manifestations of the 
one Supreme Being. The general tone of the 
Vedas, however, its sacrifices and prayers, render 
it improbable that the Vedas inculcate Pantheism. 

A far more reasonable view is that advocated by 
Swami Dayananda According to this view there is 
only one sup-eme Being described in the Vedas, and 
Agni, Vayu, etc., are merely His different names, res- 
pectively indicating His most important attributes. 
This discovery made again in the Ivth century has, in 
India, at any rate, brought about a revolution in the 
methods of interpretation applied to the Vedas. 
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This view is evidently based upon one important 
Grammatical distinction. Swami Dayananda urged 
that the words used in the Vedas are mostly emp- 
loyed in their etymological sense and undoubtedly 
this slight distinction has gone a great way in clear- 
ing up many difficulties and exonerating the Vedas 
from the charge of polytheism, and other theisms 
invented and fastened upon them by the Western 
scholars. 

It would be well to quote here from an article by 
Shriyut Aurobindoh Ghosh on the interpretation of 
the Vedas 

“ If ever there was a toil of interpretation in 
which the loosest vein has been given to an ingene 
ious speculation, in which doubtful indications have 
been snatched at as certain proofs in which the 
boldest conclusions have been in.sisted upon with the 
scantiest justification, the most enormous difficulties 
ignored and preconceived prejudice m lintained in 
face of the clear and often admitted suggestions of 
the text, it is surely this labour, so eminently respec- 
table otherwise for its industry, goodwill and power 
of research, performed through a long century by 
European Vedic scholarship. 

‘‘What is the main positive issue in this matter ? 
An interpretation of Veda must stand or fall by its 
central conception of the Vedic Religion and the 
amount of support given to it by the intrinsic evil 
dence of the Veda itself. Here Dayananda’s view 
is , quite clear, its foundation inexpungable. The 
Viedic Hymns are chanted to the One Deity under 
many names, names which are used, and even 
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designed, to express His qualities and powers. 
Was this conception ot Dayananda’s arbitrary conceit 
fetched out of his own too ingenious imagination ? 
Not at all ; it is the explicit statement of the Veda 
itself ‘One Existent, sages’ not the ignorant, mind 
you but the seers, Men of direct knowledge, 
"speak of in many ways, as Indra and Yama, as 
Matariswan, as Agni’- The Vedic Rishis ought 
surely to have known something about their Reli- 
gion, more, let us hope, than Roth or Max-Muller ; 
and this is what they knew. 

“ We are aware how modern scholars twist away 
from the evidence This Hymn, they say, was a late 
production, this loftier ideal, which it expresses with 
so clear a force rose up, somehow, in the later 
Aryan mind, or was borrowed by them from their 
Dravidian enemies. But throughout the Veda we 
have confirmatory Hymns and expressions : Agni 
or Indra or any other is expressly hymned as one 
with all the other-gods- Agni contains all other 
Divine Powers within Himself, the Maruts are des- 
cribed as all the gods, one Deity is addressed by the 
Names of others as well as His own, or most comm- 
only. He is given, as Lord and King of the Universe, 
attributes only appropriate to the Supreme Deity. 
Ah : but that cannot mean, ought not to mean, must 
not mean, the worship of the one. Let us invent a 
new word, call it ‘henotheism’, and suppose that 
the Rishis did not really believe Indra or Agni to 
be the Supreme Deity, but treated any god and 
every god as such for the nonce, perhaps, that he 
might feel the more flattered and lend a more gra- 
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cious ear for so hyperbolic a compliment : But 
why should not the foundation of Vedic thought be 
natural monotheism rather than this new-fangled 
monstrosity of henotheism ? Well, because primitive 
barbarians, could not possibly have risen to such 
high conceptions and if you, allow them to have 
so risen, you imperil our theory of evolutionary 
stages of human development and you destroy our 
whole idea about the sense of the Vedic Hymns 
and their place in the history of mankind. Truth 
must hide herself, common sense must disappear 
from the field, so that a theory may flourish : I ask, 
in this point, and it is the fundamental point, who 
deals most straightforwardly with* the text, 
Dayananda or the Western scholars ? 

“But if this fundamental point of Dayananda’s is 
granted, if the character given by the Vedic Rishis 
themselves to their gods is admitted, we are bound, 
whenever the Hymn speaks of Agni or another, 
to see behind that Name present always to the 
thought of the Rishi the one Supreme Deity or 
else one of His Powers with its attendant qualities 
or workings. Immeditaely the whole character of 
the Veda is fixed in , the sense Dayananda gave to 
it, the merely ritual, mythologica,!, polytheistic inter- 
pretation ot Sayana collapses, the metrological and 
naturalistic European interpretation collapses. We 
have, instead, a real Scripture, one of the world’s 
sacred bpoks, and the Divine Word of a lofty and 
noble Religion. 

“ All ithe rest of Dayananda’s theory arises logi- 
cally out of this fundamental conception. If the 
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Names of the God-heads express qualities of the One 
God-head, and it is these which the Rishis adored, 
and towards which they directed their aspiration, 
then there must inevitably be in the Veda a large 
part of psychology of Divine Nature, psychology of 
the relations of man with God and a constant indica- 
tion of the law governing man’s God-ward conduct, 
Dayananda asserts the presence of such an ethical 
element ; he finds in the Veda the law of life given 
by God to the human beings. And if the Vedic God- 
heads express the Powers of the Supreme Deity 
who is the Creator, Ruler and Father of the 
Universe, then there must inevitably be in the Veda 
a large part of cosmology, the law of creation and 
of cosmos. Dayananda asserts the presence of such 
a cosmic element ; he finds in the Veda the secrets 
of creation and the law of Nature by which the 
Omniscient governs the world. 

f-iAVV.' 

“ Neither Western Scholarship nor ritualistic 
learning has succeeded in eliminating the psycholo- 
gical and ethical value of the Hymns, but they 
have both tended in different degrees to minimise it. 
Western scholars minimise, because they feel 
uneasy whenever ideas that are not primitive seem 
to insist on their presence in these primeval utteran- 
ces ; they do not hesitate openly to abandon in 
certain passages interpretations which they adopt 
in others and which are admittedly necessitated by 
their own philological and critical reasoning ; be- 
cause, if admitted always, they would often involve 
in deep and subtle psychological conceptions which 
cannot have occurred to primitive minds ! Sayana 
minimises, because his theory of Vedic discipline 
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was not ethical righteousness with a moral and 
spiritual result, but mechanical performance of ritual 
with a material reward. But inspite of these efforts 
of suppression, the lofty ideas of the Veda will reveal 
themselves in strange contrast to its alleged burden 
of fantastic naturalism or dull ritualism. The Vedic 
God-heads are constantly hymned as Masters of 
Wisdom, Power, Purity, Purifiers, Healers of grief 
and evil, Destroyers of sin and falsehood, W.arriors 
for the Truth ; constantly the Rishis pray to them 
for healing and purification, to be made seers of 
knowledge, possessors of the truth, to be upheld in 
the Divine Law, to be assisted and armed with 
strength, manhood and energy. Dayananda has 
brought this idea of Divine right and truth into the 
Veda : the Veda is as much, and more, a book 
of Divine Law as Hebrew Bible or Zoroastrian 
Avesta. 

“ The cosmic element is not less conspicuous in 
the Veda. The Rishis speak always of the worlds, 
the firm laws that govern them, the Divine workings 
in the cosmos. But Dayananda goes further : he 
affirms that the truths of modern physical science are 
discoverable in the Hymns. Here we have the sole 
point of fundaraencal principle about which there can 
be any justifiable misgivings. 1 confess my incom- 
petence to advance any settled opinion in the matter. 
But this much needs to be said : that his idea is 
increasingly supported by the recent trend of 
knowledge about the ancient world. The ancient 
civilization did possess secrets of science, some of 
which modern knowledge has recovered, extended 
and made more rich and precise, but others are even 
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now not recovered. There is then nothing fantastic 
in Dayananda’s idea that Veda contains truths of 
science as well as truths of Religion. I will even 
add my own conviction that Veda contains other 
truths of a Science the modern world does not at all 
possess, and in that case Dayananda has rather 
understated than overstated the depth and range of 
the Vedic Wisdom. 

“ Objection has also been made to the philological 
and etymological method by which he arrived at his 
results especially in his dealings with the names of 
the God-heads. But this objection, I feel certain, is 
an error due to our introduction of modern ideas 
about language into our study of this ancient tongue. 
We moderns use wmrds as counters without any 
memory or appreciation of their original sense : 
when we speak, we think of the object spoken of, 
not at all of the expressive word, which is to us a 
dead and brute thing, mere coin of verbal currency 
with no value of its own. In early language the 
word was, on the contrary, a living thing with 
essential powers of signification ; its root-meanings 
were remembered because they were still in use ; its 
wealth of force was vividly present to the mind of 
the speaker. We say ‘wolf’, and think only of the 
animal ; any other sound would have served our 
purpose as well, given the convention of its usage ; 
the ancients said ‘tearer’ and had that signifi- 
cance present to them. We say ‘agni’ and think 
of fire, the word is of no other use to us ; to the 
ancients ‘agni’ means other things besides, and only 
because of one, or more of its root-meanings was 
applied to the physical object fire. Our words are 
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carefully limited to one ojr two senses; theirs were 
capable of a great number, and it was quite easy 
for them, it they so chose, to use a word like Agni, 
Varuna or Vayu as a sound-index of a great number 
of connected and complex ideas, a key-word. It 
cannot be doubted that the Vedic Rishis did take 
advantage of this greater potentiality of their 
language, note their dealings with such words as gau 
and Chandra. The Nirukta bears evidence to this 
capacity, ,and in the Brahmans and Upanishdas we 
find the memory of this free and symbolic use of 
words still subsisting. 

“ Certainly Dayananda had not the advantage 
that a comparative study of languages gives to the 
European scholar.. .but he stands justified by the 
substance of Veda itself, by logic and reason and by 
our growing knowledge of the past of mankind. The 
Veda does hymn The One-Deity-Of-Many-Names- 
And- Powers ; it does celebrate the Divine Law and 
man’s aspiration to, fulfil it ; it does purport to give 
us the law of the cosmos. 

“On the question of revelation ...suffice it to say 
that here too Dayananda was perfectly, logical, and 
it is quite grotesque to charge him with insincerity 
because he held to and proclaimed the doctrine. 
There are always three fundamental entities which 
we have to admit and whose relations we have to 
know if we would understand existence at all, God, 
Nature and the SouL If, as Dayananda held on 
strong enough grounds, the Veda reveals to us God, 
reveals to us law of Nature, reveals to us the rela- 
tions of the Soul to God and Nature, what is it but 
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Revelation of Divine Truth? And if, as Dayanand 
held, it reveals them to us with a perfect trutl 
flawlessly, he might well hold it for an infallible Serif 
ture. The rest is a question of the method c 
revelation, of Divine dealings with our race, of man’ 
psychology and possibilities. Modern though 
affirming Nature and Law, but denying God, denie 
also the possibility of revelation, but so also has ’ 
denied many things which a more modern thought i 
very busy reaffirming. We cannot demand of 
great mind that it shall make itself a slave to vulgai 
ly received opinion or the transient dogmas, th 
very essence of its greatness is this; that it look 
beyond, that it sees deeper.” 

** In the matter of Vedic interpretation” declare 
Sri Aurobindo in the concluding portion of his artick 
” I am convinced that, whatever may be the fina 
complete interpretation, Dayanandawill be honoure 
as the first discoverer of the right clues. Amid: 
chaos and obscurity of old ignorance and age-ion 
misunderstanding, his was the eye of direct visio 
that pierced to the truth and fastened on that whic 
was essential. He has found the keys of the dooi 
that time had closed and rent asunder the seals < 
the imprisoned Fountain ?” 

Another method of interpretation has been sug 
gested, promising to clear away all obstacles, an 
at the same time throwing a great light on th 
subject of the conception of God in the Vedas. Tw 
. important aspects of Godhead have been suggested i 
the Vedas. One has been denoted in the Upanishad 
by the term Shudha (Pure, absolute) and the otht 
by Shabala (spotted or personal or conditioned 
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Considered in His own being i.e., as distinct from 
His relation with the Universe, He is called Shudha, 
while considered as the Creator, the Upholder, and 
the Destroyer of this Universe, in short, considered 
in His relations with Maya, He is called Shabala. 
Shabala has, again, been viewed in two aspects, as 
individual and as collective. In His collective 
aspect He is connected with Maya by three links. 
First as the Pervader of Matter before it yielded to 
the cyclic motion, called Prayata ; Secondly, as the 
producer of the Mandane egg or the nebular form 
of matter from which heavens and earths and suns 
and stars were born, called Hiranyagarbha, Brahma 
or Parmeshtin ; Thirdly, as the life and spirit of the 
various bodies which arose from the nebular form, 
called Pursha or Virat. In this last aspect He is, 
in the Purusha Sukta, identified with the creation, 
forming the suns and stars and heaven and earths, 
the Brahmanas and Kshatryas, Vaishyas and 
Shudras. 

This view not only explodes the Pantheistic 
theory but also accounts for the Powers of Nature 
being here and there invoked as gods or the mani- 
festations of the Virat It is on the strength of this 
view that I have substituted in some places the 
singular number for the plural in the original. 

CAN SINS BE DESTROYED ? 

I have devoted one section of my book to this 
subject and the verses I have quoted there show 
that one of God’s attributes is that He is Sin-des- 
troyer. It is, however, important to understand in 
what sense the sins are destroyed. The Vedas do 
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not advocate the theory that sin is a pencil-scrawl 
and repentance is the rubber that blots it out ? 
Still, however, the destruction of sins is admitted, 
and it would be certainly a poor conception of God’s 
mercy to suppose that rie cannjt or will not save 
man from sin, and help him to destroy his sins if he 
earnestly desired to get rid of them. Nor does it 
seem to be quite unreasonable to believe that the 
effect of sin can be counteracted, though it can in 
no case be annihilated. 

The effect produced upon our soul by our 
Karmas is regulated by the . combined force of our 
good and bad actions. In other words, if we com- 
pare our soul to a point and represent our actions as 
various forces acting upon it, the conclusion is plain 
that the effect on our soul would be equal to the 
resultant of the forces acting upon it. If this con- 
clusion be true, and there is nothing to render it 
unwarranted, it will be seen that though neither of 
the forces has been destroyed, both have been 
modified in their effect, each counteracting the other 
partially or wholly as if destroying it to that extent. 
The effect of bad actions has not been destroyed. 
They have had their course in as much as they have 
required to much effort and virtuous energy to 
neutralize their effect. It sin be like the dirt upon 
a cloth, it cannot be said to have been lost when it 
has taken a pretty large quantity of soap to coun- 
teract and transform it. d he past Karmas are 
generally likened to an arrow which has been shot 
and cannot turn back. 1 he comparison is a most 
appropriate one and shows the unfailing effect of 
sins or virtu«ls deeds done in the past, bift what. 
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if the man, shot at, unconsciously or deliberately 
moves behind a pillar or wall or places a shield 
before him. The arrow has struck its aim, but the cons* 
cious or unconscious effort of the man has obviated its 
effect, so that in one sense both the past and the pre- 
sent actions have been mutually destroyed while in 
another sense both exist and have done their work. 
In the same way the past sins must tell upon the 
soul unless good deeds intervene and shield it from 
harm. The Mundaka Upanished supports this view 
in unmistakable terms in the well-known line : 

II 

“All his actions are destroyed when he beholds the 
all-comprising Lord and the view is corroborated 
also in the Chhandogya Upanishad, and it is in this 
spirit that the Smritis have prescribed various sorts 
of penances for various sins. 

God is, therefore, sin-destroyer and the way ir 
which He destroys sins is by strengthening the 
earnest penitent to withstand the future onslaughts 
of evil one and nullify the effect of the past sins b} 
virtuous energy and righteous conduct in the future 
If by this conduct the old sinner has raised a high 
wall of virtue round himself, he will, by God’s grace 
enjoy perpetual safety from the attacks of Nemesi 
and Retribution. 

Before I close, I must say a few words about th 
THEORY OF CREATION 

as given in the Vedas and it may be remarked ; 
the o»tset that the Vedas do not countenance an 
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of the three theories generally upheld by various 
classes of people. The theory, of the creation 
springing up out of nothirg*, finds no support in the 
\"edas. Nor is the Theory of Evolution maintained in 
the V'edas, if evolution means the unfolding of 
matter into gradually improved forms without the 
help of a conscious agent, for the whole of the Veda 
is devoted to the glorification of an Almighty 
Creator. Nor does the Pantheistic theory of crea* 
tion find any support in the Vedas. For existence of 
two beings is distinctly mentioned in Rig Veda. 
I,lti4,20 and the following verse from the 
Shvetashvatara Upanished (IV. ^), clearly mentions 
the matter also as an unborn entity like God and 
the human spirit. 

sranNiT srnr: 

It is common with the upholders of the Pantheis- 
tic theory to quote the following line from the 
Mundaka Upanishad (1. 1, 7.) 

II 

♦It has, perhaps, never occurred to the assailants, nor 
to the defenders of these books that the command or wish of 
God, ‘Let there be water and there was water, etc., or ‘Be 
and it was,’ are not opposed to the theory of the eternity of 
matter and souls. For unless creation be supposed to be the 
the result of a fortuitous concourse of atoms and molecules, 
it is in every case the wish or command of the Creator that 
calls forth the universe. These commands rather prove more 
conclusively that there already existed something or some 
body to be commanded. 
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“Just as the spider creates and catches,’’ Swam 
Oayananda has, however, explained the line in ; 
way which seems to be much more in keeping with 
the spirit of the Vedas. The spider undoubtedly 
takes nothing from without to spin its cobweb, bu) 
the material lay in its body, so also God being all 
pervading and comprehending all, the matter anc 
spirits lay all within Him and sprang out of Him it 
the way suggested by the Upanishad. 

The Vedas, then, represent God as the instru- 
mental, efficient or prime cause of the Universe anc 
the eternal matter as its material cause. The way ir 
which the creation unfolded itself is mainly the same 
as upheld by the modern theory of Evolution, witl 
this reservation that the agent bringing about th< 
gradual changes is neither chance nor any inheren 
qualities of matter alone but the controlling anc 
guiding power of God. The creation, moi cover 
proceeds in cycles, the universe lasting for a ver] 
long period, practically called Brahma’s day, (con 
sisting according to astronomical calculations o 
4,320,000,000 years) and followed by a period o 
non-existence or unmanifested existence for a simila 
period, called Brahma’s night, and this process i 
natural. 

The matter lying lifeless during this night is ii 
the Vedas called Salila (calm waters) and Vishni 
with Lakshmi, His creative power or Royal dignity 
sits in the midst of it. Towards the end of thi 
period of non-existence, God produces an agitatio 
in matter, so that it begins to revolve and takes a 
egg-like form. God as pervading this state c 
matter, called A pah, (flowing waters), is callec 
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Hiranyagarbha, the Golden Egg of European 
scholars. From this egg of revolving matter, 
generating heat, sprang stars and planets and 
satellites and all material creation. God as the 
Designer of matter in these various forms is called 
Brahma, so that there is nothing un-Vedic in the 
theory that Brahma created the world, for it is from 
Brahma that creation in its details, so to say, sprang 
forth. 

There are also hints in the Vedas which seen to 
support creation or manifestation by stages rather 
than the theory that the world, as it is, came into 
existence all at one time. Creation and Evolution 
are thus blended together in the Vedic view of 
creation , as has been perceived and stated with some 
disparagement, by Prof. Macdonell who says that 
‘‘ In the somewhat confused account given in Rig 
Veda X. 72), three steps of creation may be distin- 
guished.”* 

Strictly speaking it does not fall within the 
province of this introduction to discuss how the 
European scholars have understood or misunder- 
stood the Vedic theory of creation, but I cannot help 
saying a few words about the confusion into which 
Prof. Macdonell has fallen while discussing the sub- 
ject. He says in his History of Sanskrit Literature, 
(Page 132);* 

*' In the view of the older Rishis, the gods in 
general, or various individual deities, “ Generated” 

*Momer williams has also suggested that Hindus were 
evolutionists ever before the theory of evolution was discovered 
jn Europe. 
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the world. This view conflicts with the frequently 
expressed notion that heaven and earth are the 
parents of gods. The poets thus involve themselves 
in the paradox that the children produce their own 
parents. Indra, for instance, is described in so many 
words as having begotten his father and mother 
from his own body (X., 54, 3.) This conceit evident- 
ly plea ed the fancy of a priesthood becoming more 
and more addicted to far-fetched speculations; for 
in the cosmognic hymns we find reciprocal gener- 
ation more than once introduced in the stages of 
creation. Thus Daksha is said to have sprung from 
Aditi, and Aditi from Daksha (X., 72, 4.)’’ 

The line of the Mantra of Rig — Veda (X., 54, 3) 
to which he has referred has been translated as 
follows by Griffith : — 

“ For from thy body !hou hast generated at the 
same time the Mother and the Father.” In his note 
on this mantra, Griffith explains Mother and Father 
as ‘‘ Earth and Heaven, parents of all.’’ It does not 
oppear what led Macdonell to introduce a 'His:’ from 
his own brain, for there is no corresponding word 
in the original. Heaven and earth have been figur- 
atively called Father and Mother as Guru Nanak and 
many other poets have done and the line in question 
simply means that Indra f. g.., God created heaven 
and earth. As for the confusion in the meaning of 
Daksha and Aditi, the reader is referred to the 
note (10) under Section 10 of this volume. 

As regards the giant which he has seen • in the 
Pnrusha Sukta it may be said that it is nothing but 
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an imperfect camprehension of the spirit of the texts. 
It has been shown above that this Purusha is nothing 
but Virat forming the creation under different 
systems and bodies and pervading them all, becom- 
ing, as it were, this and that and everything enumer 
ated in the Sukta. Further on the learned Professor 
admits that the Vedas do possess a conception of the 
one Creator, for he says : — 

“ In nearly all the other poems dealing with the 
origin of the world not the gods collectively but an 
individual creator is the actor. Thus he is described 
as "the soul of all that moves and stands’’ (I., 115, 1), 
and is said to be “ called by many names though 
one” 164, 46.) Such statements indicate that 
the ^un was in process of being abstracted to the 
character of a creator. This is probably the origin 
of Visvakarman, " the all-creating” to whom two 
cosmogonic hymns (X., 8; -82) are addressed.’’ 

Further on, however, he seems to stumble again 
when he says, ‘ In the next hymn (X., 82) the 
theory is advanced that the waters produced the 
first ge^m of things, the source of the universe and 
the gods ” This confusion of the learned Professor 
seems to have been caused by a misunderstanding 
of the meaning of the word Apah which, as 1 have 
stated above, means, in the hymns of creation, 
‘matter in an agitated and revolving state’’ from 
which evidently the material creation, including the 
gods, like the sun and the Moon, were produced*. 

A simple explanation may be that Apah is another name 
for God (Yajur Veda, 82, 1.1 and the meaning would simply be 
that God created etc : 
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In a passage, in his Sanskrit Literature, which 
follows, he again fails to understand Hiranyagathha, 
the true nature of which has been explained above. 

SALVATION ACCORDING TO THE VEDAS. 

A few words about this important subject and I 
^hall have done. The ideal of salvation or mukti 

presented by the Vedas in many mantras and a 
reference to the mantras given on this topic 
will show that it is a state, a stage in spiritual 
progress, rather than a place where we can get 
whatever we desire to eat and drink and to gratify 
other carnal desires. And this state, further on, is 
one of perfect happiness and perfect freedom and 
perfect powers. It is to be distinguished from the 
Sirvana of the Buddhists which is nothing short of 

*1. The folio wiag quotation {from Vishnu Purana, translated 
by Muir in 0. S, Texts, V ol 1., pp. 50, 51 throwsa flood of 
light on the subject of creation and may be read with 
interest. 

2 At the end of the past (or Padma) Kalpa, arising 
from his night-slumber, Brahma, the Lord, endowed predomi- 
nantly with the quality of goodness, beheld the universe void. 
S, He (was) the Supreme Lord Narayana, who cannot even 
be conceived by other beings, the deity without beginning, the 
source of all things, existing in the form of Brahma. 6. This 
Lord of creatures, discovering by inference, — when the world 
had become one ocean, — that the earth lay within the waters, 
and being desirous to raise it up, assumed another body 
(aspect) ♦ ♦ ♦ ♦ a f 

50. But he is merely the instrumental cause of the things 
to be created and of the creative operations. ♦ ♦ 51. 

Excepting an instrumental cause alone, nothing else is required. 
Every substance (vastu) is brought into the state of substance 
(vastuta) ,by its own inherent power. 

Vishnu Puma, I., 4 . 2. Jf. 
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the total annihilation of the personality of the 
beatified being'. According to the Vedas those who 
attain salvation retain their powers in tact and 
move where they list and do what they like 

The means prescribed in the Vedas, to attain to 
this state of bliss are : — First, the purification of the 
mind by virtuous actions, performed not for the sake 
of reward or for fear but solely for the sake of 
purification. Secondly, true knowledge, the know- 
ledge of the self and the Supreme Self vvhich follows 
the purification and the concentration of the mind. 
The Veda emphatically declares that — 

"He only leaves detith behind him, who knows Him. 
There is no other path than this." Yaj. XXXI., IS. 

And the Upanished adds that — 

" He who knows God who is perfect Truth and 
Knowledge and lies concealed in the cave of the 
heart, attains all his desires, united with the all- 
knowing Brahma.’’ 

It now only remains for me to add that lam alone 
responsible for the views expressed in this volume, 
and that while its merits, if any, are due to the 
light derived from the Arya Samaj and its illustrious 
founder, its defects, which must be many, are to be 
entirely laid to mv charge and will, I hope, be viewed 
with indulgence, considering the extreme difficulty 
of the subject and the fact that the writer is only a 
layman. 




SECTION I. 

THE ONE WITHOUT A SECOND. 

^ aftm «iTsfeiH»n5! ii ? li 

%o ? I I i 

1. He is one, sages call Him by many names, e. g,, A^ni, 
Tama, Matarishvan. 

R. I. 164, 46 . 

m ^ TO I 

»Trf^ ?% »T?^: 

II ^ II ^ \Ro \ l 

2. Many arc Thy names O ! Agni, Immortal, (Jod, Divine, 
latavedas, and many charms of charmers, Albinspirer have 
tiie sages found in Thee, Lord of true attendants 1 

R. III., 20, 3. 

^ II ^ II ^ I v\s i^c I 

8. In every figure He hath been the model. This is His 
mly form for us to look on. 

Indra moves multiform in His wonderful creation. 

N A WAB SAL^R JUNG gAHAOQli > 

8. * Indra presents himself as Agni, Vishnu or Rudra or 

sny other deity who is the actual object of worship and is 
really the deity to be adored : he is identifiable with each. ’ — 
Wilson. ‘ Agreeably to the Vaidantih interpretation of the 
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»Tt ^Tf I 

?jH?T II V II 

. , , I ,5R« =: 'n ^ I 

4. Glorify naught Beside^, Q I friend ; so shall no sorrow 
trouble you. Praise only mighty Indra when the Few ^is 
performed and keep on singihg his* praise,*^ 


R. VIII., 1, 1. 

^»T?iT 3iTrfePTT ^i?iT y^m\ 

I m m 

iT%qTf:_(i_5 '• • 1. I ^'1 


5. Mighty in mind and power is Vishva Karman, Maker, 
Disposer, aru^ most lofty Pr^ence. j « i 

Their omnings joy in rich juice who value One, only One, 
beyond the Seven Ui^shis. n R- 8*2, 2. 


’TT ^ >«qJITR 


I ’it 


h HA 


II ^ II 


5F.0 5: ''I I ^ I 


6. Fatk^ who made <^s, who, as Disposer kn^fveth ,Hil 
races and all things existihg. 

Even He alone, the bearer of the -names of different gods 
IS the ideal whom other I )eings seek to approach. 

« MI M , . R. X., 82, 3. 


stanza, Indrais here identified w^fh Parameswara, ^hCj Suprepe 
first cause, identical with creation —wi Ison. '"In rny opinion, 
however, the Mantra describes the Shubala Svarupa of God, 
i. e., as He is seen in His creation being as it were the proto- 
tvpe of ail that has name and shape. This i^'FRS'oril^ Svarupa 
in which He can be sef n by weak mo’ tals. 

5. The seven Rishis —iUe constellation Ursa Major, the 
seven Stars, riie meaning is, of course, ‘ the One who dwells 
even beyond the starry Heaven. ’ 

6. Th bearer of ihe names of other gods— see the next 
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STfqj qiffqfe* II II 

I ^ I 

7. ’ Even He is Agni, He is Aditya He is Vayu, Pie is 
Chaiidramas, He is Sukra, lie is Brahma, He is Apa, He is 
Prajapati. 

Yaj. XXXII., 1. 

^ ^ II ii 

^ arm: H 3 »i?T: 3 q:q W ^ II 

'I I ' 

' " sr^o |i« I I 

8. He is Aryamaii, He is Varuria, He is Rudra,' He 
is Mahadeva. 

9. He is Agni, He is Surya, He veHly is Ma- 
hay a ma. 

Ath. xm., 4., 4, 5. 


•' 5TI^q=q^ 

=qi?liq^ II ^ ^ II 

JT fssriqt ^ i 

q q5=q^ ?r qg: a 

^ fir q?qfq infq^ q ii 

7,8. Apparently the Mantras seem to be pantheistic but read 
in the light of Rig Veda, 1,164,46. q|^ qi^^rf) 

simply teach how the same Supreme Being can be invoked 
under different names, which only signify the varibus* aspects, 
functions and powers of the same Being, i, e., describe the 
Deity in His Shabala aspect. 
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?r?: !T i?5r i 

^i5ri^ ii ?o-^\sii 

3nio I V I I 

10, 17. Renown and glory, force and happiness, tlie. 
Brahman’s splendour and food and nourishment to him who 
knowetb this God as One without a second. Neither second 
nor third, nor yet fourth is He called. He is called neither 
fifth, nor sixth, nor yet seventh. He is called neither eighth, 
nor ninth nor yet tenth. 

He watcheth over creatures, all that breathe th and brea- 
theth not. This conquering might is possessed by Him He 
is the sole, the simple one, the One alone. In Him all gods 
become simple and One. 

Ath. XllI , 4, 14-ai. 

^ I q II II 

^ I ^ I I 

18, 20. Devotion and religious fervour, renown and glory, 
force and happiness. Brahman’s splendour and food with 
nourishment, past and future, faith and lustre and heaven 
a 4 id earthly prosperity to him who knoweth The Lord as One 

without a second. 

Ath. Xlll., 4 , 22<24. 


10. Nabha — Popularly cloud but must here mean 

Svarga* 

17. /« Him all gods, efo.,— All gods are the mani^tatiim 

of the Supreme Power. 



SECTION II. 

THE OMNIPRESENT LORD. 

qfg^ II m 5F® n I ?v» I 

1. Througli all this world strode Vishim ; thrice Hit foot 
lie planted and the whoh' was gathered in Hit footttcpii* 
dutt. 

R. I., «, if. 

^ fjer: fmfiMtirJ l 

q%%: II ^ ii 

!R* c I iv I 

f. Come unto ut, O Indra, dear, still conquering, uncou- 
«ie«lable, Tatt at a mountain spread on all sides. 

R, VUI., W. 4. 

^ q# fk qrfqqi^ imi 3^ 1 

^ ^ wit aro^: 

II ^ II ' 5Ro t® I I ^ 1 

S. Thou pervadeth O Lord far through the spheres of 
light and realms of earth, and mid the regions. Thou whom 
Bsaay praiie^ 


1. Thrice Hie foci He produced this earth, the 

midspace and the heavenly regions. A misunderstanding or 
a figurative understanding of this Mantra seems to have been 
the origin of the Pauranic myth of Vishnu's three steps in the 
guise of a dwarf. 
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Let those who often bring Ihee to their solemn rites 
conquer the noisy babblers who present no gifts. 

R. X., 32, 2. 




^ II V? II 


5Ro I I H I 

4. Thou, O God, art pre-eminent over all creatures iii 
Thy might ; Thou hast pervaded every place. 

R. X., 153, 5. 

mi ^ ^ m 

I ^ mm 5r^ 

II II ^1° I V I 

5. This very God pqrvadeth all ^the rigions ; Yea, existent 
from the beginning He abides in the centie of all. He has 
been and will ever b^* 'Tacing,^!! dijPections He stands before* 
you,.0 1 men. ^ 

Yaj, XXXIL, 4. 


I*- n 


8. Noisy babblers -^XJubeWevijig phildsoph^rs rerhociellihg 
the world with words and making card-towers of Babel to 
•oale the skies with. 

5, ^ qcf &c. - literlalyh born and to be born h Teafter 

but the idea of God’s beihg born is simply tidicul»us and 
the Vedas nowheie uphold the theory. These expressions 
merely mean the manifestations of the divine power in visible 

form. Cf. (Yaj XXXI, 19) viz. He, 

never becoming born, is born (t. e.. His power manifested) in 
various forms. 



SECTION III. 

THE OMNISCIENT. 

^ iTt'paWji iRrai^ I 

^ 5tr-7: II ? M SRo ? I I 'S I 

1* ^ He knows tht* path ot birds that fly through heaven, 
afid rriaster of the s^s. He knows .the ships that are 
thereon. ‘ i 

j y , • .H. 1., 25, 7. 

j, i 

% ^ 'll II ’ ^o^f;<'Ai<ii 

True t^ His holy law. He knows the twelve moons 
with their l>rogenyj P^no^ys t^e ^ mooa . of later 

birth. - . j . 

’ V .V t H: I., 25, 8. 

^ ’ ^ 11 ^ 'ii - ^ I I ^ 

8. He knows the pathway of tHe wind, the spreading, 
high and ^mighty ^*wind ; He knows the gods who dwell 
above. 

R. L, 25, 9. 


*Many of the Mantras given here could be given in the 
previous section as they describe God’s Omnipresence as well 
as His Omniscience. 

2. Twelve moons with their prof^eny—the months with the 
days which are, so to say, their progeny. 

The moiin of later birth — the supplementary or the ISUi 
month of the Luni-solar year —Griffith. 
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II V (I 5Ro ? ?o I 

4. God, true to holy law, sits down among His peopjf 
He, most wise, sits there to govern all. 

K. 1., 25, 10 

fRrr^f ^ ^ II II i ? n 

5. From thence perceiving He beholds ail wondrous 
things, both what hath been and what hereafter will be 
done. 

R. L, 25, 11. 

^ Vfr II ^ II ^ i i I 

6. May He who sees all living things, sees them 
together at a glance, — may He, the protector be our 

help. 

R. III., 62, 9, 

*1^ I 

3IT WT II ^ II I I R I 

7. Great in Thy power and wisdom, Mighty Liord, with 

thought that comprehends every thing, Thou hast filled (the 
universe) full with majesty. R. VIII., 68, 2. 

^ fT ^ I 

fr 51: ii II ^ o i i V i 

8 . Who looks on all existing things and compre- 
hends them with His view, may He bear us past our foes. 

R. X,, 187, 4. 

7. Filled the Universe — the Universe in its majes^ and 
gamdeur simply discloses the majesty of Him who en^QW^d it 
^th majesty and grandeur. 
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3rm?5? 

3T^ ^S3IT w^ w 

^1* 5 I I 

We have approached the Omniscient^ best finder-out 
t>i wealth for us. Splendour and strength bestow upon us, O ! 
(H>d, Thou, Imperial Lord. 

Yaj. III., 88. 

^ ^ '7^5? I 

^ m iT^TT^ ^ II? o II 

H I ? ? I V? ! 

10. None, selfrdepcndeiit.Lord I existeth wiser than Thou 
or sagcr by his wisdom. Thou knowcst well all these created 
beings : even the man iwrith extraordinary powers holds Thee 
in awe. 

Ath. V, 11, 4. 

7 ^ II ? ? II 

« I I ? I 

11. The mighty Ruler of these worlds beholds every 
thing as if from close at hand. What the man 
thinks he does by stealth, all that God perceives and 
knows. 

Ath. IV., 16, 1. 

^8% ^ =7^ 7; sr^ | 

^ 7T5ir 7^ 7V>Rtl7l7: II II 

>; 317® V f 7 I 

It. If a man standa or valks or moves in secret, goes to 
t>ed or wakes from sleep, what two men whisher as th<*w 
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confer together, God our Lord knows ; He is present 
third person. 

Ath. IVfj, 

3^, ^ ^ 3r?3I I ^ 

3^ 3^ II 

3To « I ^ 

18. This earth, too, is the Lord’s, possession, and the hi 
heaven whose ends are far asunder. 

He pervades the oceans and a small drop of water t 
contains Him 

Ath. IV., dC 

3^ ^ ^ i=5^^ ^inFT W: I 

14, If pne should flee even beyond the heaven, G 
would still be round about him. Coming from heaven to* ti 
world His thousand -eyed spies watch over the earth' a 
beneath them. 

' AVh. IV., 16, 

33[nrT fq ^ ^ I 

3i^qf5lf^ 5RTilT q?jrfqq ’STfft 
qrfji II II I 


18. Both the oceans — the sea of air and the terrestr 
ocean. (Griffith), * i j; 

14. Spies, see Rig Veda I, 25, 13 and VU. 87, 8. 

These spies are certainly not the angels of the semi 
scriptures but evidently the powers of the all-knowing G 
who watches everything as if through the agency of 
thousand spies. 
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All this the Lord beholdeth, all between heaven 
th and all beyond them. He hat counted even the 
ngs of men’s eyes. As one who plays, throws dice, 
.ettles all things. 

Ath. IV., 1«. 5. 

3;^: STTO ^ ^ I 

^ n II 

3ro U I ^ I I 

16. Erect among the sleepers, He wakes, and never lies 
down^to resti* None has ever heard that He was asleep While 
others* slept. 


Ath. XL, 4, IS. 



SECTION IV 

THE ALMIGHTY CREATOR 

^ 3fm ^ ^ I 

^ 3Pfq^ IT^ iiqm II I II 

^ I I I 

1. He the chief God ©f lofty spirit who has by His miglit 
aad power ever been the protector of righteous people before 
whose breath, thrdtigh His awful might, the two worlds tremble. 
He, O men is God. 

R. U , 12, 1. 

^ II q II 

q?® R I M I R I 

2. He who fixed firm the earth that staggered and set at 
peat the agitated mountains. 

Who measured out the air’s wide middle region and gave 
the heaven support. He, men, is God. 

R. II., 12, 2. 

3^ ^4 ll^li 

R I r«: I 


itaggered -‘It probably refers to the liquid and 
aemiliquid state of the earth in the beginning which gradually 
changed ii;ito the present solid state. 

also means 'radiating heat.' 
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8. Without whom naught exists, God, the supreme Lord; 
in whom alone all powers heroic are combined; The Soma is 
within Him, in His frame vast strenghth, the thunder in His 
hand and wisdom in His head. 

R. II., 16, 

^ ^ ^ ^ m ^ II ^ II 

5Ro ^ I I V I 

4. He who made all that exists, who surpasses all in 
might, who orders service to the great powers of nature and 
wo^ks among them, works in hero-strength, yea also in the 
praise of men. 

R. III., 16, 4 . 

M ifl i 

3m xm arg ii ^ ii 

5R® V 1 ^ 1 

5. I have bestowed the earth upon the Arya and rain 
upon the man who brings oblation. I guided forth the loudly- 
roaring waters and moved the powers of nature according to 
my pleasure. 

R. IV., *6,1, 

li ^ li jr® » i l ^ i 

«. Even with the we»k, O Lord, Thou smitest down him 
who ig, stronger, with Thy mighty power. 

• R. IV., 88, 8. 

4. , The xense seems to be that all virtuous inspiratiaB 
comes from Gk>d. 

5. Jfpa -from t. e.. Lord means the Lord's 

[servants).' 

_ Britigi oblation — the efficacy of sacrifice in bringing rahs 
M hinted at.r 
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K ^ II ^ II ^ i 

7. He who gives glory unto all these living creatures 
with the song, and brings them forth is Savitar (the glorious 

One). R. V.. 82, 9, 

^ 3r^r^ II II 

5Ro ^ I I ^ I 

8. God has extended space above the forests. He has 

put vigorous speed in horses and milk in kine, set intellect in 
hearts, electricity in water, sun in heaven and Soma on the 
mountain. R. V., 85. 2. 

^srr ^ ^ II II 

5RO ^ I I H I 

9. Thou O Lord break est up the flood and portals on all 
sides and the firmness of the mountain. 

Thou art the King of men, of all that liveth, engendering 
at once Heaven, down, and the Sun. R. VI., 80, 5. 

3nj^ ^tnmr i 

^ ^1: 31^5 ^5!^ ^ II t® II 

5R® ^ nn t I 

10. Alone art Thou, Lord of all wealth and riches : Thou 
in Thine hand has held the people. Men have invoked Thee 

7. He who gives glory— vf ho hy his creative power 
produces the objects of the song of praise.” Ludwig* 

8, explained by Sayana as tree-tops. 

Soma — supposed to grow in the clefts of rocks. 
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with uplifted voices for offspring and progeny, and rains and 
sunlight. 

R. VI., 81, 1. 

unil 

mo ^ \ 

11. We laud this miglity power of Him the Mighty One, 
preserver, benevolent, bounteous and benign, He who strode 

widely pacing with three steppings forth over the realms ol 
earth, for freedom and for life. 

R. I., 155, 4 

W 9- 11 

mo ^ I H I 

12. A mortal, when he beholds two steps of Him wh< 
looks upon the light, is struck with amazement. His thirr 
step, however, no one ventures to ai)proach, not even th 
feathered birds of air that fly with wings. 

R. I. 155, I 


' 11 and 12. Three steppings— refers to the three aspects ii 

which God can be viewed, first Virat— z. God as seen i: 
physical creation. Secondly, Hiranayagarbha — i.e., God a 
seen in finer creation and, thirdly, Isxvara i.e., God as seen i^ 
Maya, i e,, the material cause of the Universe. God in th 
third aspect is not easy to realize, ^ 

The mantra shows the Omnipresence of God and the difl 
culty and importance of realizing Him as the Primary cauj 
of the Universe. 

Struck rvith amazement, i,e., at the wonderful work of G< 
as seen in the physical and phychical worlds. 

Not even the feathered birds — showing the difficulty of con 
prehending the real nature of God in His third aspect. 
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^ ^ ^ 3rr^?t 1?%: q^ir??nTn? i 

^5? sn=^«f^?p45??T:, ilt^Ji 

3Ro ^9l I I 

18. None who is born or being born, O Lord I hath readied 
the ut nost linait of Thy greatness, i’hou hast supported the 
vast-extended lofty vault of heaven and fixed earth’s eastern 
pinnacle securely. R. VII., 99, 2. 

f ¥iw II H 

I ^ I ^ f 

14 . With might has God spread out heaven and earth. By 
His power hath the sun been lighted up. In Him are contained 
all the creatures and in Him the purified Soinas. 

R.VIII,8, 0. 

^01 ^ I 

5T II II I I ^ I 

' 

L 5w The luminous realms of heaven were firmly fixed 
in their places by God whence they cannot be removed. 

R. VIII., U, 9. 

^ ^ mm ^ ii ii 

■ 3Ro ^ 1 '^O I H I 


18. Eastern side is mentioned as being the most important 
side of the earth, the sun rising from thia direction. 

16. Firmly fixedf should not be taken to mean *made them 
stationary". The mantra means to say that God assigned 
each heavenly body jts position, whether of rest or motion. 
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18. O Lord, both the worlds, nay, a hundred heavens and 
a hundred earths of Thine, no, not a thousand suns can 
match Thee, where thou shinest forth in Thy glory. 

R. VIII., 70, 5, 


II II <2 1 I ^ I 

17. Thou, O Lord, art the conqueror. Thou givest splend- 
our to the sun, Maker of all things, Tiiou art Mighty and 

All-God. R. VIIL, 98, 2. 

I 

n II 

18. We invoke for aid, God, the friend of all, the wealtli- 
bestowing guardian of treasures, Shatyakratu, the source of 
might, the eonsecrator of others but Himself consecrated by 

none. R. VIII., 8, 99, 8. 

II II 5Ro I I 1 

19. I am the Lord, none ever wins my wealth from me. 
I am not a thrall to death at any time. Pressing tlu* Soma, 
ask riches from me alone ; Ye, men, in my friendship shall 

not suffer harm. R, X. 48, 5. 

17. All'god — God of all or combining all sorts of powers 
in His person. 

— arranger of things wnarranged— Griffith 

19. Pressing the Soma : — t.^., offering the sacrifice. 
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i 

4 srrpqf 4 iro ii 

5RO I <i? I ^ I 

20. He who hath eyes on all sides, mouths on all sides, 
arms and feet on all sides, He the sole God, producing earth 
and heaven, weldeth them together with his arms as wings. 

R.X, 81. 3 

Ro I ^ I 

21. This Purusha (Being) is (in) all that yet hath been 
and all that is to be ; the Lord of immortality, transcending 
sll that crows by food. 

H. X. 90, 2. 

qr^s^ ^ ii ii 

5Ro I ''.o R I 


20. cf. 5i5t<ireqf^ ^ (r. x., 72, 2). 

These the Creator produced with blast and smelting like 
Smith. Also Cf, Rig. IV., 2, 17. 

21. This translation is Ludwig’s. The Bhagwata Purana, 
quoted by Griffith, paraphrases the last clause as ‘‘since He 
hath transcended mortal nutriment.” The pantheistic inter- 
pretation is ‘ Ruling over immortality. He was all that grows 
by food.’ That grown by food, of course, meaning all living 
ireatures. 
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22. So mighty is His greatness ; yea, greater than this is 
Purusha. All creatures are one-fourth of Him. Three fourths 
(of Him. forming) eternal life (subsist) in His luminous absolute 
Self. 

R. X. 90, 3. 

II II 

I I y I 

23. With three-fourths Purusha went up ; one-fourth of 
Him was then here, thence He strode out in every direction 
(to rule) over what eats and what eats not, t.e., both animate 
and inanimate Creation. 

R. X., 90, 4. 

q in '? n 

I 1 <' I 

24. He formed the creatures of the air and animals both 
wild and tame. 

R. X. 90, 8. 


22, The mantra shows the incomprehensible greatness of 
God. All His power is not manifested in the universe vast, as 
it is. He is amrita, that is, eternal life and is almost wholly 
hidden from moital view, man having but a glimpse of diviru 
knowledge. 

23. God is viewed by the Rishis as Shudha (Impersonal) 

and Shahala (spotted, i\c.. Personal). It is only in the 2nd 
aspect that He can be known by mortals. And as what 
man knows of God is not much, it can be said that three- 
fourths of Him are in heaven, r.e., to transcendental te be 
knov n. Cf jf VT 51% I the 

heavens and earth themselves have not grown equal to one- 
half of me. Also ^ (SRi: one 

of my Hanks is in the sky, 1 left thd other trail below. 
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mi i 

^5=#T II R'l II 

?R® I I I 

25. From that great (the Supreme Being) the Rig. the 
Sama, the Atharva and the Yajur ‘Vedas were produced. 

R X 90, 9. 

3^ ^ II II 

5RO I I I 

26. The Brahmaiia was His mouth, of both His arms was 
the Kshatri made. His thighs became the Vaisya, from His 
feet the Sudra was born. 

R. X. 90, 42. 

prT^«iT^«f ii ii 

5Ro I <>.0 I I 

27. The moon was engendered from His mind and the 
sun was produced from His eye, Indra (electricity) and Agni 
(fire) sprang from His mouth and Vavu (wind) came forth from 
His breath. 

R. X., 90. 13. 


26. These natural divisions of mankind, making one 
prefect bodypolitic, occupy in society the position which the 
mouth, arms, thighs and the feet respectively have in the 
human frame. See Introduction for 26, 27, 28. 
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5r>«nf ?t1: ' 

5it5rm«lT 3rqr.5q?T;j^ II 

I I I 

28. Forth forth His navel came mid-air; the sky was fas- 
hioned Irom His head, Karth from his feet, and from His 
ear the regions. Thus were the worlds formed. 

R, X., 90, 14 

mt sn^g; i 

JT II R'K II 

5RO ?c, inn? ! 

29. What God shall we adore with our oblation ? 
Hiranyagarbha, the repository of light, existing 

from the beginning, ever since the unrivalled Lord of 
all created beings. He steadied and holdeth up this earth and 

heaven, R. X., 121, 1. 

^ 3n^ I 

^ ^ 

II ii ^ H 

80. What God shall we adore with our oblation ? (Him) 
who is the giver of life, the giver of strength and power, whose 
commandments all the powers acknowledge, the Lord of death, 
whose shade is life immortal. 

R, X,, 121, 2. 

^ t% 31^ ^ ^ 

wnw \\\ 


80, Shade — protection. 
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31. What God shall we adore with our oblation ? 

The great One who is the Sole Ruler of all the moving 
world that breathes and slumbers, and is the Lord of bipeds 
and quadrupeds. R. X., 121, :5. 

^ ^TiT|; I 

RTf 

II II « II 

32. What God shall we adore with our oblation ? 

The great One whose are these snow-elad mountains as 
well as the terrestrial and celestial seas, and whose arms are 
these heavenly regions. R. X., 121, 4. 

^ ^ ^tTR: ^fqqr f^q 

in^llH" 

33. What God shall we adore with our oblation ? 

Rv' whom the heavens are glorious and earth is steady, by 
whom light’s realm and sky vault are supported : By whom 

the regions in mid-air were measured. R. X., 121, 5. 

qqim w ^*^q iMi fcqq 

II II ^ II 

34. What God shall we adore with our oblation T 

To whom, supported by His lieip, the heaven and earth 
look in awe. In whom the Sun rises and shines. 

R. X., 121, 6. 

32. Celestial seas — the aqueous vapour of the atmosphere. 
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*?r ^ ^ ^ ^ mR i 

II ^Mi ^ II 

35. May He never harm us who is earth’s Begetter, the 
heavens* Creator, whose laws are sure and who brought forth 
great and lucid waters. 

What God shall vve adore with our oblation ? 

R. X., 1^1, 9. 

sRT^ qfr ^ I 

3T^ ^ ^JT 

II ^^11 toll 

36. Lord of Hosts ! Thou alone comprehendest all 
sorts of created beings. Grant us our heart’s desire when we 
invoke' Thee. May vve be the lords of treasures ? 

R. X., 121, 10. 

315 II II 

SRo to I t^H I t I 

37. I travel with the Rudras and the Vasus, I accom- 
pany Adityas and all gods. I sustain Mitra and Varuna, 

Indra, Agni and the pair of Asvins. R. X., 185, 1. 

il?<iiR II 

37. Rudras, Vastss, etc,, denoting various powers of 
Nature. The Mantra means tc say that all these powers are 
sustained by ^ alA« JUNG BAHMOOft 
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38. I cherish and sustain high-swelling Soma, I support 
Twashtar, Pushan and Bhaga. I load with wealth the devoted 
sacrificer who pours the juice and offers oblation. 

R. X., 125, 2. 

^ m I i ^ 1 1 

39. I am the Ruler, the gatherer of treasures, most 
thoughtful, first of those who merit worship. Thus gods have 
established me in many places \> ith many homes to enter 

and abide in. R. X., 125 3. 

m ^ 5lTfai^ ^ i I 

II «o II VII 


40. Through me alone all eat food, each one that sees 

and breathes and hears what is said. They know it not, but 
yet they dw( 11 besides me. Hear one ana all, what is worthy 
to be heard 1 declare. R. X., 125. 4. 

(l«? II Ml 

41. I, verily, 11 yself announce the word that gods and 
men alike shall welcome. Whomsoever I like, 1 make exceed- 
ingly mighty, I make him a Brahman, a rishi and a sage. 

R. X., 125, 5. 

89. — Literally distributed. The gods, i.e., the various 

agencies of nature have, as it were, distributed God in various 
places or, in other words, Tcpresent the greatness and almight- 
ness of God in various forms and various places. It is thiis 
aspect of God which is called Shabala in the Upanishads. 
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15RTS5 gf 

ll«^l|V9|| 

42. On the world’s summit I bring forth the sky : my 

home is also in the waters, in the ocean. Thence I extend 
over all existing creatures and touch the yonder heaven with 
my forehead. R. X., 125, 7 

^ q? ^:?n ll ii ii 

43. Holding together all existence, I breathe a strong 
breath like the tempest. 

Beyond this wide earth and beyond the heavens, I have 
become so mighty in my grandeur. R. X,, 128, 8. 

II II 5Ro I I y I 

44. O, Lord of Light, Thou hast made the sun, eternal 
star to mount the sky bestowing light on living men. 

R. X. 156. 4. 

II II 5Ro I I H I 

45. Thou, effulgent Lord, art the people’s light, best, 

dearest, seated in Thy sanctuary. Watch for the singer, give 
him life. R. X., 156, 5. 


42. Th IS mantra shows God’s greatness as well as 
omnipresence. 

43. Breathe a strong breath — inspire creatures with life. 

Icf wind ; i.e., pervade all 

creation. 
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^ ^ snj: fqg^ ^ I 

?TrT^W% 3^1^ ^ ^ 

II v?^ Ilsr^o ^ R I n I 

46. First before all existed God ; gods, fathers, mortal 
men have never matched Him. Mightier than these art Thou 
and great for ever. To Thee, to Thee I offer worship. 

Ath. IX., 2, 19. 

II ^'S II 

II II 

3qR?^ f^ifiTTdtw I 

II II 3|»To II 

4f7-49. Wide as the space which heaven and earth 
eiicompass, far as the flow of waters, far as light, vast as the 
t|narters of the sky and regions tliat he between them spread 
in all directions, vast as celestial tracts and views of heaven, 
stronger tlian these art Thou and great for ever, yea, stronger 
t han aught that stands or twinkles, stronger art Thou than 
Ocean, To Thee, O Lord, to Thee 1 offer worship. 

Ath. IX. 2, 20, 21, 23. 

f^, \\\o w 

46. It means anger also and God in His attitude of dis- 
dGM'Ure towards evil. 
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I' II 

\° \ R \ I 

50, By whom was this earth disposed ? By whom was 
heaven placed over it ? 

By whom was this expanse of air raised upon high and 
stretched across ? 

51. By Brahma was this earth disposed, Brahma 
arranged the sky above. Brahma raised up this expanse of 
air and stretched it across. 

Ath. X, 2, 24, 25. 

smo I n 1 

52. The Lord of Glory firmly established earth and 
heaven, by Him was either fixed, by Him the welkin. He 
measured out mid-air and all the regions, by Him the gods 
found life that lasts for ever. 

Ath. XIII., 1, 7. 

^ 5r5i[iT ^ §[Tfq I 

51. The literal translation is ‘Brahma is the sky 
arranged above, Brahma is this expanse of air, &c.’ but the 
question to which this mantra supplies an answer leaves no 
doubt that the mantra is not to be taken in the pantheistic 

sense. Moreover, according to Panini gqj 

Instrumental case of 

is dropped, so that the interpretation given is strictly 
grammatical, and is justified by the context. 



w 5RPT 3r^ i 

?I^ H II 

4t sifOF# ?T^qi^ srw^cr i 

?T^ II II I ^ n-^ I 

53. He who engendered earth and heaven, who made 
the worlds the mantle that He weareth ; in whom abide the 
six wide-spreading regions through which the Sun’s rays 
penetrate. 

54 and 53. He from whom pure winds blow in ordered 
season, from whom the seas flow forth in all directions, He 
who takes life away, He who bestows it, from whom comes 
breath to every living creature. This God is offended by the 
sinner who wrongs the holy man possessed of this knowledge 

Ath. XIII., 3, 1-3. 

irra: ^ ^ ^ i 

JHir#: Jinqi 

II II ^1® 1 1 

56. Than whom there is none born more mighty, who 
hath pervaded all existing creatures — Lord of people rejoicing 
in His off-spring, He, Shodashi, maintains the three great 

lustres. Yaj. VJIL, 86 


^ m 3rf^ II II 

^1° ^ I ^ I 


57. There is no measure or 
verily, is great. 


image of Him whose glory, 
Yaj. XXXIL, 8. 


56. Shodashi : literally ‘possessing sixteen (powers).’ 
Three great lustres : — Agni (Fire), Indra (Electricity) and 
Surya (Sun). 



OF THE VEPA,? 




^ 5IT %qt ^ 'jrfiiit ^ ^ ^ 

i H I 

58. Of earTth or of heayen, fione other like to Thee hath 
been or will be born. Desiring swift horses and kine, O ! 
Bounteous Lord, we, men of might, ca^ll on Tnee. 

Yaj. XXVII., 86 . 


3[TfTT?qM^^ II II « I 'S I 

59. So even, Lord of power and might, the people call 
Thee Maghavan, Giver who passes not to think. 

R. IV., 81, 7. 

^ 5T I 

ll^oll 5RO <' I I 

60. Whose hero-powers are measureless, whose bounty 
can never be surpassed, whose liberality is, like light, over 
all. 

R. VIIL, 24, 21. 

I 

5T II II 5ro I I I 

61. There liveth none to check or stay His energies and 
gracious deeds. 

None who can say, He giveth not. 

R. VIII., 32, 25. 


59. Ma^havan — literally ‘wealthy.’ 
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II II 5Ro I I H I 

62. Thou hast all treasures in Thy sole possession, 
treasures made manifest and treasures hidden Defer not 
Thou, O ! Lord of riches, my longing : Thou art Director, O 
Lord, Thou art giver. 


R, X., 54, 5. 



SECTION V. 

HE TS AMRITA 

AND 

NAWAB SAL.AR JUNG CAHADUA 

SOURCE OF BLISS 

^ q^i^t h\^i q ii ? ii 

n I I 

1. A hundred balms are Thine, 0 King, a thousand ; 
may Thy favours also be deep and wide-reaching. Drive 
degeneration far away from us, along with the sin that we have 
committed, 

R. I., 24, 9. 

^rq: 55#^ 1 

qr qq qfqrq^qtcr qi qR q^rq qr IR ll 

5 Ro I « I ^ I 

2. The Lord of light is Lord of life in abundance. Lord 
of the ^ift of wealth and heroic valour. O ! victorious God, let 
us not sit about. Thee like men devoid of strength, beauty 
and worship. 

R. VII. 4 , 6. 


1. Sin that we have committed : — See the Introduction: 
pardon of sin. 

2. Like men deviod of strength, i, e., we should be 

possessed of all these blessings or ‘give us all these blessings.* 
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5^ %Tii^ I 

^ II ^ II I I 

8. Thou art a healing medicine, a balm for cow and 
tiorse and man, a happinesss to ram and ewe. 

Vaj. Ill , 59 

^ jiTO fjpTi ^ 5im \ 

3Wt ^ ^ #1^ II « II 

I ^ 

4. Communicate to us, O I Lord of life, Thy dear. Thy 
very dearest form. Give us the healing balm thou hast, so 
that we may live. 

Ath. XL, 4, 9. 

^ 3iT^^ mi 11 II 

? I i ^ I 

5. The mighty nourisher’s majesty is lauded ever-more, 

the glory cf llis lordly might is never faint, His song of praise 
is never faint. Seeking felicity I laud Him nigh to help, the 
source of bliss, who, the mighty, hath drawn the hearts of all 
to Himself. 

R. L, 138, 1. 

3. Of. May He grant health and happiness to men, and 
women, and all our horses, herds and flocks. 


Rig Veda I, 346, 
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^ srar il*? 1 

^ ^ II ^ II 

^o ^o I I \9 I 

6. Let us invoke to-day, to aid our labour, the Lord of 
speech, the thought-swift Builder of the universe. May He hear 
kindly all our prayers, He who helps all by bestowing bliss. He 
ij^hose works are righteous. 

R. X., 81, 7. 

ftqt ii ^ ii 

?• From Thee as branches from a tree, O ! Lord of Light 
from Thee, Auspicious God ! spring all our blessings. Wealth, 
(bestowed by Thee) swiftly, strength in battle with our 
foemcn, the rain besought of heaven, the flow of waters. 

R, VI., 18, 1. 



SECTIOIN VI. 

SIN AVERTER 

AND 

SIN-DESTROYER. 

II ? H q^«> q I I ?? i 

1. Lord be gracious unto us. Sin shall not reach us 
afterward and good shall ever be before us. 

R. II., 41, 11. 

qft %T qf qr qqq; i 

qr^qf q^qi^q# IR II 

qfq siTsqfq ^qq qqrfq qfqr qqq; i 

^ qr fqqFgsq^vfq: II ^ II 

qi® I I I 

2. If in the day-time or at night we have committed 
lets of sin, may God set us free from that iniquity and all 
iistress. 

3. If awake or asleep we have committed acts of sin, 
nay God set us free from that iniquity and distress. 

Yaj. XX , 15, 16. 


1. Sin is impossible for one who has attained God’s favour. 
The consciousness of one’s being in God’s presence and favour 
s a sufficient guard against evil and a strong guarantee for 
)ne’s doing good. 

2. Distress — as the result of sin. 
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JT IT^ I 

II « II ? I \RR I 

4. Whatever sin is found in me O ! Lord, whatever evil 
I have done. If I have (ever) lied or falsely sworn, remove it 
lar from me. 

R. L, 28, 22. 

^ 5r cf^oi I 

fq5imr% ii ^ li 5 ro ? i i n 

m II ^ II n I R I 

5, 6. Whatever law of Thine, O God, we violate day after 
day, being fragile mortals, give us not unto Thy fierce wrath, 
as a prey to death, to be destroyed by Thy displeasin e. 

R. I., 25. 1, 2. 


%!f\m ^ ^ ^ I 

3nfq: fq^T 11^9 II 

n n ^ I 

5, 6. We violate day after day — i. e ^ uneonsiously, on 
account of our ignorance and in spite of all our efforts to the 
contrary, for deliberate breach of moral law can never go 
without punishment. 

Even an unconscious sin tells upon the soul but the 
devotional and penitent spirit of the worshipper, as displayed 
in this prayer, counteracts the evil effects of a sin upon the 
soul. 
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7. Dear Friend and father, caring foi the pious, who 
art always nigh to help and who inspires mortals, pardon, 
we pray, this sin of ours. O ! Agni, pardon us for treading 
this path, widely straying. 

R. L, 31, 16. 

^ IK ii 
5RO n UH K I 

8. Protect us, (Pervader of) Heaven and Earth from 
fearful danger. May this our hymn be an expiation for the 
sin we have at any time committed against gods, our friend 
or the head of our house. 

R. I., 185, 8. 

I) ^ II 

5RO « I I » I 

9. Whatever sin unconsciously or through folly, being 
mere human beings we have committed here, remove it from 
us and let us appear sinless before Thee, our Omnipresent 
Lord. O 1 Lord of lustre, wash us clean of our offence. 

R. IV., 12, 4. 


7. Who inspirest mortals — inspiration must be distinguish- 
ed from revelation. God is always inspiring righteous 
and pious persons. Even the fallen spuits, burning with 
the anient detire of rising, receive virtuous inspiration from 
God. 
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^ m ^TT W^?n»T5^f.lTrf^?T5!I^ II? oil 

5RO H I I 'S I 

10. If we have sinned against the man who loves us, 
have ever wronged a brother, friend or comrade, have ever 
done an injury to the neighbour who ever dwelt with us, or 
etven*to a stranger, O ! Lord, free us from the guilt of this 
trespass. 

R. V., 85, 7. 

mj ir?? II 5ro I I ^ I 

11. Even if, O! Merciful Lord, I neglect Thy law owing 
to my ignorance and rawness, be gracious unto me, as a 

father to his son. 

R. X , 25, 8. 


^511 5^: II ? 5^11 I ? ^ I ? I 

12. O Lord ! raise again the man whom Thou hast 
humbled and brought low. Restore him to life again who hath 
committed sin. 

Ath. IV,, 18, 1 


12. Humbled^ etc , i.e., who has been degraded on account 
of sins 

Restore etc , — Grant him power, to shake himself free ol 
sin and rise once more in the favour of God and the estimatior 
of men. Restore him to life — of course means ‘moral life,* a 
ginful life being nothing short of moral death. 



SECTION VII. 

PURE AND PURIFIER. 

Ct 

M m 5 Ro I I I 

1. When, true to duty, at due times, the worshipper 
offers lauds to Thee, Thou art called Pure, Purifier and 
Wonderful. 

R. VIII,, 13, 19. 

^ itt ^ ^ I 

^ ffi ii ^ ii 

5Ro <: I I 1 

2. O I Indra, come Thou pure to us, with pure assistance, 
Thyself being pure. Pure send Thou riches down to us, and 
meet for worship, pure, be pleased. 

R. VIII., 95, 7, 8. 

K^\ II ^ II 

3Ro I I « I 

1. Mark the change in the person. I have used the 
second person in both the places for the sake of those who do 
not understand Sanskrit idiom. 
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4. I count Thee as the Holiest of the Holy, the caster 
down of what hath never been shaken. I count Thee as the 
Banner of the heroes, I count Thee as the Chief of all men 
living. 

R. VIIL, 96, 4. 

^ II V? II 

I li H ii 

5. This day may Pavamana most active purifier purify 
us with His purifying power. 

6. O ! Lord of glory, with the cleansing light diffused 
through all Thy glorious forms, purify this prayer of ours. 

R. IX., 67; 22, 23. 


5. Pavamana — literally purifier. 



SECTION VIII. 

LORD OF ALL. 

^ I 

« "nq^i aft ii ? ii !R<> ? i i i 

1. Thou, all "vrise Lord, art Lord of all. Thou rulest over 
earth and heaven : hear us while we call upon Thee. 

R. I., 25,20. 

mi ^ I 

W3if ^Rr: qf^ m q43;q II R II 

5ro n I I 

2. The Almighty is King of all that moves and mives 

not, of creatures tame and wild. Over all living beings He 
rules as Sovran, containing all as spokes within the felly. 

R. I., 32, 15. 

?qqq THir ftiqt vrqfq I 

rqqqqr q^qfqq^q JFii mm fq^^ ^q qrqq; lU ii 

^ I U « I 

3. Agni, Thou art King Varuna whose laws stand fast. 
Thou must be implored as Mitra, wonder-worker. Thou art 
Aryaman, heroes’ Lord, enriching all and liberal Ansa in the 
Synod, 0 1 Thou Lord. 

R. II., 1, 4. 


2. Wild — literally horned, i.e,, capable of hurting. The 
opposite word is i,e.. calm and peaceful, i,e,, tame. 



MES2>A0£ of the VEDAS 


105 


^fe: I 

^ sitsRir 5^ m jt: II « ii 

5RO ^ I VH I I 

4. Indra, self*ruling Lord art. thou, good leader, of the 
loftiest glory. So mighty in Thy power, O ! Thou, whom 
many praise, be Thou most swift to listen to our call 

R. III., 45, 5. 

3R fjT^ i 

^ ^^FTT II ^ II 

^ I I « I 

5. Auspicious and adorable, God, the great friend of 
all as it werewas born with fair dominion, King, Disposer. 

May we enjoy the grace of Him, the Holy, yea, rest in His pro- 
pitious ioving-kindness. 

R. III., 59, 4. 

R^irr ?F.fl i 

^ n I I 

6. Sage of mankind, all peoples’ Lord and master, the chief of 
men, the sender-down of blessings, always in the fore, promoting, 

purifying, source of light, the Holy One, the Lord of riches. 

R. VL, 1 ; 8. 


8. Ansa — Distributor. Syond-^Auy sacred or learned 

assemblage. 

5, Born with fair dominion — was the Lord of a kingdom 
from the beginning, i e., eternity. This shows that Matter 
md human Souls (the Lord’s dominion) were co-eternal with 
Him. 
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f ?irR I 

II vs II SRo <^ I ^ I 

7. Thou art all-knowing and eternal, sole Ruler over 
all by might : Thou, our God, guardcst well our wealth. 

R. VIII., 6,41. 

^ I'n 5RM I 

^ tor II < II I n® I 

8. Tbou art O Lord (as if) born the Lord of men. Thou 
art most liberal of Thy gifts. Excellent deeds for ever-morc 
are all Thine own. 

R. VIII., 15, 10. 

II ^ II I | ^ I 

9. Sole Ruler, Thou art Sovran of this world of lite 
O ! God, Lord of strength, with all thy saving help. 

R. VIII., 87, 8 

II II 5RO I I H I 

10. Thou art the Lord Supreme over rest and energy. 
Lord of strength with all TJiy saving help. 

R. VIII., 87, 5. 

31^^ sr^isRt I SI ^ 

^ li XX li 

5Ro \ I ^ I 
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11. Sole among chiefs, unrivalled mighty and fearless. 
He by His might rules over mankind, yea, over all things 
born. 

R VIIL, 62, 1 

5R fqwl II ’ ^ II 5 Ro I I ^ I 

12. Thou art ever-more the common Lord of all alike, 
as such we invooate Thee now. 

R. VIII., 65, 7. 

^ 5^^ l-5[: II? 

?o I I ?o 1 

13. God is the Sovran Lord of earth and heaven, of 
waters and of mountains, of princes and of sages. He must 
be invoked for preservation as well as for acquirement. 

R. X., 89, 10. 

mM] ^ ^ II ?v II 

31° » i I V9 I 

14. I, suppliant, ever praise and call on God, sole Lord 
of all this world, of all that shineth, of what exists and what 
shall come into existence hereafter. May He dt liver us from 
grief and troubles. 

A. IV., 23, 7. 


14. Princes — literally ‘prosperers.’ 



SECTION IX. 

STAY AND CENTRE OF ALL. 

3{^?TT ITT^^ I 

t^^TRT II ni 

O I P 

1. The other lights are verily. Thy branches, the im- 
inorNils all rejoice in Thee O ! Lord. Centre art Thou, 
Vaisvanara, of the people, sustaining men like a deep-founded 
pillar. 

R. L, 59. 1. 

31^ ^ ?rf ^^fki II ^ II 

^ I I ^ I 

2. He as the Uborn, holds the broad earth up and with 
perfect wisdom sustains the upper regions. 

R. I., 6T, 8. 

II 3 II 

5RO ^ 1^4) I H I 

3. He, with His might, made firm the forward-bending 
hills, ordained the downward rushing of waters. He upholds 
the earth that nourish eth all life and stayed the heavenly 
bodies from falling, by His wondrous skill. 

R. II, 17, 5. 


1. Vaisvanard — literally ‘belonging to all men, universal, 
dwelling or worshipped everywhere’ — Macdonell. 
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m: ^vjh; iu m 

5RO ^ I I I 

4. Vishnu the Guardian, keeps the loftiest station, up- 
holding dear, immortal dwelling places. 

R. III., 55, 10. 

Jcfforr I 

f^isr: II II 


5. Mitra, the great befriender by His word stirreth men 
to effort, Mitra sustaineth both the earth and heaven : Mitra 
watcheth men with ej^es that close not. 

R. III., 59, 1. 

4 mm I 

1 1^1 1 H I ^ I ^ I 

6. Whom, sought by many, the mortals have found to 
be the Stay of all. He who gives flavour to our food, He who 
is the Home of every man that lives. 

R. V., 7, 6. 

3. By His wondrous skill — by so arranging the stars and 
planets that they are prevented from falling by the force of 
gravitation. 

4. Loftiest station — the highest position as regards powers 
holiness, etc. Dear immortal dwelling places— pavsidise in 
popular language. To the truly wise, however, these places are 
stages on the path of spiritual progress. 

5. Stirreth men to effort, &c. — i,e.. He is the source of all 
inspiration. 

6. Of, trailing clouds of glory do we come 

Ffom God» who is our Hom^* — Wordsworth. 
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5[^ ^ 2’T II ^ II 

5RO lt« I 

7. Strong Pillar Thou, Lord of the home ! armour of those 
who sacrifice. Sacrifice breaks down all the strongholds, and 
God is the muni’s Friend. 

R. yilL, 17. 14 . 

II <^: II ^1° I <i I 

8. The sage beholdeth that mysterious Being in whom 
all this hath found one only dwelling. In Him rests the 
whole and from Him it issues. He is, so to say, the warp 
and woof of all creatures 

Y. 32, 8. 

%r?rqRf|TT5Jf 5R^?T^qr^-?Tff|^l 
^ ^ ^ %% 31 %%^ 1 1^1 1 

?«> I ^ n I 

9. Which of His pares is the seat of tapa ? Which is the 
base of ceremonial order ? Where in Him stand holy duty and 

faith ? Where, in what part of ilim, is Truth implanted ? 

A. X., 7, 1. 


7. Srongholds — obstacles. Thofte zvho scarifice — literally 

Soma offerers, so also sacrifice literally a drop of Soma. 

9. In this celebrated Sukta of Atharva Veda, God is 
represented as the Skambha or Pillar on which the Universe 
rests. It has been most beautifully explained in a series of 
love-inspired questions that whatever exists is supported and 
sustained by God, 
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u1: %: ll^o II 

SJo ^o I \i» I 3 I 

10. Which of His parts is the earth’s upholder ? Which 
gives the middle air a base to rest on ? Where, in which part 
are the heavenly bodies established ? Where hath the space 
above them its dwelling ? 

A. X., 7, 8. 

31^1^ ^51 ^ 51/^ II U II 

aro ^ o I \3 I ^ o 1 

11. Who, tell me, is that Skambha in whom men re- 
cognize the primordial substance and divine thought ? In 
whom the sages know the worlds and their treasures, in 
whom are non-existence and existence. 

A. X., 7, 10. 

ii^^^ii 3 to v» i 

12. Who, tell me. is that Skambha, on whom as their 
foundation earth and mid -region and sky are set, in whom as 
their appointed place rest fire and wind and sun and moon. 

Ath. X., 7 12. 


10. Space above them — the more distant regions contain- 
ing, as the modern scienee tells us, lieavenly bodies whose rays 
have not even yet reached us, though travelling at the rate of 
nearly 1,88,000 miles per second. 

11. Apah — literally waters, here the primordial substance, 
the material cause of the universe. Brahma — prayer or 
divine thought according to Muir. on- existence — having the 
potentiality of existence. — Griffith. 
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5# I ?fo II II 

3Jo ^ o I VS) I 


18. Who, tell me, is that Skambha from whom the 
Richas and the Yajus were produced, He whose hairs are 
Sama verses and whose mouth the Atharvangirases. 

A. X., 7, 20. 

^ ^^if; 5rfg%?fT: 1 II II 

sfo I ^ RR 

14. Who, tell me, is that Skambha in whom dwell the 
Adityas and in whom are contained the Rudras and the Vasus 
and in whom the past and the future and ail the wolds are 

set. 

A. X., 7, 22. 

^%^U li M 

IRH II ST® I ^ 

15. ibkambha set fast these two, the earth and heaven, 
Skambha maintained the ample air between them. Skambha 
established the six spacious regions : this whole world Skambha 
entered and pervaded. 

A. X., 7, 85 

18. The Mantra declares the divine origin of the foui 
Vedaa. 
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qiR ^Ifoi RiHqgl II II sro I ^ I 

16. Darkness is chased away from Him. He is free 
from all distress. In Him are ail the lights contained. The 
three lights abide in Prajapati, the lord of creation. 

A. X., 7, 40. 

^ ci^nTf 

3I5[i ll?^ll 

\ \ \ R 

17. He who is the germ of waters, the germ of woods, 
the germ of all things that move not and that move. Prayers 
to Him who is even in the rock and in the house : Immortal 
one, He cares lor all mankind. 

UA¥iAB SALAR JONG BAHADUR 


The thne lights — Sun, lightning, fire ; or light manifested in 
heaven, firmament, and on the earth — Griffith. 

17. The Mantra can also be interpreted as describing 
the omnipresence of God. 4Ie is in the waters, in the 
woods, &c.’ 



SECTION X. 

GUARD OF ALL AND REFUGE. 

^ sricRFT virq^ «'^f?xFq?5r t(m q^fq ^ 

II n u 

1, Lord of light I Thou art a guard close to the pious 
man ; kindled art Thou, O I Omniscient One, for him who 
is unarmed. With loving heart Thou arceptest even the 
poor man’s prayer, when he hath invoked Thee for security. 

R. L, 31, 18. 

qR q# l 

^ etqm irii 

5Ro n 

2. Like a well-made armour Thou guardest on every side 
the man who gives guerdon (to the priests officiating at 
sacrifice). He who with delicious food shows kindness in his 
house, an offerer to the living, is the type of heaven. 

R. L, 31, 15. 

isf ^ 5^^ qqf# q^fq I 

!l ^ II 

5Ro n i R I 

1. Kindled art Thou — Thou art bestirred or, so to say, 

excited; the word being used figuratively here. (Vide 

Macdonell’s Dictionary |V|). 

2. Type of — in'^respect of liberality. 
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8, I fly to Him, invisible wealth-giver, as a falcon flies 
to his cherished eyrie, with fairest hymn, adoring, whom His 
votaries must invoke in battle. 

R. I., 33, 2. 

315^ ^URT II « II mo ^ \'^<C ] %\ 

4. Be Thou a refuge. Bright One, to the singer, a shelter, 
Bounteous Lord ! to those who worship. Preserve the singer 
from distress. 

R. I., 58, 9, 

3m II H II ^ I I I 

5. To Thee for shelter are we come, as to the shade from 
fervent heat, Agni, to Thee who art like gold. 

R. VI., 16, 88. 

m I5r5^ I 

mr 51% II ^ II I ^ I 

6. Thou art mine ample coat of mail, my champion. 
Thou foe-destroyer. With Thee as friend I defy any foes. 

R. VII., 31, 6. 

II ^ II ^ mo ^ \ R \ 

5. Those who would everywhere take Agni to mean fire 
should note the simile used here. If agni were fire, no one 
vould runto it for shade. 

6. Fnfra — (from Vri)~encloser, invester, hnrasser, foe, 
lostile host(R. V.); personification of malign power of drought, 
etCk — MatndonelK 
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7. All that is bare, He covers, all that is sick 
He cures ; By His grace the blind man sees, the cripple 
walks. 

R. VIII., 79, 2. 

^ II II 

I <^^3 I I 

8. We set Thee round us as a fort, O I mighty and all- 
knowing Lord. R. X., 87, 22. 

II ^ II ^1® H I ^ I 

9. For me Thou art the home of the afflicted. For me 
Thou art the gathering place of riches. Protect me from 
the woe of destitution. Protect me from the state of pertur- 
bation. 

Yaj. V., 9. 

^ ^ II II 

I I 

10. God the Rescuer, God the Helper, mighty one whc 
listens at each invocation. I call upon the almighty invoket 
of many. May Bounteous Lord, prosper and bless us 

Yaj. XX., 5C 


7. Cf. The popular Sanskrit verse — 

5n=^i5f qc'sqr g?: 

I bow to the great Lord of bliss and happiness by whos 
grace the dumb speak and the cripples can cross mountains. 
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Ttsf^ ^ m 5rr^^ i 

^ 5R=E3I^ II \ II 

irs% ^ ^!T ^iirq! IR II 
snfim ^ m f^4(o II ^ II 

SRilW ^Sm ^ 1TI^'^=5q[ fs[!j|o II ^ II 

II U-X'^ II sr^-i® ^ n® I I 

11. — 14. Thou art my wall of stone against the sinner who 
fights against me from the eastern quarter. May he encoun- 
ter it. 

Thou art my wall of stone against the sinner who fights 
against me from the southern quarter. May he encounter 
it? 


Thou art my wall of stone against the sinner who fights 
against me from the western quarter. May he encounter it I 

Thou art my wall of stone against the sinner who fights 
against me from the nothern quarter. May he encounter it I 

Ath. V. 10. 1 to 4. 



SECTION XI 

GOD IS FRIEND 

ftitsfti fipt! I 

tw; II m ? I 'SH I « I 

1. The kinsman, Lord of mankind, their well-beloved 
friend art Thou, a Friend whom friends do supplicate. 

R. I., 75, 4. 

^ iR II 5RO n ^ o I ^ I 

2. Him we seek for friendship. Him, for riches and heroic 
might. 

R. L, 10, 6. 

g m \ 

lU II ? I n I I 

3. Strong in Thy friendship. Lord of power and might, we 
have no fear. With praises. Thee we glorify, the never- 
conquered Conqueror. 

R. L, 11, 2. 

fq^r i 

m qq li^ll 

5Ro \ t\\ 


1- t3q= also mean! ‘deserving worship and praise’: 
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4. Thou art God of gods, a wondrous friend, the good 
of the good, lovely in sacrifice. May we dwell under Thy 
own most wide protection. Let us not in Thy friendship, 
O Lord suffer harm. 

R. I., 94, 18, 

3:r gW i 

n I I 

5. Two Birds with fair plumage, knit with bonds of friend- 
ship, have found a refuge in the same sheltering tree. One 
of them ea^s the sweet fruit ol t he fig-tree, the other does 
not eat but siniply looks at. 

R. I., 164, 20. 

m q%-7 1 

fk 11 ^ 11 

5 1 I n 

C. Be kind to us O Lord when we approach Thee, goed 
as a friend to friend, as father and mother. The races of 
mankind are great oppressors. Burn up malignity that 
strives to injure us. 

R. Ill , 18, 1. 

5. The Mantra occurs also in ihe Mundaka Upanishad 
where the ‘Birds’ are explained as Jiva and Parnhrahma and 
where a knowledge of the latter is laid down as the means of 
salvation. ‘Aeeording to Sayana the two birds are the vital 
and the Supreme Spirit, dwelling in one lody. The vital 
spirit enjoys the fruit or rew^ard of actions while the Supreme 
Spirit is merely a passive spectator.’ — Griffith. Sayana’s 
interpretation is evidently in keeping with the spirit of the 
Upanishad. 
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ifd II ^ 11 5 r° «un u I 

7. Do Thou elect us in this place, for friendship and 
prosperity, and great heavenly blessings. 

R. IV., 31, 11. 

ffi ^ qifl ii <: ii 

I « I I 

8. As dear House-friend, guest, welcome in the dwelling. 
All-knowing Lord, come to this our sacrifice. R. V., 4, 5. 

II ^ II ^ I I 

9. I call the eternal Friend, possessed of wealth, who helps 
the lowly man to succeed. Him to whom chiefly prayer is 
brought. 

R VL, 45, 19. 

M\ m II? oil < I « I 1 

10. With Thee, the Mighty for our Friend, we will not fear 
nor feel exhausted, 

R. VIII, 4, 7. 

3^tqJl5^ii_UJi sRo I I ^ 

10. Those who lay their trust in God and believe Him 
to be at their back defy despair when meeting with obstacles 
in* the way of individual or national progress. 
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11. He, Indra, is our gracious Friend, He sends us, in a 
ull broad stream, riches in horses, kine and corn. 

R. VIII., 93, 3. 

5RO I I 

1^. May the Great one protect us from evil-doers from 
he rearward, and from above and from below. May He 
protect us from the front and from the centre, and as 
Friend to friends, vouchsafe us room and freedom. 

R. X., 42, 11. 

m ^ srr^r m li ii 

^ RH I 

18. Be oiir nearest Friend, O Lord, be Thou a kind Deli- 
verer, and gracious Friend 

Y. III., 25. 



SECTION XII 

GOD AS FATHER, 

a aqpmT i 

II ni sRo ? I ? I I 

1. Be to us c^isy of ap]>roach, O Lord even as a father 
to his son : he v ith us for our go( d. 

R. L, 1, 9. 

5ftf I 

^ r^i tfFiqwR?? IRII 

n 55". I I 

2. Thou art our Providence O Lord our Father Thou ; 
we are Thy brethren and Thou art our sprinj^ of Jife. In 
Thee, rich in pood lieroes. Lord of lofty vows and 
lofty laws, arc centred h\indied and thousand treasures. 

R. I., 81, 10. 

fq^i q qj^ r f^?it 

II $ II ^ I I 


2. We are Thy brethren — our relation with God, being 
based upon devotion and love, can very beautifully be 
expiessed by brotherhood, if love predominates to the degree 
of intimacy. 

Lord of vows — as helping us in keeping lofty vows. 
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8. Thou ! Agni, graiitest to the votary who sings 
earnestly Thy praise, the highest wealth, the object of one’s 
desire. 

Thou art called Father, caring even for the weak, and 
being the repositary of all wisdom, Thou teachcst even the 
simple ones. 

R. L, 81, 14. 

^ II V II 

5Ro I n ^ I 

4. Men seek Thee O Lord, as a Father with their 
prayers. They win Thee, O ! .source of light to brotherhood 
by holy actions. Thou art a son to him who duly worships 
Thee. Thou guardest him from injury as a trusty Friend. 

R. II., 1. 9. 

ll ^ li 

5R° ^ I I 

5. I bend to Thee as Thou approachest, Rudra, even as 
a boy before his father who greets him. I praise Thee, 
Bounteous Giver, Lord of heroes : Cure us (of our evils) as 
Thou art praised. 

R. II., 83, 12. 

frgj? 35r: q li^ii 

5Ro ^ I I I 


4. Thou art a son — mark this bold but true statement I 
Those who worship God and place their entire dependence 
upon Him are as tenderly cared for by Him as old parents by 
their dutiful tons. 
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6. With sweetest words I grasp, O I Mighty Lord, 
Thy garment’s hem as a child grasps that of his father’s. 

R. III., 53, 2. 

5R® ^ I I ^ I 

7. I ponder the eternal Lord of glory, pervading far 
and wide, and our kinship with our Mighty Father and 

Mother. R. IIL, 54, 9 

m mi lU II 

5 RO ^ I ^ I I 

8. Adoring Thee, the worshipper gives Thee many 
titles, when Thou, good Lord, acce})test his homage as 
Father. 

R. V., 8, 10. 

i-3[ife i ^ Jr 

mi II ^ II 5r® 1 t I ^ 1 

9. O ! Indra, Thou art more to me than father or my 
niggardly brother, Th(;u and my Mother, O good Lord, 
appear alike to give me blessing in profusion, 

R. VIIL, 1, 6. 

mfim im ^ mi % 

II II 5Ro I I I 

10. O gracious Lord of hundred powers. Thou hast ever 
been a Mother and a Father to us, so now we pray to The< 
for bliss. 


R. VIIL, 98, 11 
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si^ii ^ i-5^n% ^Aki WXX I 

5RO V9 I 1 V I 

11. They, verily, were also human beings, those ancient 
sages, whom Thou wast wont to hear. Hence O ! Bounteous 
Lord, I invoke Thee. Thou art our Providence, even as a 
Father. 

R VII, 29, 4 

^ II ^ ^ II I ^ I 

12. I from my Father have received deep knowledge of the 
Holy Law ; I was born as illustrious as the Sun. 

R. VIII, 6, 10. 

ff ^ 59 I 

3TVIT ^ gijqlqf II 6 \ V9H I I 

13. As we have known O Lord, Thy gracious help, 
as of a Father, long ago, so now we pray to Thee for bliss. 

R. VIII, 75, 16. 

^ ^ ^i9r 9 At fq^r m i 

3fqm?5?it q m At \\\\i ii 

I I M I 

14. He is our Father, who. Great and Mighty, ruling as 
He wills, gives unasked, may He, the Mighty, Rich, Lord of 
infinite wealth, bestow upon us horses and kine. 

R. VIII, 52, 5. 
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31^ fq?TT?rfirmfqjTf? li II 

5Ro I 3 I ^ I 

15. Agni The Lord of Light I d^etn iny icifisinia and 
m}' Father, my brother and my never failing friend. 

11. X, 7, 3. 

^ H ^ i 

^ JTqqfqo: fq(|q jit qq ii U ii 

^ O I I ^ I 

16. As rats eat weavers’ threads, cares are consuming 
me, me Thy singer, O Lord ! Have mercy on us once, O 
Bounteous Lord, be Thou a Father unto us. 

R. X. 33, 8. 

^ it qgjf: ^ wfq I 

^TT JT fq^ijnfq II ^^li 

W.O \o \ ^<: \ I \ 

17. I was the first possessor of all precious things. I 
win and gather up everybody’s wealth. On me as on a Father, 
living creatures call. I deal enjoyment to the man who 
gives in charity. 

R. X, 48, 1. 

^ qr^ fqqT% jt ?rr^q m Hiqr i 

^ ^ ffi? II II R I 

18. Thou art our Father, Vata, yea. Thou art a Brother 
and a Friend. So give us strength that we may live (well) 

R. X, 186, 2. 
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jtm: Jnn 3?^ mr ^srffiq (sr^w i 
inoTt f ^ ii 

3io i 

19. He the Prana or life of the Universe robes 
living creatures as a father is beloved son. Prana is the 
sovereign Lord of all, of ail that breathes and all that does 
not breathe. 

Ath. XI, 4, 10. 

^ iRo II 

I I 

20. He is our kin, our Father and ordainer, He knows all 
beings and all ordinances. Obtaining eternal life in Him, 
the holy person have risen upward to the third high stage. 

Yaj. XXXII. 10. 

fm ^ ^ iR^ii 

3V9 I I 

21. Thou arc our Father, regard us like a son. Obeisance 
be to Thee. 

Yaj. XXXVn, 20. 


21. Thou high stage, highest heaven or highest stage of 
spiritual progress. 



SECTION XIII 

GOD'S LOVE. 

sr ^ fm ^rr^Tiim^T I 

^ srrf^Tr ^tt m in il 

5Ro I I 

1. My newest song, thought that just springs with in me, 
I offer to the great the unfailing Protector, who made for us 
this all, producing on the earth, objects of various forms, in 
fond love for us. 

R. V., 42, 13. 

w I 

IR ll ^ i ! 

2. The mighty and Eternal one rejects those who disre- 
gard His worship. He no more loves the men He loved before 
and turns away, and fixes His love upon others (who worship 
Him devoutly). 

R. VI, 47, 17. 

^ ^ m mil 

\3 I I I 

3. Thou lovest all the forms Omniscient Lord are within 
these two exalted earth and heaven. 

R. VIT, 87, 2. 

1. Earth — literally daughter, the translation, given above 
is according to Griffith. 



MESSAGE OF THE VEDAS 


129 


II « II 

5Ro Rn I 

4. Thou findest not the wealthy to be Thy friends : those 
scorn Thee who are flown with wine. 

R. VIIL 21, 14. 

m ^ 3n i 

5r§Tfe:^ ddi II H II 5Ro 1 VH I I 


5. The fools and scoffers cannot beguile Thee when they 
seek Thine aid : Thou lovest not the enemies of praver. 

R. VIII, 45, 28. 


^ II ^ II 3Ro ? I I R I 


6. Thou who never movest Thyself to aid the indolent 
and the godless, those who, though wealthy, never perform 
sacrifice. 5ALAR JUNG bahaoUR 


II ^ II 

3r^ I V I ^ < I 


7. The prudent finds it easy to distinguish the true 
and false : their words are contradictory. Of those two, God 
protects the true and honest and brings the false to naught. 

Ath. VIII, 4, 12. 


5. The literal translation is as follows ; ‘Let not the 
fools &c. love not... prayer.’ 



SECTIOPS XIV 

WORTHY OF ADORATION. 

m 5A " ^ !Ro I I 

1. Sing ye to Him who must be praised, say lauds to 
Him wiio must be praised- Bring prayer to Him who must 
be ])raised. 

‘ R. VIII, 82, 17. 

an ^ ii ii 

I I 

2. Adorable mid good folks may the priest good to 
mankind invoke Thee. 

R. WI, 84, 8. 

ff ^ ^ ^ II ^ II 5 Ro <: I I I 

8. So humbly worship God the almighty, revere the 
fvise Guard of the world immortal. May He vouchsafe us 
:riply-barred protection. ' 

R. VIII, 42 . 2. 

^ ^ SrsiTJT I 

^ II V II 

5RO I I ^ I 

3. World immortal: — Amvitfi according to Sayana. 
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4 . Let us praise Him who made these worlds and 
creatures, all things that after Him sprang into being. May 
we win the Lord’s favour with adoration. 

R. VIII, 96, 6. 

II ll ^ i i i 

5. Friends, may the princes, ye and we. obtain this 
most resplendent One, gain Him who hath the quality of 
strength, win Him whose home is very strength. 

H. IX 98. 12. 

r? =^^31 1 fST 

3iiT II ^ II I I I 

0. Thou, O Lord, art the mark whereon the eyes of 
all Jiving beings rest, when Thou, Mightiest of the mighty, 
puttest Thy might in motion, Thou enablest Thy weakling 
,Tby votary, to win the race. 

R. X , 102. 12, 

ffq qqr ii ^ ii 

5RO ^ o I ? ? V I ? o I 

7. Aim of our eyes be Thou, for we implore Thee, 0 
outife* u* Friend of friends and Lord of treasures. Fight, 

warrior, strong in truth, fight Thou our battle. Give us out 
•halt ( t undivided riches. 

x\« A. X My 1 0 

qK|*?fq fq^ ^q^^qr: II II 

5R'» I I ? I 

8. Two or Three -i.e., whether congregation 
or small. 
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8. The worshippers offer their adoration to Thee 
whether those propitiators be two or three. 

R. X.. 120, 3 

^ II II 

o 

« I I 

9. May every mortal elect the friendship of the guid- 
ing God. Each one solicits Him for wealth. Let him seek 
fame to prosper him. 

Yaj. IV., 8. 

3rfji ^ 

H^tnrqrf^ in o n | | 

10. I sing my song of praise to Him, Savitar, pervading 
earth and heaven, strong with the wisdom of the wise, and 
the giver of virtuows impulses, bestower of wealth, the wi ll 
beloved thoughtful Sage. To Him I sing, at whose impulse- 
the splendid lights shone in heaven. Most wise, the golden 
handed, hath measured the sky with skilled design. 

Yaj. IV., 2i 

^ m qr^^: ll U ii 

qi® I I 

11. Him we invoke for aid who reigns supreme, the Lord 
of all that stands or moves, Inspirer of the soul, that He may 
promote thy^ inereast:? of our wealth. He, our infallible Keeper 
and Guard and Well-wisher. 


Yaj. XXV., 18. 
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qfd ^'7 I 

^ ^ 3^ ii^ ^^ii 

3^0 ^ I 

1*2. With prayer come all together to the Lord of 
Heaven. He is tlie peerless One, far reaching, Guest of men. 
He, God of ancient times, hath gained a new servant To Him 
alone is turned the path which all must tread. 

Ath. VII., 21. 

srirBt nun u i = n i 

13. Worship to loftiest Brahma. Lord of what hath 
been and what will be, the Ruler of the Universe and the 
Dispenser of the light in heaven. 

Ath. X., 8, 1. 

5iriirq # i ^ 

n \ '>i n sPTo U I « I n 

14. Homage to Prana, Him who hath dominion over 
the Universe, who is the Sovereign Lord of all and on whom 
everything depends, 

Ath. XL, 4, 1. 

m II U 11 
11 U 11 

3I>4o U I » I I I 

12. New servant — a newly-departed spirit. The Mantra 
is meant to be read at the time of deatli. 

To Him alone, &c Cf, — . the similar Muhammadan for- 
mula “Innalilla va inna illahi rajaun.” 
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15-16. Worship to Thee whom all behol I Regard me 
Thou whom all regard, with food and fame and vigour, with 
the splendour of a Brahman’s rank. 

Ath. XIII., 4 ; 48 , 49. 

I R[ 

^ 11^5 II II 

3^0 n I I 

17. Indra art Thou, Mahendra art Thou, Thou art the 
world, the Lord of Life. To Thee is sacrifice performed : 
worshippers offer gifts to Thee. 


Ath. XVII.. 1, 18. 



SECTION XV 

RESPONSIVE TO PRAYER. 

^ T^ II \ II 

5Ro I HU ^ I 

1. Never art Thou invoked in vain, O Lord, never dost 
Thou forsake Thy worshipper. But now O Liberal Lord, Thy 
bounty is poured forth ever more and more. 

R. VIII., 51, 7. 

^ ^pm ^ w1[^; II ^ II 

3. Where the priests hymn eeaselesBly their portion of 
Amrita and the sacred synods, there is the mighty Keeper oi 
the universe who, wise, hath entered into me the simple. 

R , 1 ., 164: 21 . 

sraioT^ ^ I 

sfuoiT n^ii 

I I U I 

1, A prayer to be recited on the occasion of ^thanks- 
giving/ 

2. The Priests— literally fine birds. Their portion oj 
AmtHa — i. e., render thanks for the happiness and light best- 
owed upon them by God. 
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8. O Brahmanaspati, when, Thou, Omnipotent, through 
prayer, listeneth to my call, may we be evermore masters 
of wealth, well-guided, lull of vital strength. Send us heroes 
on heroes in abundance. 

R. 11., 24, 15. 

TOT \ Wr I 

m II « II 

\\\ 

4. May He whose ear is open hear us. He is* asked 
for wealth. Will He despise our prayer ? Him, who bestows 
at once a hundred thousand treasures, none shall restrain 
when He would give. 

R. VII, 82, 5. 

^ 5T i 

^ ^ 3^ II ^ II 

^ n I 

5. Praycirs make way to God and ^rlorify Him, Him 
whom no prayers tod no laudations trouble. Bfcr when a 
hundred or a thousand singeip laud Him who loves the aong, 
their praises delight Hiir. 

R. VI , 84, 8. 

II ^ II 310 ^ I 

6. Approaching sacrifice, may we pronounce a prayei 
to Lord of light who heareth us even when afar. 

Yaj. IIL, 11. 

5. Him trouble— as supposed by some believers in 

an Impersonal God. 
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jfitI |5m ^ ^ srrg: I 

^ H ^ i25?4?>T: II ^ II 

sfo » I I n 

7. I think of God, only of Him for ever, foe-destroyer. 
May these lauds of mine reach Him. He cometh to the 
calling of the pious worshipper. May He deliver us from 
grief and trouble. 

Ath. IV., 24, 1. 

^ sr^im 1^5 1 ^ ^ 

^ II II 

31© ^ I yo 1 V I 

8. Thy name is easy to invoke, good Leader, approv- 
ed, Anumati ! rich in bounty, source of all boons ! fill up 
therewith our worship and Blest One, grant us wealth with 
goodly heroes. 

Ath, VII., 20, 4 , 


8. Anumati— grace personified, God who is the enibodi'* 
mont of grace and favour. 



SECTION XVI. 

PRAYER A COAT OF MAIL. 

m 51: # 31^!^ fsT^TeRr I 

>1553 m 11^ II 5 Ro 

1 . Whoso would hinder and repress us, whether he 1 
a stranger or one of us, m:iy he be discomfited by God. V 
nearest, closest mail is prayer. 

R. VI., 7.), 1 

STT i^r: II ’ II 

""N 

3rqo vs I Xoo 

2 . I turn away from evil dream, from dream of si 
from unrealities I make the prayer mine inmost friend, ihnu- 
torturing dreamy phantasies. 


A. VIL 10 



SECTION XVIL 

EFFICACY OF PRAYER 

AND 

WORSHIP 

sg^fT^ Vimf^ 5%5iq^lR|| 

R\ \ W 

1. The righteous singer shall overcome his enemies, and 
he who serves God subdue the godless man. The devout 
worshipper shall vanquish the non- worshipper, howsoever 
invincible, and the sacrifieer will share the food of him who 
does not sacritiee. 

R. II., 26, 1. 

’Th mm 1 

mr^ II ^ II ^ I U I 1 

2. From Ciod, by our hymns, we may gain all thingg 
that bring happiness, we the votaries of Him who knows all 
life. 

R. Ill,, 11, 8. 

5[%T ^ ^ lU II 

« I n I ^ I 

1 . Share the food — by subduing him, the righteous 
always conquering the unrighteous. 
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8. From Thee, O Lord of Light, springs poetic wisdom, 
from Thee come thoughts and hymns of praise that prosper ; 
from Thee flows wealth, with heroes to adorn it, to tlie true- 
hearted mail w bo gives oblation. 

R. IV,, 11, 3 

^ ^ mm ii « ii 

5Ro « I ^\9 I I 


4. Be helpin" Friend to those who seek Thy friendship 
give life, when lauded, to the singer O Lord, we singers hav< 
paid Thee worship exalting Thee vvith these our saenfiees. 


R. IV., 17, 18 

I 

?TJT?Tr \\\\\ 

w.o iR'e 

5 . The Lord comforts the man who with a siiu’cre heal 
worships Him who is delighted with worship, not disafi* ete- 
and witli devoted spirit. This man He takes to be His frieii 
in times of difficulty. 

R. IV., 24,; 

qfj 3^ II Ml 

^ I I H 

C. God bestows U}mn the worshipper a son, the bes 
of the highest fame, of deep devotion, of an unconquerab 
spirit and the biinger of glory to his parents. 

R. V., 25, 
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^ =^T T:7Rr ^ 3i| 3?i{g; | 

si^2 % ^ II ''S II 

^ WmW 

7. Let mortals, who were happy still be happy; Jet 
them not eome to sorrow, O Immortal ! Love Thou the pious, 
and li) these Thy people, — with whom may we be numbered — 
give Thou vigour. 

R. V., 81, 18. 

i ^ R^TR: II II 

^ I ^ I ^ ! 

8. He hath paid sacrifice, toiled in worship and oflercd 
gifts to wealth-increasing God, Him the displeasure of the big- 
wigs moves not ; outrage and scorn affect not such a mortal. 

R. VL, 3, 2 

3T;Tr m lit? i 

7 JT II tl ^ I 1 ? I 

9. Whoso by his hymns hath made his thought am 
se^rviec dear to God, that mortal beeonies distinguished as lira 
among men, and is laden with riches. 

R. VI, U, 1 

5Ro ^ I vs I ^ 

9. That mortal mm,— This is a.nmrding to Wilson 

Griffith translates this part as - Ttiat mv»rta! eats before tla 
rest ' The idea is evidently the same. 
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10. Those manly persons, who sing with skill the hymn 
of adoratioTi, iiave surpassed all in glory, who listening have 
advaneed the people’s welfare and who are glorifiers of this 
Source of truth. 

R. VII., 7, 6. 

?! nr’? ^ I 

5R^3ir: ii u ii 

\3 I I S I 

11. The people falter not, nor suffer sorrow, who win 
tfiernselves God’s rniglity spirit. He who with sacrifice 
worships Him is lord of wealth, law-born and law-protector. 

R. VII., 20, 0. 

n m Tiim iiHii 

q?0 V5> I ^oo I n 

12. Never doth the man repent, who seeking welfare 
dedicates to the all-pervading Vishnu. He who adores Him 
with all his spirit, wins so great a Benefactor to himself. 

R. VII., 100, 1. 

11^ ^11 I I I 

13. Thine exalted excellenee gives to Thy worship{)ers 
each day, hundreds and thousands of Thy boons. 

R. VIII., 45, 12. 

^ I J1 qt II? « 

5RO C I I ^ I 
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14. Riches with many heroes Tliou bestowest upon Thy 
worshipper. Lead us on to higher bliss, 

R. VIII., 71, 6. 

f^??: II^MI ^ I I « I 

15. Seer and Sustainer, He Himself desireth riches fo^ 
the sage when he sings his beautiful songs of praise. 

R. IX.. 47. 4 

3i5rr ^ ^ w: 11^ ^11 

1 1 V? I 

10. Standing in battle, for their rights, together. th( 
people, O Lord, invoke Thee in the battle. The mighty Lore 
makes a comrade of him who dedicates. With him, whe 
does not sacrifice, He seeks no friendship. 

R. X., 42, 

snrr 5 SR 5511 ^ fg|: 

3id ci5iik 

lo \ \o \ 'A 

17. Help now, as Highest, those who toil at saciitice 
well do the people know Thy great protecting might. Giver ( 
success, Thou shalt be Everlasting. Yea for all these ottering 
Thou bestowest strength. 

R. X., 50, i 

3R ^ ihRT i 
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18. Grind off our sins, with song will we conquer the 
men who sing no hymns. Thou art not pleased with sacriiice 
not accompanied with prayer. 

R. X., 105. 8. 

11^*^ I 
^^o I K I 

NO 

19. To this mine utterance, O ye men, give credence. 
What good the man and wife obtain by praying ? 

A manly son is born and gathers riches, and thrives for 
ever sinless in the dwelling. 

Yaj. VIII., 5. 

ijT <1 ^jT ^ ^ arsnrgr ^ li 

I I 

NO 

20. Let us not, Conqueror of might, fail to obtoin Thee 
through lack of prayer. 

Yaj. X„ 22. 

3?l^ I 

W^'> « I I ?i 

21. God in this world hath had mine homage. May 
He bless me. As I have bowed down to him, so let the 
favouring graces bow them down before me. 


Ath. IV., 89, 1. 



SECTION XVIII 

POV/ER OF SACRIFICE. 

>3 I I 

1. Thou (sacrifice) art the ladder by which the gods 
ascended. 

Yaj. VII., 26. 

^7rfT iRii 

^1° ? I I 

2. We expiate by sacrifice each sinful act that we have 
done, whether in habitation or in wilderness, in company 
of corporeal sense, Svaha ! 

Yaj. III., 45. 

ii^ii I n 

3. Of sin against the gods thou art atonement, of sin 
against mankind thou art atonement. For sin against the 
fathers thou atonest. Of sin against oneself thou art atone- 
ment. Of every sort of sin thou art atonement. The sin 
that I have committed unconsciously, of all that wickedness 
thou art atonement. 


yaj. VIII., 18 . 
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^JT qj^qcrf ^ q^qgf ^ ^ i 
RjiN^: qa sr^J? 3iq?nTsgm ii«ii 

\ 

4. May life succeed throiii^h sacrifice, may life-breath 
thrive by sacrifice. May the eye thrive by sacrifice. May 
the car thrive by sacrifice. May the bark thrive by sacritice. 
Mav sacrifice thrive by sacrifice. We have bejorne the children 
of Prajapati. Ye goodfolks, we have gone to heaven ! We 
have become immortal. 

Yaj. IX.. 21. 

mm ^ ^ ^ % 

ir ^ ^ 

m IIHII ?Tlo I I ^ 

5. May my strength and my gain, my inclination, 
and my influence, my thought and my intellect, my praise 
and ray renown, my liglit and my heaven prosper Ixy s acrifice I 

Yaj. XVIIl., 1. 

^ ^ % 
=q Jr qnp ^ ir 

^ ’q Jr qjjT q;5q;^r^ ii^ii qsjo \ r \ 

6. May my breathing and my out-breath, my through 
breathing and my vital spirit, my thought and my reflection, 

5. These Mantras of Yaju. XVIIL are some of those 
employed at the performance of the ceremony called 
Vasordhari, viz, the stream or Shower of riches. Four 
hundred Uavis or oblations of clarified butter are given by 
the sacrificer while Uie Adhvaryu recites these Mantras. 
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my voice and my mind, my eyes and my ears, niy ability and 
my powers prosper by sacrifice ! 

^ ^ ^ ^ Yaj. XVIII , 2 

ir M ^ ?r 

TT SlTf^ ^ ir ^ ^•'^TTPJT ^ 

ir Jr fl5[r n^sii \ ^ 

7. May my energy and my force, my soul and my body, 
my slicltcr and my shield, my limbs and my bones, my joints 
and my members, my life and my old age prosper by sacri- 
fice I 

Yaj. XVIIL, 3. 

stg^t ^ ^ 3iTl^q^ ^ Jr Jr ^riT^ Jr sh^ ^ 
^ ^ ^rff^rr ^ Jr ^ % Ri Tm ^ Jr 

IKII I \? I 

8. May my pre-eminence and my over-lordship, my 
V rath and my rage, my violence and my impetuosity, 01 / 
victorious power and my height and my length and my 
increase and my improvement prosj)er by sacrifiee ! 

Yaj. XVIIL 4. 

Jr ^ Jr tt % fci?^ -1 Jr 
Jr ^'ifT ^ ^ Jr 3jirr ^ 3!fricqF,iiii=?t % 
^ Jr ^ 1 ^ I 

9. May my truth atid my faith, my cattle and my 
wealth, my goods and my pleasure, my play and my enjoy- 
ment, my ehiidren and my future children, my devotion and 
my })icty prosper by sacrifice I 


Yaj. XVIIL, 5. 
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ir s?r^it ^ ^ sHF^^ ^ 

?r ^ ir sHfH5i ^ ir =^ ir ^ =5r ^ 

^ % ’i;7r^ % ir w 5Rt?q^ II? oil 

^1° I ^ I 

10. May my religious rite and my immortality, my 

freedom from consumption and all other disease, my life and 
my longevity, my freedom from enemies and from danger, 
my happiness and my rest, my fair dawn and my fair day 
prosper by sacrifice. Yaj. XVIII. , 6. 

^RII =q tT ^ 

Tt iT5r ^ ^ ^ ^ ^ 

II n II ^1° I v9 1 

11. May my controller and. my supporter, my security 
and my firmness, my goods and my pleasure, my knowledge 
and my understanding, my begetting and my propagation, 
my plough and my harrow prosper by sacrifice I 

Yaj. XVIIL, 7. 

5f ^ ^ ^ % q>riT^ ^ 

if w-i ^ 5:fq^ ^ ^ ir 

^ II U II ^1° I I 

12. May my welfare and my comfort, what I hold dear 
and what I desire, my love and my gratification, my enjoyment 
and my substance, my happiness and my felicity, my higher 
bliss and my fame prosper by sacrifice I 

Yaj. XVIII., H, 

k q^^ it iri?r ^ =q ^ 
»tN 5=^ ir it ir ir % 
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^ ^ II ^ ^ II K I 

13. May my vigour and my pleasantness, my milk and 
my sap, my butter and my honey, my eating and drinking 
in company, my ploughing and my husbandry, my superiority 
and my pre-eminence prosper by sacrifice ! 

Yaj. XVIIL, 9. 

^ ^ ^ ^ S5t =q % ir 

*TfJi II U ii ^1° i ?°l 

14. May my wealth and my property, my growth and 
prosperity, my pervading power and my lordshij), my abun- 
dance and profusion, my bad liarvest and rny good harvest, 
my food and my satiety prosper by sacrifice ! 

Yaj. XVIIL, 10. 

=q ^ ^ =q ^ 

% 5R;^ ^ ^ 

% II II ^1° U I U I 

15. May my gain and my future gain, what 1 have and 
wliat I shall have, my good road ana luy good path, my 
success and my succeeding, my achieve ineiiL and my inven- 
tion, iny thought and my good counsel prosper by sacrifice I 

Yaj. XVIIL, 11. 

ip^ii 

I U 1 

16. May my rice-plants and my barley, my beans and 
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my scsamum, my kictnr3"-beans and my vetches, my millet 
and other small corns, my wheat and my lentils pr< sper by 
aacrifice 1 

Yaj. XVIII., 12. 

ai5TI[ ^ ^ 

^ tt =q irsqsq ir 

elgjf Jr 5r3 q ^ qtq q55q-;iTq;i|9vsii qi© i 

17 . May my stone and my clay, my hills and my 
mountains, my pebbles and my trees, m3' pold and my bronze, 
m3' copper and my iron, my lead and my tin prosper by 
sacrifice I 

Yaj. XVIII, 13 . 

Jr ^iq^ ^ ^ %qq2? ^ ^ 

sjqqsqi^ ^ qi’^qr^q ^r q^rq qrqoqi?q ^ fqq^ Jr 
fqfq^ qr ^q=q ^ qjq qjqq^qi^ \\X<^\\ 

qi® I 

18 . May m3" fire and my water, my creepers and my 
plants, and m3' friiit-})lants ( f cuHuie and my fruit-plants of 
wild growth, m3" domestic animals and my wild animals, my 
substance and m3' future substance, my belongings and niy 
power prosper by saciibee ! 

Yaj. XVIIL, 14 . 

qi 'q ^ Jr qsq =q ^ ^ ^ qqs^ 

Jr ?tqr ^q % q^q Jr q^ \\IV\ 

qi® U I \\ 

19 . May my treasure and my dwelling, my religious 



MESSAGE OF THE VEDAS 


15] 


service and my ability to perform it, my object and my 
course, my way and my going prosper by sacrifice I 

Yaj. XVIII., 15. 

^rinntiiT- 

5rirr 

^?rr w ^ 

^^5 ^Tf^T ^ icw I 3r3p?n^ 

?iiTTq^: «Tiir ^^ffr II ^o (I 

?<j I I 

20. May life succeed through sacrifice. May life- breath 
thrive by sacrifice. May the eye and the ear, the voice and 
the mind thrive by sacrifice. May Vedic lore thrive by sacri- 
fice. May light succeed by sacrifice. May heaven succeed by 
sacrifice. M ly sacrifice thrive by sacrifice, and laud and 
sacrificial text and and verse of praise and Sama Chant, 
the Brihat and llathantara. 

Ye good folks, we have gone to light, we have become 
the chiiarcn of Prajapati. We have become immortal. 

Yaj. XVIII., 29. 

^ Jnif^ I JTf^: STiit 

II II 

U I 


*2U. Brihat and AatAantara— varieties of Sama versea. 
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21. Hear this my sacrifice, bring me store of children 
with full ten brave sons : for welfare — winning life, winning 
offspring, winning cattle, winning this world of ours, and 
peace and safety. May God make my progeny abundant and 
confer food and milk and manly vigour. 

Yaj. XIX, 48. 

II RR II 

^%o II 

22. Each fault in village or in wild, in a Sabha or by 
any organ, each sinful act that we have done to Sudra or 
Arya or to cither’s disadvantage, even of that sin thou art 
the expiation, 

Yaj. XX., 17. 

II ^ II 

23. May I ascend for weal the goodly ship, free from 
defect that leaketh not, moved by a hundred oars. 

Yaj. XXI., 7. 


23. The goodly sacrifice which bears us beyond 

this world to heaven — Griffith. 

Hundred oars — verses of praise and chanted hymns — 

Griffith. 



NAWAE SALAR J'JNG BAHADUft 

SECTIOIN XIX 

IMPORTANCE OF LAW, 

gir: ipsiT ^3 >1% I siliftTOKt 

II ? II eRo ?,»?,« II 

1. Thornless, O Lord of Glory, is the path for him who 
seeks the law, with him tht^re is naught to anger Thee. 

R. L, 41, 4. 

m ^ I II II 

5RO ^ ^ II 

2. To him who keeps the law, both old and young, Thou 
givest happiBcs# and energy that he may live well. 

R. L, 91, 7 

^ ^ II ^ II 

5RO \R\, U II 

8. Obedient to the rule of law Eternal, give us each 
thought that more and more shall bless us. Siiine Thou on us 
to-day, bright One, swift to listen. With us be riches and 
with chiefs who worship. 

R. I., 1‘2«, 1-3 

^ II « II 

^ II 
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4. Thou, by Thy Law, protectest us from every world, 
yea from the world of highest gods. 

R L, 134, 5. 

5T ^ \h\\ 

mo II 

5. Foremost be he who gives charity in thy name, O 
Lord, who strives to keep Thy sacred Law. He, whom Thou 
helpest is never slain or conquered, on him from near and far 
falls no affliction. 

R. IIL, 59, 2. 

3r5WsrTH frm# i 

w ii ^ ii 

mo \ \\%\\ 

6. Joying in honest food and free from sickness, with 
knees bent lowly on the earth’s broad surface, following 
closely the divine laws. May we remain in God’s gracious 
favour. 

R. III., 59, 3. 

II ii 

5Ro » I M 

7. With reverence 1 declare the Law, O Lord whatever is, 
exists by Thine order, thou upholder of all living beings. Of 
this, whatever it be. Thou art the Sovran; yea, of all the 
wealth that is in earth and heaven. 

R. IV., 5, 11. 

sRir^ ^ «r>r: li <: ii 5 ro vs l U 
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8. The singers have offered prayer and praise to the 
almighty, the sublime, the far-pervading. The sages never 
violate His laws. 

R. VII., 81, II. 

^ m 

^ ^ II ^ II 

V9 I I \\ 

9. True to Law, born in Law, the strengtheners of Law, 
terrible, haters of falsehood, in the protection of our 
benevolent and all pervading Lord, which is the best defence, 
may we men and our princes dwell. 

R. VII , 66, 18. 

^ II II I I 

10. I pray to the source of light. King of men, the wonder- 
ful, the President of holy Laws; may He listen. 

R. VIII, 48 24 

IT 317 II u II 

5RO I ^oo m 

11. When the Law’s lovers mounted and approached me 
as I sat alone on the dear sky’s summit, then spoke my spirit 
to the heart within me, “My friends have cried unto me with 
their children.” 

R. VIII, 100, 5. 

qff ^5^ i 

Mm li II 

5RO I ^ 


11. Represented as spoken by God directly. 
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12. A man should think on wealth and strive to win it by 
adoration on the path of Order, guide himself with his own 
mental insight and grasp still nobler vigour with his spirit. 

R. X. ai, 2. 

II \\ II \ % 

18. None lives, even had he a hundred lives, beyond the 
statute of (rod. So am I parted from my friend. 

R. X. 83, 9. 

srft?: fr ^ ^ ST i 

I I 

14, Following the Law, every mortal thrives and spreads 
in progeny, untouched by any evil, whom Thou with Thy good 
guidance, O Lord, lead safely through all his pain and grief to 
happiness. 

R. X. 63, 13. 

iTw ii ii 

I I ^ 

15. Close to Thy friendship do we cling, O Lord, and 
depend on Thee. Lead us beyond all pain and grief along the 

path ol liolyLaw. 

R. X., 183, «. 


18. A nice formula to be recited at the death of a friend. 
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q^r*T?fqf4r^?3nfH ^rW5?f ll^^ii !<> i i ^ 

16. Never, O God, do we offend, nor are we ever 
obstinate. We do as holy texts command. Fast we clasp and 
cling to Thee, cling to Thy sides, under Thy arms. 

R. X., 184, 7 

m II H ^ \ ^ 

17. They have sat down in safety in the lap of Law 

Yaj. II., 6. 

qr^qfqf i ^ 

»nrq^ qr ^ vfwfq ii n 3r«To ^ i ^ 

18. The Lord of speech hath been invoked : May He invite 
us in return. May we adhere to sacred law. Never may I be 
reft thereof, 

Ath. L. 1, 4. 

qwlirq^ ^qrq? i 

gq«>ftf^ii Hi 

STo \9 I ^ I ^ 

19. We call for help the Queen of Law and Order, great 
Mother of all those whose ways are righteous, far-spread, 
unwasting, strong in her dominion, Aditi wisely leading, well- 
protecting. 

Ath. VII., 6, 2. 

■■■ ■ St — 


17. Shows the necessity arid efficacy of law for the mainten- 
ance of public peace and safety. 

19. AdiH — the power which controls the universe and from 
which no sin is hidden — Griffith. 



SECTION XX. 

CREATION.# 


f5 II n I 

*N 

1. There was then neither non-existent, nor existent, no 
realm of air, no sky beyond it. What covered in, and where ? 
and what gave shelter ? Was water there, unfathomed depth of 
water ? 

^ ^ ^ 3?1 anffl^ Sl%cr; I 

3TT;ft^Rr mt mu 

2. Death was not then, nor was there aught immortal, no 
sign was there, the day’s and night’s divider. That one Thing, 
breathless, breathed by its own nature : apart from it was 
nothing whatsoever. 


♦See thi Introduction, '^Creatiori* 

1, Then — in the beginr\iiig. 

Noji-exist.7U — As'it — what does not actually exist, but has 
the potentiality of existence. An Indian commentator quoted 
by Griffith, says, “ There was a certain unapparent co ndition, 
which from the absence of distinctness was not an ‘entity,’ 
while from its being the mstrument of the world’s production, 
it was not a non -entity.” 

2. That one thing — the single primordial substance, the 
Mahattatva, the unit out of which the universe was developed. 
C/. R. I. 164 — Griffith. *That one things may also refer to God. 
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fT^»^T ^1 
STT^Sw II ^ II 

8. Darkness there was, at first enveloped in thick darkness, 
this all was indiscriminated chaos. All that existed then was 
void and formless : by the great power of iapat was born that 
unit. 

^ ^ II « II 

!Ro I I 

4. Thereafter rose Desire in the beginning. Desire the 
primeval seed and germ of spirit. Sages who searched with 
their heart's thought discovered the existent's kinship in the 
non-existent. 

R. X. 129, 1-4 

3rr^ 5 ^RT 5R^ I 

li H ii sr ?<> i i vs 

5. What time the mighty waters came, containing the 
universal germ, producing heat, then sprang the god's one spirit 
into being. 

R. X 121, 7 

8. Tapas — heat. M. iBurnouf, in La Science des Religions, pp. 
207. ff. has shown how warmth was regarded by the Aryas as 
the principle explaining movement, life and thought. — Griffith. 

4 . Detire — kama, Eros or Love. — Griffith. 

6 Cf, ‘The waters, they received that germ primeval where- 
in the gods were all gathered together. It rested set upon the 
unborn’s navel, that one wherein abide all things existing.” 

R. X. 82, 8, 

Universal Germ —Virat, in its unmanifested condition; the 
Divine force which afterwards manifested itself in the form of 
this universe. 
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^ 3!nf^: II Hisci^W'^nf^ ^ # 3raPT I srrfm- 
STTfoi II 

II ^-<i II 

5RO I l<i,o I I 

6, 8. From fervour kindled to its height. Eternal Law and 
Truth were born. Then was the night produced and thence the 
billowy flood of sea arose. 

From that billowy flood of sea, the year was produced. 
Orclainer of the day and night, Lord over all who close the eye, 
the great Creator then formed, in due order, sun and moon. 
He formed in order heaven and earth, the regions of the air 
and light, 

R. X. 190, 1-3. 


God’s one spirit — Hiranyagarhha^ e., God as containing 
within Himself the primordial substance ( waters ) which, in a 
way, made Him manifest. 

6, 8. Fervour — topns. the act of reflection or, so to say, of 
Divine Deliberation from which proceeded creation. 

The Night — the period during which all creation lay in the 
nebular or unformed condition. Cf. 

there was darkness enveloped in thick darkness in the beginning. 

R. X. 129, 3. 

Billowy flood of sea — the primordial substance, as elsewhere. 

The year — The cyclic motion in the Mahaiiatva or the 
primordial substance. 

In dvr order — according to Swami Sankaraoharya and 
Swami Dayananda Saraswati, ‘as He had produced them in the 
preyipys cycle of creation.’ 
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NAWA53 SALAR JUNG BAHAPUfl 

IK II 5RO I \3:^ I ^ 

9. These Brahmanaspati, produced as it were with blast 
and smelting like a smith. Existence sprang from non- 
existence when various powers of Nature manifested them- 
selves for the first time. 

R. X. 72, 2. 

^ 1 31^ 

^ ll^oll I I « 

10. Earth sprang from the Productive Power. The 
regions from the earth were born. Force was born of the 
Infinite Being, and infinite creation was born of this Force. 

, ^ R.X.72,4. 

^ II U II 

5Ro \ 

11. Then with a full crowd of immortal beings, this other 

realm came later, high and holy. R. X. 149,3. 

9. These — all beings. 

Existence — The manifest creation called ( Vyakta ) in 
Sanskrit. 

or 

Non-Existence — avyakta, (not^manifest) the reference 
must evidently be to the unmanifested or nebular state of the 
universe^ 

10, Force (&c — Literally Daksha was born of aditi and aditi 
was born of Daksha. According to Macdonell, as wdl 
Griffith, Aditi is Infinity or the Infinite, and Daksha is Force or 
Power personified. Adity in the first place must mean the 
Infinite Being as Griffith has elsewhere translated it and in the 
second place earth or infinity, i. e. the infinite creation. 

il^ jihis other realm — that stage of . Evolution when 
( immortal being, high and holy ) appeared on tha stage of 
existence. This Explanation, it should be remembered, is 
rather conjectural and may not be taken as final. 



SECTION XXI 

WOMAN AND MARRIAGE. 

Man’s Companion. 

^ m II ni 

5R® I I 

1. I take thy hand in mine for happy fortune that thou 
mayst reach old age with me thy husband. 

R. X. 85. 80. 

m ^ ! n ^ ii 

5RO ^o\^\ \ ^VS 

2. Send her on O God, as most auspicious, who shall be th 
sharer of niy pleasures. 

R. X. 85, 87. 

^ II mo I 

8. Join Thou this couple O God like the Chakravak and 
his male. May they attain to full old age with children in 
their happy homes. 

Ath. XIV, 2. 64. 

^ »?T ^ ^ I 

^ II « II !Ro I I 

1, 2. Addressed by the bridegroom to the bride. 

8, 4 . Benediction to be pronounced of a newly -married 
couple. Chakravak : — Ruddy goose, male and female, regarded 
as the pattern of conjugal love. 
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4, Be ye not parted; dwell ye here; reach the full term of 
human life. With sons and grand-sons, sport and play, 
rejoicing in your abode. 

R. X. 85, 42. 

rWl 

mm srirmr i ii k ii W 

5. I am this man, that dame art thou, I am the psalm and 
thou the verse, I am the heaven and thou the earth, so will we 
dwell together here, parents of children yet to be. 

Ath. XIV, 2, 71. 

^ II ^ II mo ^ I 

0. Sweet are the glances of our eyes, our faces are as 
smooth as balm. Within thy bosom harbour me; one spirit 
dwell in both of us. 

Ath. VII, 86. 

3itei qq qiqqr I 

qpirqf ii vs !i mo ^ i 

7. With this my robe, inherited from Manu, I envelope 
thee, so that thou mayst be all mine own and give no thought 
to other dames. 

Ath. VII, 87. 

Companion in Devotion. ♦ 

155^ 15^ ll<lll 

'A I I 


5, 6. Uttered by the bridegroom. 

7. Spoken by the bride. Robe inherited from Manu, — The 
father of mankind, Man, the old German Manus with reference 
of the great antiquity of the custom.— Griffith. 

The Mantras quoted in this sub-section show that Vedic 
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8. Great vital power is Thine, O God, pairs waxing old in 
their devotion seek Thee. 

R. V, 48, 15. 

^ ^ 3315?? mi ^ ^ 3 : I 

II II 5Ro ^ I I ^ 

9. Couples desirous of Thine aid are storming Thee, 
pouring their presents forth to win a stall of kine, pouring 
gifts, 0 God seeking Thee. 

R. I, 181, 3. 

3T 153 m ^ ^ 33 : I 

II ?o II 3=i® I H 

10. O God, with constant draught of milk, husband and 
wife with one accord ress out and wash the soma juice, i. e,, 
perform the sacrifice. 

R. VIII, 81, 5. 


3l^l^f33:i ^5f^?l?3T13PTi;5 1 
^ 1^: II ? 3Ro I ^ 

11. Serving the Immortal One with gifts of sacrificial 
meal and wealth, they satisfy the claims of love and pay due 
reverence to God. 

R. VIII, 81, 9, 


For Propagation. 


3TR3?3tP5T 3^^33135 3Plf 3^ 333 3^13^315 I 
313: 33f 5R3? |»3133^3 ^3: Ill’ll 


3ro R I 


rites cannot be properly^erformed unless the wife joins the 
husband. We read in Ramayana that Sita being ip exile, 
her gold image was placed by Rama’s side when He performed 
the Asvamedha sacrifice. 
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12. This dame hath come, an animated cornfield : there 
sow, thou man, the seed of future harvest. She from hei* 
teeming side shall bear thee children and feed th^m from the 
fountain of her bosom. 

Ath. XIV, 2, 14. 


5T^ II II 

3Wo I ^ I \\ 


Born to Rule. 

18. Take thou thy stand, a Queen art thou like Vishnu, 
here, Saras vati ! 


Ath. XIV, 2, 15. 


mit ^ II II 

■' W.o lo \iC^\ 

14. Go to the house, to be the household’s mistress and 
speak as lady in thv house. 

R. X, 85, 26. 

II II I I 

15. Over thy husband’s father and thy husband’s mother 
bear full sway. Over the sister of thy lord, over his brothers, 
rule supreme. 

R. X, 85, 46. 

JTPrraf II II 3r?5® ^ i v? 


12i Marriage is meant for the propagation of species, not 
merely for the gratification of carnal desires. 

Snrastuti : — The bride complimentarily so-called. 

Here : — In the house. The wife being destined to rule the 
household. The sphere of the husband’s work is the Parlia- 
ment council^ Sabha, Anjumau or Samaja. 
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16. I am the speaker here, not thou : Speak thou where 
the assembly meet. Thou shalt be mlae and only mine and 
never mention other dames. 

Ath. VII, 88, 4 . 

Virtue and Beauty. 

^ M 31^ II II 

^^3 I 

17. How many a maid is pleasinsf to the suitor who fain 
would marry her for splendid riches ? 

If the girl be both good and fair of features she finds her 
self a friend among the people. 

R. X, 27, 12 

IR: II ic W 5R9 I ^ 

18 She who takes care of the weak and worn, the thirsty 
and the needy, sets her mind upon God. 

R. V, 61. 7. 

Husband-Haters — Hell-Cbeatobs. 

?5[r # I 

II II H I I ^ 

19. Yea 1 many a woman is more firm and better than 
the man who turns away from God and offers no worship 

R. V, 61, 6 

mmi ^ ii ii 

q?® t I H I ^ 

20. Like youthful women, without brothers to take care 
of them straying as those hating their lords, of evil conduct. 
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they who are full of sin, untrue, unfaithful, have engendered 
this abysmal station. 

R. IV, 5, 5 


Exhortation to Women. 

I 

^qt?TT n 3r«r® l q i 

tJl. Bliss-bringer, furthering thy household’s welfare, dear, 
gladdening thy husband and her father, enter this home, mild 
to thy husband’s mother. 

Ath. XIV, 2, 2<J. 

^rqqf ^ II RR II R I 

22. Be pleasant to thy husband’s father, sweet to thy 
husband and lord. To all their family be gentle, and favour 
these men’s prosperity, 

Ath. XIV, 2, 27. 

f^rqRT ^q^r: qf^ simfrf q 

II II 3nqo R I n 

28. Watchful and understanding like Indrani, wake thou 
before the earliest light of morning. 

Ath. XIV, 2, 81. 

Widow Marbiaoe. 

qTqq’# f^T«n?q qr^i q3^=q 
51 fq %q: IRV II sw® ^ R i r ^ 

20. Ahyitnal itaiion . — Hell or the lowest depths of moral 
and social degradation. 
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84. When she who had been wedded, finds a second 
husband after (her first husband’s death) the two shall not be 
parted if they offer sacrifice to the Unborn. 

Ath, IX, 5, 27. 

II II srsqo ^ I H I 

25. One world with the re-wedded wife becomes the 
second husband’s home who offers sacrifice to the Unoorn 
with Dakshina to the priests. 

Ath. IX. 5, 28. 


24. Panchaudana— a Samagari containing five ingredients, 
standing here for sacrifice. 

25. One world — heaven after death, — Griffith. 



SECTION XXII. 

MISERLINESS. 

^ ^ 3Tr "Wf II? II 

5|to I I ^ 

1. He gathers up for plunder all the niggard’s wealth, 
and gives excellent wealth to him who offers gifts. Not even 
in a wide stronghold can those stand safe, who have provoked 
to anger His surpassing might. 

R. V., 84, 7 

STI^f 3TW^ I 
31^3^ IR II 

.5||o \9 I ^ I 

2. The foolish, faithless, rudely-speaking niggards, 
without belief or sacrifice or worship, far far away hath God 
chased those Dasyus, and, in the east, hath turned the godless 
westward. 

R. VII., 6, 8, 

1. Ht gathers tip for plunder : — This being generally the fate 
of the wealth hoarded by hfeartless misers. 

2. The translation given is according to Griffith and is 
literal. The meaning, however, seems to be : — 

“God has scattered them from the east to the west and 
from the west to the east &c.” 

Had it been a verse from the New Testament, the 
Christian Commentator must have illustrated it by referring 
to the wretched plight of the race to which Shylock belonged. 
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^ ^ I sn^rr ii^ii 

5iio <: I vH I 

8. Being unto us the treasure of the opulent man, who, 
loth to give, hath slighted Thee for gain of wealth. 

R. VIII., 45, J5. 

»Tif i ^ 

sr^ m\ • 5RO I I ^ 

4. Crush with Thy foot the niggard churls who bring no 
gifts. Mighty art Thou. There is not one to equal Thee, 

R. VIIL, 64 , 2. 

3rsr%fT: i 

?go Xo I U'S I ^ 

5. In vain does the fool hoard wealth. This wealth 
shall verily prove his ruin. He entertains no comrades 
and no friends. All-sin becomes he who eats with no 
partaker. 

R.X., 117, 6. 


8. Hath slighted Thee : — Christ is supposed to have said, 
“He giveth unto me, who giveth unto the needy.” The same 
idea is expressed in the Mahabharta, The miser, therefore, 
who turns away the needy slights the Lord Himself, 



SECTIOIN XXIII 

LIBERALITY. 

5T ^ I TRtirr: i 

fi II? II 

5Ro I I lo^ I C 

1. The liberal die not, never are they ruined, they suffer 
neither harm nor trouble. By their charity they gain the 
earth and heaven. 

P. X., 107, 8. 

^JinTW ^ ^’fTJIRT II 

^ IRII 

5Ro ?o I I ?o 

2. They seek the fleet steed for the bounteous giver, 
the maid adorns herself and waits to meet him. His home 
is adorned and splendid like a God-made lake with lotus 
blossoms. 

R. X., 107, 10. 

5T m I 

^ ^ II ^ II 

I I ? 

1. Earth: — literally the whole universe, typifies wordly 
prosperity. Heaven: — i. e. happiness after death. The word 
( svar ) alto means spleadour. 
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3. Hunger is not destined to be our death : even to the 
well-fed man death comes in varied shapes. 

The riches of the liberal never waste away, while he 
who will not give, none to comfort him. 

R. X., 117, 1. 

^ 3nwr?T l 

II « II 

5RO I I 

4. The man with food in store who, when the needy 
conptes to him in a miserable state begging for bread to eat, 
hardens his heart against him,— even when of old he did him 
service — finds none to comfort him. 

R. X., 117, 2. 

^ ?#3t ^ 1 3TTii^ 

II II 

3 RO n 

5. Bounteous is he who gives unto the beggar who is 
infirm and in want of food. He is crowned with success in 
the midst of battle. The charity shown by him to the needy 
comes to his aid in future troubles. 

R. X. 117 8. 

5T ^ 1 1^1 1 

5ro I I » 

6. No friend is he who offers nothing to his friend 
and comrade who comes imploring food. 

R. X., 117, 4. 

8. Hunger &c ., The idea of being reduced to 
poverty should not stand in the way of our liberality, or 
the idea that wealth will save us from death should not 
lead us to go on hoarding like a miser. 
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q^T^l ^ 

ll vs li 

5Ro ^o I I ^ 

7. Let the rich satisfy the poor implorer, and keep 

in view the longer pathway. Riches come now to one, now 
to another, and like the wheels of cars are ever turning. 

R. X., 117, 5. 

3rif^ i 

\\ <: w 

?o I ^VS I V9 

8. The ploughshare ploughing makes the food that 
feeds us, and with its feet cuts through the path it follows. 
Better the speaking than the silent Brahman. The liberal 
friend outlives him who gives not. 

R. X., 117, 7. 

m fr?rl ^ m li^ii 

1 I 

9. The hands, though both alike, differ in functions. 
The yield of sister milch-ktne is unequal. Twins even differ 
in their strength and vigour and even two of one family 
differ in their bounty. 

R. X. 117, 9. 


7. Longer pathway , — The future life, or simply the 
time when he may be deprived of his riches which take to 
themselves wings and fly away. 

8. Active exertion is necessary for success. — Griffith. 
The speaking Brahman : — A Brahman expoufiding the Veda— 
Wilson. 

9. All should be liberal, but we must not expect all to 
be equally generbxrs. — ‘Griffith. 



SECTION XXIV. 

HOSPITALITY. 

m II X II 

3W<> "I. I ^ I 

1. The mail who ofYers food follows in the foot-steps of 
Prajapati. 

Ath. IX , 6, 29. 

^ ^spTif^ II II R 

i^T^ ^TR^q: smfg ll^ll m qq 
mi 5riftq5% ^ ii « ii 

3Ro <^1^1 

2-4. Verily when a host looks at his guests, he looks 
at the place of sacrifice, when he salutes them reverently, he 
undergoes diksha, when he calls for water, he, as it were, 
solemnly brings sacrificial water. The water, that is solemnly 
brought at a sacrifice is no better than this one. 

’ Ath. IX., 6, 8-5. 

1. Prajapati The Lord of the people who feeds them 
and otherwise takes care of them. An hospitable and liberal 
house-holder is evidently a type of Prajapati in his own 
humble sphere. 

2-4. Hospitality is as meritorious as a sacrifice. It 
has, in fact, been included in the five great yajnas^ which 
every follower of the Vedas is required to perform every day. 

Diksha: — Consecration ; solemn preparation ; a religious 
observance for a particular purpose.—t/lacdonelL 
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’Tf^f II ^ II mo % \ ^ \ 

5. This man whose food the guests eat, hath all his 
wickedness blotted out. 

All that man’s sin whose food they do not eat 
remains unblotted out. 

Ath. IX., 6, 25-26. 

^ ^ ^ qfniTTir^ir^ m ll^ii 

SIT w ^o \m 3;if ^ qr ikii 

JTilt ^ ^ S#'> ll^ll m II ?o II 

inni ^ 

II II 

fC-%<^PT 5I?l^ II II mo \\ ^ \ \l-\6 

6-13. Now that man who eats before the guest eats up 
the sacrifice and the merit of the house. He devours the 
milk and the sap and the vigour and prosperity and the 
progeny and the cattle and the fame and reputation, the 
glory and the understanding of the house. The man shoulc 
not eat before the guest who is versed in holy lore. Wher 
the guest hath eaten he should eat. This is the rule for the 
success of the sacrifice and the preservation of its continuity 

Ath. IX., 6. 81-88 


Success: — ^The word in the original is j 

the sacrifice being full of life, which evidently means 
successful. 



SECTION XXV 

GAMBLING. 

srr^ i 

SRTO IH II 

5RO ?o I I 

1. The gambler’s wife is left forlorn and wretched : the 
mothfer mourns the son who wanffers homeless. 

In constant fear, in debt and seeking riches he goes by 
night unto the home of others. 

R. X., S4, 10. 

^ ^ I 

^ lu II 

5Ro \o \ \^ \ 

2. Sad is the gambler when he sees a matron, another’s 
wife and his well-ordered household. He begins to gamble 
in the niorning, and sinks down a degraded wretch by the 
time ’tis evening, 

R. X., 84, 11. 

3l#*ri ^>5^; fftfiU; ^ 11^1! 

5RO I \\\ 

3, Do not gamble^; no, cultivate thy cornland. Enjoy 
the gain and deem that’ wealth sufficient. 

R. X., 34, 13. 

1. Riches: — By robbery according to Sayana. . 

2. Begins to gamble: — Literally ‘yokes the brown steeds, 
i. e. begins to throw th^ not-dice.* 

By thetime^ His evening: — Literally when the fire is cold, 
the fire meaning the cooking fire or possibly the Sun. 

3. Do not gamble Literally do not play with dice.* 



SECTION XXVI 

FAJTH. 

^fk: I 

vpsj wm jpfsT %pm% II m 

5ro I ? 

1. By faith is Agni kindled, through faith is oblation 
offered up. We celebrate with praises faith on the forehead 
of prosperity. 

R. X., 151, 1. 

^ II II I I ^ 

2. Bless thou the man that gives, O faith I Bless the 
man who fain would give. Bless thou the liberal worship- 
pers. Bless thou the word that I have said, 

R. X., 151, 2. 

^ ^ ^RT I 

^ Infirm IM II 

I I V 


Forehead of prosperity : — Implying the superiority of faith 
which deserves to be placed as it were on the forehead of 
prosperity. 

2. 0 Faith ! — An instance of Apostrophe, common in 

the poetry of all nations. The figure of speech should not 
be interpreted to mean (bat Faith is to be viewed as a deity. 
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8. Guarded by God, gods and men who sacrifice draw 
near to faith. 

Man winneth faith by yearnings of the heart and* attains 
to bliss by faith. 

R. X., 151, 4. 

qft I ?T5[T 

^ II « II 5Ro I H 

4. Faith in the early morning, Faith at noon will we 
invocatc. Faith at the setting of the Sun. O Faith, endow 
us with faith. 

R. X., 151, 5. 



SECTION XXVII 

TAPA & BRAHMACHARYA. 

m I 

M ^ ciqm ii X ii 

1 U I H I ? 

1. The Brahmchari goes moving both the worlds. He is 
the favourite of gods. He hath supported both earth and 
beaven : he satisfies his master with his austerity. 

Ath. XI., 5, 1. 

3ir^ I 

?f ^ m ^r: IR II 

3r«T® ? n H R 

2. The Acharya, welcoming the Brahmchari, takes 
lim into his womb. He bears him in his belly for three 
lights. When he is born, gods assemble to see him. 

Ath. XL, 5, 8. 


1. Supported both heaven — On Brahmacharya rests 

:he success in this world and the world to come, it being 
he foundation of physical as well as spiritnal powers. 

2. Takes him into his womb — The guru, as it were, 
>ecomes the second mother of the disciple in as much as 
he latter undergoes a spiritual birth with him. 

Gods assemble to see him — shows the high position of the 
Irahmaehari. 
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^ gw n ^ ii 

3rgo ? n ^ I ^ o 

8. Two treasures of holy knowledge lie hidden, one is 
here while the other is beyond heaven’s top. The Brahma- 
chari guards them with his tapa. He, wise in the knowledge 
of Brahma, appropriates all tois as his exclusive share. 

" Ath, XL, 5, 10. 

3Rf^ grgl 5ftgf?g 

ismi II « II srgo ?? I H I 

4. Thundering, shouting, ruddy-hued and fair, he enters 
into the world with great manly vigour. He sows the seed 
on the earth, and thus infuses life into the four regions. 

Ath. XL, 5, 12, 

5Rrg[^ gw ggr fg ??8fg i 
aimrgf ii ii 

srgo U I I 

8. Two treasures — Of secular and of spiritual knowledge 
They are both in the keeping of, i.e., attainable through 
Brahmcharya. sala^ uahaduR 

4 . The mantra refers to the superb state of mind anc 
body in which the studfent should enter into life after eom 
pleting his course of eduieafion. His mission is laid owi 
aii sowing the seed of knowledge and spirituiaSty ii^kh' foirms 
so to say, the life of the world. 
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5. Strengthened by Tapa and Brahmacharyay the King 
protects his kingdom. By Brahmacharya does the teacher 
desire to teach. 

Ath. XI., 5. 17. 

II ^11 31210 ?ti ^ I 

6. By Tapa and Brahmacharya the holy saints drove 
away death. 

By Brahmacharya did they receive heavenly light from 

God. 

Ath. XL, 5, 19. 

II v9 II 3r«io n I I 

7. Each one of Prajapati’s children has breath in him, 
but they are all guarded by the Brahma stored within the 
Brahmachari, 

Ath. XI., 5, 22. 

^ II II 3nsro ks I I ^ 

8. Leaving the world behind and making choice of 
divine Word, gird up thy loins with all thy friends to lead 
on and guide mankind. 

Ath. VII.. 105. 

5. By Brahmacharya y dbc. — Those who have not them- 
selves gone through a course of Brahmacharya are not 
competent to hold charge of Brahmacharis. 

6. Drove away death — attained salvation. 

Heavenly light — Gyana or the knowledge of the 
Supreme which leads to salvation. 

7. Brahma — knowledge and chastity, continence and 
austerity. 

8. The Mantra is an exhortation to the Brahmachari, 
and lays down what his true mission is. 



SECTION XXVIII 

GYANA. 

^ ^ ^RifjT ^TTf^f I 

W ?TTii-5T5!jiTin ^^^rrT3:i% in II 

? I I 

1. What I really I am, I know not clearly : overwhelm- 
ed with mystery, fettered in my mind, I wander. When the 
Eternal God, whose laws are holy, came to my help, then 
I obtained a glimpse of this secret. 

R. 1. 104, 87. 

I# 5^1% =^Tf^ I 

m II 

2. The fruit at the top of the tree where the Fine Birds 
eat the sweet fruits, and rest and propagate, is far more 


1. This Mantra shows the necessity of God’s help for 
the attainment of a knowledge of the self. 

2. Fine Birds — Must here refer to human beings. 

Tree — The body or the world. 

Fruit on the top — Beyond this body or this world, in 
both cases meaning the happiness beyond carnal pleasures 
and worldly enjoyments. 

The Mantra emphatically declares the insignificance of 
carnal and worldly enjoyments and points out the necessity 
otjnana without which kartna and upasana i, e., good actions 
and prayers are unable to lead^to salvation 
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sweet. None can, however, gain it who is destitute of a 
knowledge of Him who is the Father of all. 

Ath. IX., 9, 21. 

^ SRT %: I ^ srJrfsJT 

sr^rni^ i ^ in ii 

3 pqfo t® I ^ I 

i. They who perceive Brahma in man really know the 
Supreme Being. They who know the supreme being, the 
Lord of • life, know (Him as) the Highest Being and 
know (Him to be the) Skamba or the Pillar of the Universe. 

Ath. X., 7, 17. 

3;^% 5 ger: mm 1 

3^ ^ sTiT'nt mm 11 « 11 ^ t ?rf sRioit 
3^3; I !im q jrf 

M 'A 11^ 

^ t ^ ^ qT<nt 3Tr 1 3^ ^ 

3^ 3^^ II ^ II STiqo | ^ I 

4 — 6. Stationed on high, Purusha has pervaded all 
regions, and has spread in all directions. He who knows 
Brahman’s castle, whence Purusha is named, who knows this 

8. This Mantra shows what the knowing of God is. He 
should be seen as Yaj. XL., I says. 

t?n smwr 

enveloped by the Lord must be (seen) all this, each thing that 
moves on earth ’ 

4—6. — These Mantras show the reward of Divine 
knowledge Spread : — Literally spread aloft and transversely. 
Whence Purtha is named, --Pur means a fort, the place where 
God dwells, i, e., everywhere. 
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fort of Brahma girt about with immortality, God and godly 
sages have bestowed life and eyes and offspring on him. Eye- 
sight does not leave him, breath does not quit him before 
old age, who knows the fort of Brahma whence Purusha is 
named. 

Ath. X., 2, 28—80. 

^ 1 II II \#o I 

7. One, only doing actions here, should wish to live a 
hundred years. Thus there is no other path for thee than 
this. Thus alone action does not taint the doer. 

Yaj. :jCL., 2. 

Jim ^ ^ <r*mri?rT: I 
^ u ii ^1° i ^ 

8. To the Asura« belong those worlds enveloped in blind- 
ing darkness. To those worlds go, after death, the men who 
kill the self. 

Yaj. XL., 8. 

^ i =^rr 

JT II ^ II I ^ 

7. He who desires life is not fitted to follow the higher 
path of renunciation of all action. In order to avoid sin, he 
must, therefore practise good Karmas as enjoined by the 
Shastrae. Thus and thus only, i.e, by doing acts enjoined 
by the Shastras, he will not be tainted by Karma. 
i.e, bad Karma, and by a gradual purification will be 
rendered worthy of the higher stage of renunciation. 

8. A suras : — The opponents of gods. Degraded people 
without faith, without piety, without righteousness 

Kill the self — Destroy the moral element of their nature 
and thus fall to the level os demons, to say, 
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9. The man who beholds in the Self all creatures, and 

sees the Self in all beings is no longer harassed by ^oubt and 
anxiety. ^ 

Yaj. XL., 6. 

II II I 

10. What delusion and what grief can there remain in 
him, who sees the One alone, in whose sight Self has become 
all that exists. 

Yaj. XL., 

qfhj;: 

II ?nt Vo I 

11. He hath attained unto the Bright, Bodiless, Wound- 
less, Sinewless, the Pure, in whom evil has not entered, Far- 

9. The mantra shows that all doubts and anxieties dis- 

appear when one realizes the presence of the Supreme Self 
everywhere and feels that we live and move and have our 
being in Him , or, as a Vedantist would interpret it, One who 
feels his self to be one witn everything that exists, on longer 
feels any doubt. Isopanisat has, ^ ^ » does 

not look down upon (any one). 

10. The Vfantra should not be taken necessarily in the 
Pantheistic sense The devout worshipper, who has set his 
heart upon God alone, will not see anything else than God. 
Arjuna when he fixed his gaze upon the eagle on the tree, 
while being tested by Dronacharya saw absolutely nothing 
but the head of the eagle at which he wss to shoot In my 
opinion, the ultimate stages of spiritual progress, whether in 
the dvaita or the advaita system, coincide. Egoism must be 
destroyed in both cases and nothing but Brahma should be 
visible when one gets to the top of either of these ladders. 
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sighted, Wise, All-pervading. He, Self-existent, hath pres- 
cribed pr||)er aims unto the everlasting years. 

Yaj. XL., 8. 


3 %r^N?rfT: II II «o I 


12. To blinding darkness go the men who, follow 
Avidva, to still greater darkness those who follow Vidya. 

Yaj. XL., 12. 


13. 


II 11^0 I 

Different are the fruits of Vidya and Avidya. 


Yaj. XL., 18. 


II U II ^1® V® 


14. The man who kaoweth well these two, Vidya and 
Avidya, overcoming death by Avidya, gaineth everlasting life 
by Vidya. 

Yaj XL., 14. 


13 — 14 . Most of the Commentators agree in explaining 
4vidya (ignorance) as actions without or irrespective of, a 
knowledge of the self, and Vidya (knowledge) as the 
knowledge of the self. Both actions and knowledge of the 
self, t. l?oth Karmas including upasana and jnana, arc 
essential for complete emancipation or salvation. 



SECTION XXIX 

KINGS BY ELECTION#. 

3n ^ rW 

%T3I I JT^IFTt *?%5 11^ II 

3rSTo ^ I » I ^ 

1. To thee hath come the kingship with its splendour. 
Rise up, shine as a lord, sole ruler of the people. King ! may 
the provinces welcome thee. May the men wait upon thee 
and pay thee homage here. 

Ath. III., 4. 1. 

r^TT M r^nhmi: «f2i ^41: I 

^ ^ ^ II R w 

3r«To ^ I » R 

2. The nation shall elect thee to kingship, these five 
celestial regions shall elect thee. Take thy seat on the sum- 
mit of kingly power, thence as a mighty monarch bestow 
blessings upon us, 

Ath. III., 4, 3. 

^ ^ 3 %: IR II 

mo ^ I « R 

*The kings elected arc meant to be permanent until they 
die or resign in old age, vide Ath. III., 4, 7. 
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8. Pass to the tribes of men, O king. Thou hast been 
found accordant with thy electors. To his own plac* this 
one hath called thee saying, ‘Let him adore God and guide 
the nation.’ 

Ath, III.4, 6. 

m\: II » II 

3Ro ^ I V I ''9 

4. The bounteous paths, in various forms and places, all 
in union have given thee room and comfort. Let all of these 
with one voice call thee hither. Live for a hundred years 
here, a strong kind ruler. 

Ath. III., 4. 7. 


3. O king, literally O Indra, the king being complimen- 
tarily called so. 

The electors :--{LitersL\ly Varmas) from Vri, to choose — 
Weber. 

This one : — The old king whom the newly elected prince 
has succeeded. — Griflfth. 



SECTION XXX 

BENEDICTION 

ON A NEV/LY-ELECTED KING. 

m II m 5 Ro I I ? 

1, Be with us. I have chosen thee. Stand firm and 
steadfast. Let all the people wish for thee, may thy kingship 
never fall away. 

R. X., 178, 1. 

m ^^Sl: I 

^Ifi IR II ' ?o R 

2. Be even ever, fall not away : be like a mountain 
unremoved. Stand steadfast here like Indra’s self, and hold 
thy kingship in the grasp. 

R. X., 173, 2* 

I 3rf^ 

3 pRiuRqf^: IR II 5R® R 

8. God has established this man, made secure by strong 
oblation’s power. May the benevolent Lord bless him. 

^ R. X, , 1T8, 8, 

^ ^ w^ri^r; ^ i 

^ II « II 5ro I I « 

4. Firm is the sky, firm is the earth and steadfa^ also 
are the sehills. Steadfast is all this living word and stead 
fast be this king of men. 


R. X., 178, 4. 



SECTION XXXI 

CONCORD IN COUNCIL 

ff ^ SIRgi^ II ? II 

mo ?» R 

1, Walk together, speak together, let your minds be all 
alike. 

R. X., 191,2. 

?F5r: I 

m ^rT?R^ % n ^ n 

2. May the purpose be common, common the assembly, 
common the mind : so be their thoughts united. I lay before 
you a common object, and worship With your common 
object, worship with your common oblation. 

R. X., 191, 8. 

?TJn# ^ 3nf f^j ffJTRi i^f^T m i ^r^rr^nr^ % 

W m II ^ II 5Ro I 1 « 

8. May your decisions be unanimous, your minds being 
of one accord. May the thoughts of all be united so that 
there may be a happy agreement among all. • 

R. X. 191, 4 

2. The Mantra is meant to be recited by the priest who^ 
presides at the opening ceremony of the periodical sessions 
of a Parliament, Council of Synod. 



SECTION XXXII 

CO-QPERATION & UNION 

?? Jt itram II ? II ’ll” ?=t I <:-: 

1. Help one another, assist one another in your tasks. 
Be all one- minded and carry out what I sav. 

Yaj. XII., 88 

II II 3m® ^ 1 I ^ 

2. Freedom from hate I bring to you, concord and un- 
animity, Love one another as the cow loveth the calf that she 
hath borne. 

Ath. III., 80, 1. 

315^: msn I sri^TT iT^*T^ 

cn^ II ^ II 3m® ^ I I ^ 

8, One-minded with his mother let the son be loyal to 

his sire. Let the wife, calm and gentle, speak words sweet 
as honey to her lord. 

Ath, III., 80, 2. 

Him mii ^ 

^iTH II « II 3m® ^ I ^® I ^ 

2. Griffith’s metricol translation of this excellent hymn 

is so excellent that I have quoted it almost verbatim from his 
translution of Atharva Veda. 
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4 . No brother hate his brother, no sister to sister be 
unkind. Unacimous, with one intent, speak ye your speech 
in friendliness. 

Ath. III., 80, 8. 

^ I I ^ 

5. Intelligent, submissive, rest united, friendly and kind, 
sharing each other’s labours. Come, speaking sweetly each 
one to the other. I make you one-intentioned and one- 
minded. 

Ath. III., 30, 5. 

m m m ^ i 

sfii frmntr 5!Tf¥ii5iTfv??r: ii ^ ii 

3r?jo ^ I I ^ 

6. Let what you drink, your share of food be common, 
togeth<r with common bond I bind you. Serve God gathered 
round Him like the spokes about the chariot’s nave. 

Ath. III., 80, 6. 

II ^ II 

3PIO ^ I I vs 

7. With binding charm you all united, obeying one sole 
leader and one-minded. 


Ath. III., 80, 7. 



SECTION XXXIII 

Cremation 8c Transmigration 

^ ^ in II 

n no 

1. Gather him to his ancestors, O Agni, who goes with 
our oblations offered in thee. Let him approach his survivors 
with renewed life and invested with a splendid body. 

Ath. XVIII., 2, 10. 

^ II \o n^*^ n 

2. The flame appears as soon as the funeral oblation is 
given. A pit extends in the front and a passage out is made 
behind. 

R. X., 185, 0. 

i mil 

I « n? 

1. The mantra suggests the doctrine of Transmigration 
of Souls. His survivers — I cannot agree to Griffith’s transla- 
tion of by offspring. .The return of the deceased to the 
world with renewed vigour of body and mind is prayed for ; 

simply meahing those left behind, not necessarily children 
but the whole world. 

2. Pit, — the pit for the funeral pile. Passage— ior the 
removal of ashes — Griffith. 
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3. Agni, burn this man happily from behind, before, above 
and under. 

Ath. XVIII., 4, 11. 

3rr 5iT5in^ ^ II 

srqo I » I 

4. Happily let fire sieze on Prajapati’s victim. 

Ath. XVIIL, 4, 12. 

3rf*i #oiifTr ii H ii 

3m® R I HR 

5. I wrap thee up in the sacred vesture of our mother 
Earth. 

Ath. XVIII., 2, 52. 

m[ w ^r?rr#i 3;^ 11 ^ 11 

3mo I ^ I Ho 

6. Cover him as a mother draws her skirt about her son, 
O Earth. 

Ath. XVIIL, 3, 50. 


5, 6. These mantras have led some wiseacres to infer 
that burial was in vogue among the ancient Indians. It 
should, however, be remembered that only the remains of the 
corpse or the ashes were and are allowed to be buried to 
gratify the sentiment of the bereaved. Even a monument is 
allowed as in Ath, XVIII, 3, 52. 
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^ foitiii vs il 
mo I ^ I *^5^ 

7. I stay the earth from thee, while over thee I place this 
piece of earth. May I be free from injury, the Fathers firmly 
fix this piller here for thee, and there let Yama make thee an 
abiding place. 

Ath. XVm., 8, 52 . 


7. The translation is Griffith’s and is literal. The Mantra 
seems to refer to a column raised over the askes for the 
double purpose of protecting them from mingling with the 
crumbling earth around and secondly of serving as a monu- 
ment. There is, of course no mention, not to speak of a 
permission, of worshipping the monuments on the ashes of 
tha deceased. 



SECTIOfN XXXIV. 

THE COW 

^ ft ^5 I asfit f? ?fit 

tpt% It ? II 3l«t» ? ^ I 8 I ^ 

1. Whoever twitches up her ears is deprived of holy 
company or communion with God. He thinks, he merely 
makes a mark, but he is diminishing his wealth thereby. 

Ath. XIL, 4, 6. 

31^^^ f ^ II u I « I 

2. If hundred other Brahmaos beg the cow of 
the owner, the sages have said that out of them she belongs 
to him who knows (the truth). 

Ath. XII., 4, 22. 

^ ^ I 31^^^ 55(1^ 

II \ II I » I 

3. Whoever regarding the cow as fruitless cooks her 
flesh at home, God makes beggars of his sons and grandsons. 

Ath. XII., 4, 38. 

^ pr ^ I 

II « II 9PTo I « i 

4. If one cooks the cow in his house, in sacrifice or 
otherwise, an offender of saints and Brahmans he, unrighteous 
fellow, hastens his departure from the world. 


Ath. XII., 4, 53. 



PART II 

VEDIC PRAYERS. 




SECTION I 

WE ARE THINE. * 

5 if a 555: ^ ^ ?aR»a 'a^mfa 1 aft 

ftwt f>n! II ? II a^o ? I '^'s I » 

1. 01 India, praised by many, excellently rich I 
we are Thine and trusting in Thy help draw near to Thee. 
Taking delight in praise, we offer lauds to none but Thee. 

R. L., 57, 4. 

^ ^ ^ iRii 

5RO n I H 

2. Great is Thy power O ! Indra, we are Thine. Grant, 
O Bounteous Lord, the prayer of this Thy adorer. 

R. L., 57, 5. 

%Rrf W # 

# II ^ II 5ro n I 

8. O Lord of all our homes, common to all, the 
household’s guardian. Thee we invoke for bliss. O Bearer 
of true hymns I 

R. L., 127, 8. 


♦ The Mantras given in this section breathe a spirit of 
resignation and dependence upon God, which is the sine qua 
non of a sincere and officacioui prayer. Unless the human 
will bow to the will of God and merge its existence in the 
divine will, prayer is little better than mockery. 



^ =51 w ^ n « ii 

iRo ^ I I H 

4. Be ours, O 1 Indra, now and for ever, graciousl y 
inclined and ever near to help us. 

R. VL, 33, 5. 


w ^rt: ii ^ ll 

I « 

.^. Changeless in truth, O Bounteous Lord, let it be 
as Thou in (Thy infinite) wisdom wiliest it. 

R, VIII., 61, 4 

^ ^ ^ srfq I 5^p 

?i5rq?rf^ II Ml 5 r^ I 

6. Verily, Indra, we are Thine, we worshippers place 
our dependence on Thee, for none is there but Thee 
benevolent, O ! Lord of Bounty, much invoked. 

R. VIII., 66, 13, 

^fkmi I ^ ?r ll ^ ll 

5Ro Ko I ^ 

7. 0 1 Lord, truly I have made none else my comforter, 
Indra, have mercy on us. 

R. VIII., 80, 1. 

^ ^ ^ it srf^ OT 3i4^ct ll<j|i 

sjjo ?o I 1 
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8. My mind and thoughts are agitated. In ardent 
love they rush in all directions. I see no comforter but 
God. My hopes and aspirations are centred upon Him. 

R. X„ 64, 2. 


I ? 

9. Thine, Thine, O Lord, is this Thy worshipper, he 
hath no other friencs, O Mighty Lord 1 

R. X., 142, 1. 

^ ^ ^ ll ^ o II 

snsfo « I I ^ 

10. Come hither, I am all Thine own, come, come, to 
me, O Mighty, All-bestowing Lord. 

Ath. IV., 31, 6. 

^ Tt w I II? ^11 

5RO ? I I 

11. Varuna 1 lend ear to this prayer of mine, longing 
for help I have cried to thee. Have mercy on us this day. 

R. I„ 25, 19. 

51 ^ ii?5^ii 

5RO ? 1 1 ?? 

12. As loving wives fly to their husbands’ arms, so 
fly our prayers to. Thee, O Mighty Lord. 


R. L, 62, 11. 
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qr 5ir#flq^ q^ snq^ q^qt ii^^ii 

5R° ^ I n 

18. The song, arising from the heart, proceeds directly 
to the Lord, to Him who is praised and glorified by all. 
Listen, O Lord, the wakening song sung for Thy glory in 
holy gatherings. 

R. III., 39, 1 

qq Rqi q q^ q^ ?q?qiqnt ^qifq i f% ^ 
g 5q q| qn ^ gqqr ai^qq; ||^«l| 

5Ro ^ I I ^ 

14. In my own heart I reflect how I may be united 
with Varuna. I constantly ask myself what I can offer 
to please Him and when I may calmly look and find Him 
graciously inclined. 

R. VII., 8C 2. 

^ qiqR q^qq F5[rql qfq^fq: i 

II?H1)5ro ^ \ ^ 

15. For Thee Indra-Agni, this noblest praise hath gushed 
forth from my soul as rain from out the clouds. 

R. VIL, 94, 1. 

qqq ^qiqi ^ rq qi qr ^ 3f5q; I ^ q^qr 

ll?^ll mo 

16. If I were Tbou and Thou wort I, O Agni, every 
prayer of Thine should have been duly fulfilled here. 

NAWAB SALATi JUNG EAHADUTt VIII., 44, 28. 


16. Mark the degree of loving intimacy with which the 
worshipper communes with God. 



SECTIOIN II. 

THE PURIFICATION OF MIND. 

^ 3 : II? II 

5ro ^ I I <: 

1. 01 Lord, may we with our ears listen to what is 
good, and with our eyes see what is good, Thou Holy One 
With limbs and bodies firm, may we singing Thy glories, 
reach the term of life appointed by Thyself. 

R. I., 89, 8. 

^ IRII I 

2. May the Lord set right whatever great defects. 
I have of eye or mind or heart. May He, the Protector of 
the world, be gracious to us. 

Yaj. 36, 2. 

;r^: IRII I ? 

8. That which, divine, mounts far when man is 
waking, that which goes far even when he is asleep, the 
lights’ one light, spreading far, may that my mind be moved 
by good intentions. 

Yaj. XXXIV., 1. 


3. Which goes far, (kc , — ^That which returns to him 
when he is sleeping. — Griffith. 

Lights^ one light — The illuminator of all the organs of 
perception. 



^ JRWit ^Ir I 

JI31HT ?Fir mio ll«ll ^1° I ^ I 

4. Whereby the wise and thoughtful in assemblies, 
active in sacrifice, perform their duties, the peerless spirit 
stored in living creatures, may that, my mind be moved by 
good intentions. 

Yaj. XXXIV., 2. 

^ *T=i:o \\\\\ 

^10 I ^ I 

5. That which is wisdom, intellect and firmness, 
immortal light in creatures ; that without which nothing can 
be done, may that, my mind be moved by good intentions. 

Yaj. XXXIV., 8. 

^ li^ll ^1° 1 « 

6. By which immortal all is comprehended, ithat which 
is, and what shall be hereafter, whereby sacrifice performed 
by seven Hotas proves fruitful, may that my mind be 
moved by good intentions.. 

Yaj. XXXIV., 4. 

W{ R^ffggr I 

5r3iHt it:!:® Il«ll n 

7. In which the Rig, Samti and Yajur verses are 
included like spokes within a car’s nave, and all the thought 
of creatures is inwoven, may that my mind be moved by 
right intentions. 

Yaj. XXXIV., 

6. Seven Hotars : — The Chief hot^r and six assistants. 
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51% J{mo IKII =q^o \M 

8. Controlling men as a skilful Charioteer drives fleet 
horses with the reins, that which dwells within the heart, 
agile and most rapid, may that my mind be moved by good 
intentions. 


Yaj. XXXIV., 0. 



SECTION ill. 

HOLY THOUGHTS. 

fOTT ^ 5TJ ^ I 

3ff^* II UI 

SRo « I Ho I n 

1. Make us prosper, Brihaspati, Indra ! may this be 
thy benevolence towards us. Strengthen our holy thoughts, 
wake up our spirit. Render the hatred of our foe and rival 
ineffectual. 

Rig IV., 50, 11. 

^ tonrr i 

^o I I 

2, Approach us this day ; may our thoughts be holy, 
may we cast away misfortune from us. May we avoid those 
who hate us. (Thy worshippers) and hasten to make friends 
with the man who worships. 

R. V., 45, 5 

^ 51 ^ I 

ffw IRII 

^ I I 1 

2, Unbelieving scoffers should be shunned by all true 
belivers and the company of righteous persons should be 
solicitously sought after. 



MESSAGE OF THE VEDAS 


207 


8. Be graicous, Indra I May my life be lengthened. 
Sharpen my thought as it were a blade of iron. Take 
pleasure in whatever word I speak depending upon Thee, 
and grant me Thy divine protection. 

R. VL, 47, 10. 

^ ’T JT 5 I 

ll«ll c I ^ I 

4. Accept this eulogy of mine, Indra, and guard me 
carefully : Strengthen and increase my intellect. 

R. VIII., 6, 32. 

Tst ^ IIMI 

5. Send us a good and happy mind, send energy and 
mental power. 

R. X., 25, 1. 

ii^ll I H I 

6. Agni, Lord of Vows, I’ll keep the vow, may I have 
strength for it. May success attend me. Thus from .untruth 
I enter into truth. 

Yaj. I,. 

^%fit m 5 ^- 

qfqtoi IIV9II « I 

7 . May the Lord of thought and speech purify me. 
May savitar purify me perfectly with His light bestowing 
rays. 

Yaj. IV., 4. 

RT I 

315 V I 
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8. Save me, O Lord, from unrighteousness. May I 
also treat the path of goodness. Following in the footsteps 
of the immortals I have risen with renewed life, with a good 
life before me. 

Yaj. IV., 28. 

n^ii H I ^ I 

9. May I go straight to Truth. Place me in peace. 

Yaj. V., 5. 

ii?o|| H i ^ i 

10 O Agni, Guardian of the Vow, whatever form is 
thine, may it come over me and whatever form is mine, may 
it come over Thee. O 1 Lord of Vows, let our vows be 
united. May Diksha^s Lord favour my Diksha. May Tapa’s 
Lord approve my Tapa. 

Yaj. V., 6. 

linil I ^ I 

11. May the wished-for wealth come forth for our 
good fortune, and truth for those who are truthful. 

Yaj. V., 7. 

31^ ITT ^ II ? 

K I I 


8. FbUhwing cf?c. —Describes the magical effect of 
good company. 

10. Whatever ^orm, c&c, — I, e,, may our forms and 
characterstics be interchanged, i, e,, become common or 
alike. It need hardly be told that in such a bargain the 
devotee is the gainer, and purity and holiness is his gain. 

Dikska . — See footnote under Section XXIV. 
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12. Lord, Ruler of the pathways, lead me on- 
ward. In this divine path may I be happy. 

Yaj. V., 33. 

sr p ^ JT ^ I 

m 

II II n I ^ I 

13. May our sacrifice be successful, O Lord, may the 
patron of the sacrifice teap the fruit of it. 

May Savitar, purifier of thought and will, purify our 
thoughts and wishes. May the Lord of speech sweeten the 
words we utter. 

Yaj. XI, 7. 

m m ^ m ^ TO: I gwf 

5tp II II 5^0 I I 

14. I wish to know that holy world where Brahmans and 
Kshatryas become equal and where gods enjoy the company 
of Agfii. 

Yaj. XX., 25. 

to: ii n « i 

15. May I attain the wish of my heart, the truthfulness 
of speech. 

Yaj. XXXIX., 4 . 


12. Divine path i — God-reaching or that frequented by 
gods, in both cases the path of righteousness. 

14. That holy world — That stage of spiritual progress 
where the egoism is destroyed and where the purified souls 
of holy persons hold perpetual communion with God. 

Also fcee verses (5, 6) Section VII. 



SECTION IV 

KNOWLEDGE AND V/ISUOM 

^ I I I 

1 . Let us adore the supremacy of that divine sun, the 
godhead, who illuminates all, from whom all proceed, to 
whom all must return, whom we invoke to direct our under- 
standing aright, in our progress towarc s his holy seat. 

R. III., 62, 10. 

I qrf^T 
IR II 

2. I cannot know the right from the left, nor the east 
from the west, O. Lord, inexperienced as I am, guided by 
Thy wisdom, O Bounteous One, may I attain to light, with 
fearlessness. 

R. II., 27, 11. 

fiT5r qft ^ ^^iT: i 

m ^ 1 1^1 1 


1. This is the sacred Gayatri or Savitri. The translation 
given here is that by Sir W. Jones. 

2. That is to say one has and can have no knowledge of 
the self unless God grant light. 



MESSAGE OF THE VEDAS 


211 


3. Forgive us O Lord, howsoever we have sinned against 
Thee. May I obtain boundless light attended with fearless- 
ness. May we never fall a prey (to sin) in the darkness (of 
ignorance). 

R. 11., 27, 14. 

f^srf m l 

1 ll^ll 

W I I I 

4. Listen to our prayers kindly, O Indra, and bestow 
upon ' us strength of all kinds. Endow us with perfect 
intelligence and wisdom, O ! Bounteous Lord and generous. 

R. IV., 22, 10. 

II H II ^ I I ? I 

5. O I Pushan, lead us to the man who knows (the right 
path) and shall lead us rightly and say, It is here.’ 

R. VI., 54, 1. 

3^ II ^ II 

^3 I I I 

6. O Indra, give us wisdom as a father to his sons. 
Guide us, O much-invoked, in this our way may we still 
live and enjoy the light. 

R. VII, 32, 26. 


4 . Generous : — Literally giver of cows. 

5. The necessity of a Guru or a capable leader is pointed 
out in this mantra. 



II ^ II 5go I I %\ I 

7 . Indra ! of wonderful might, may Thy truth be my 
guard. Mighty Lord, bear me over accumulating troubles 
as over a flood. 

R. VIIL,57, 15. 

^ # ?r sn ^ ^ 1 ^ 

II II 5 R 0 i « I ^ I 

8. Give us our portion of light through Thine own men- 
tal power. Help us and make us better than we are at 
present. 

* R. IX., 4, 5. 

^ ^ q?WR fir ^ 

% II ^ II 5Ro I I ^ I 

9. Excellent Purifier, make the light shine ouf brightly 
for us. Send us mental power and wisdom. 

R. IX., 36, 3. 

^mr; 1 »rm?T 

^wrfN II \o II ^1° I 

10. Do Thou. O I Agni, make me this day wise with 
that wisdom which is sought by gods and fathers. 

Yaj. XXXIL, 14. 

m ^ I 

II n II ^ I ^ I 

11. Wisdom at eve, wisdom at morn, wisdom at noon, 
wisdom with the sun’s rays and wisdom by prayer we plant 
in ourselves. 


Ath. VI., 108, 5. 
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f^5| #5iT m’?:’?5R:3?ni' II II 

M I n I 

12 May Agni balm me thoroughly with splendour : May 
Vishnu touch my lips with understanding. May tlie All-God 
grant me riches and the purifying God purify and cleanse 
me. 

Ath. XVIII., 3, 11. 

(Jrgf ir jr3frq%; i ^«nfiT?s!:^ 

W ^ in ^ II 

^1° n*^ I 

13. May Varuna grant me wisdom, May Agni, Prajapati, 
Indra, Vayu, the Creator, grant me wisdom. 


Yaj XXXII, 15. 



SECTION V 

LONG LIFE. 

^srr^ qsf fq?Rt *TT ^ 11^ II 

n ^ I 

1. O ! God, stand before us for a hundred years, during 
which old age brings our bodies to decay and our sons be- 
come fathers in turn. Do not break in the middle the 
fleeting course of our life. 

R. I, 89, 9. 

IR ii 

^ ^ I I ^ I 

2. Scatter our foes, increase our wealth, may we live 
happily for a hundred years with brave sons. 

R. VI , 10, 7. 

3n fiiHi ^^*iT5TT I ^ ^ 

5ftqg q: II ^ II 

mo lo \ \<: \ % \ 

3. Live the full term of life, reaching a happy old afe, 

1. Stand before ics , — Protect us from the approach of 
Death by standing as it were between Death and ourselves. 

3. Exerting one after the other: — ie., carrying on the 
hard work of life one after the other, the older making room 
for the younger and always preeeeding them in death. 
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exerting one after the other. May Twashtar be gracious, 
and grant you a longer term of existence. 

R.X., 18, 6. 

I JT 1 *1^*? i 

I I I 

II II I ^^9 1 

4 — 11. May we see a hundred years. May we live a 
a hundred years. May we know a hundred years. May we 
progress a hundred years. May we prosper a hundred years. 
May we be a hundred years. May we assert our existence a 
hundred years. Yea, even more than a hundred years. 

Ath. XIX., 67. 

JT mm 

mn ^ ii ii 

\ 

12. May we see a hundred years that God-appointed 
bright eye of the Universe arise. May we live a hundred 
years. May we hear a hundred years. May we preach a 
hundred years. May we live in freedom a hundred years, 
yea even more than a hundred years. 

Yaj. XXXVI , 24. 


12. Eije of the Universe : — The sun. The first part of 
,the mantra has also been translated as follows : — 

He, i. e, God is the source of light, loved by wise men, 
’Eternal, holy and lofty, &c. 



SECTION VI 

HEALTH AND STRENGTH. 

\ II n I » 

1. Bless my upper and lower parts. May it be well 
with my four limbs. May all my body be in health. 

Ath. I, 12, 4- 

II ^ II 
l1^ I 

2. Savitar from behind, Savitar from before, Savitar 
from above, Savitar from below, Savitar send us perfect 
health and comfort. Savitar, let our term of life be increased. 

R. X., 36, 14. 

51^ ^ m \ 5f^ qqqpi 

SlM ^ ^ 3r% II ^ II ^ I I 

8. 01 Indra, give strength to our bodies, strength to 

our offspring that they may live (long and well). Thou alone 
art the giver of strength. 

R. III., 58, 18 . 

mmni sifq^ ii « ii 

5P.O ^ I I ^ 
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4. Grant us most illustrious strength, keep off men’s 
[nanifolc malice. Give us, of Thy might, abundance of 
energy, help us in the acquisition of wealth. 

R. VI., 44, 9. 

I i ^ 

II H II 5ro ^ I I 

5. We invoke Thee for help O ! King, Mighty amid 
the gods, Ruler of men. Strengthen all that is weak in us 
and make it easy for us to subdue our enemies. 

R. VI., 46, 6. 

?oif m mu 

^ n ^ n 

I « 

6. I have sung these holy prayers to Thee O ! Indra. 
Grant manliness to men 01 Mighty Lord, make Thy mind 
one with those whose songs delight Thee. Protect Thy 
singers and their companions. 

R. X., 148, 4, 

m\\\ ^ II ^ i 

7. Come hither, stand upon this stone. Thy body 
shall become like a stone. The all-pervading God shall 
make thy life a hundred years long. 

Ath. 11., 13^4. 

^ m: ^ ^ 

n ii 

^ I I H 

7-8. The mantras are addressed to the young man 
who has just become an adult member of the family with 



8. So may the Omnipresent Lord protect thee, whom 
we divest of old raiment. So after .thee, well formed and 
growing stronger, be born a multitutde of thriving brothers. 

Ath. 14., 13, 5. 

^ wir II sfn Hit 11 

II 3iT^o n ?qt5f-HfH ^ ii wfn 

3^0 ^ I ?^l 

9, 15. Power art Thou, give me power. Svaha. 

Might art Thou, give lue might. Svaha. 

Strength art Thou, give me strength. Svaha. 

Life art Thou, give me life. Svaha. 

Eye art thou, give me eyes. Svaha. 

Ear art Thou, give me hearing. Svaha. 

Shield art Thou, shield me well. Svaha. 

Ath. 11„ 17, 

flTH^: ^ ^ I 

3# fm ^ fjtfsTHnt; wmi ii^^ii 

snqo ^ ( ? 

]G. This child shall grow to meet thee only, Old Age I 
None of the hundred other deaths shall do him any harms 
May Mitra (the Great Friend of friends) guard him from 
trouble caused by friends, as the mother guards the son 
she nurses. 

Ath. 11., 28. 1. 

duties to perform. His old clothes are taken off and he puts 
on the garment of grownup men — Vide Kausika-Sutra for 
the ceremony. Griffith suggests the Roman parallel of the 
ceremony of the Roman youth’s assumption of the toga 
virilis, 

16. The prayer is for the long life and health of a child. 
Hundred deaths — numerous diseases which may lead to 
death. Trouble caused by friends : — by lip-friends of course. 
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q?q|r i anj'^roqT 31^: 
gqf ^rq 3n qr? ii il siqo i l ^ 

17. Give him O I Lord, all that the earth hath best 
with bodily strength and happiness. O ! Thou, called Agni, 
Surya and Brihaspati, give him eminence. ' 

Ath. II 29, 1. 

II ^<^11 mo km 

18. May he with might win field and victory, Indra ! 
crushing his rivals under his foot. 

Ath. II., 29, 3. 

ip^ll 

mo H I ^ I? 

19. May the four regions bend before me. With 
Thee for our Commander may we win the battle. 

Ath. V., 3, 1. 

q^5=qt m qRlsTifqj i q;^qi 

m IR^II 

srqo 'A M I « 

20. For me let them present all mine oblations and 

let my mind’s intention be accomplished. May I be guiltless 
of the least transgression. May the Universal God come here 
and protect me. ' 

Ath. V, 3, 4. 


18. Prayer offered on behalf of a King. 

19. The Mantras 19 and 20 form a prayer to be addres- 
sed by a King. 

20. For me etc, : — Let the priest perform the sacrifice 
on my behalf. 



^ fR5Rfiq^I^J fg \RX\\ 

3r«?® ^ I I n 

21. Scatter, O ! Gracious and Wrathful Loird, the sick- 
ness that has entered our house. Chase destruction afar and 
pardon us even if we have committed any fault. 

Ath. VII„ 42, I. 

I ^ 

11 II 31® K I I 

22. May breath and mind, sight and vigour come back 
to him. May all his body be restored and may he be able to 
stand upon his feet firmly. 

Ath. V.. 80, 13. 

mm i \ 

m 5 5 IR^II 3I«T® \ \ i^ 

23. Restore this man to breath and sight, O ! Agni, 
and unite him with his body and his strength. Thou knowest 
Amrita, let him not go hence and be mingled with the dust, 

NAWAB SAL.-^^R JUNG RAHADUa Ath. V., 30. 14. 

31^^ n\ i mi 

3RT 313 IRV 

20. Transgression— After victory the King should 
^uard against any excesses. 

21. The prayer for getting rid of disease that has 
attacked a house. Let all India repeat this prayer to get rid 
of the plague. 

22. 23. For the restoration of a sick man to health. 
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31^ qq: 1 qjqfq qqiqfq- 

qifqq II R'a II srqo ^ | ^^ I 

24, 25. Bathe me in Thy delicious honey, O ! Lord of 
splendid light, so that I may speak eloquently to mankind. 
In me be strength, in me be fame, in me the power of sacri- 
fice. May Prajapati establish this in me as firmly as light is 
in heaven. 

Ath. VI., 69, 2, 3. 

srf^ m ii ii « Hi? l 

26, O Agni, watch Thou well, when we enjoy l-efreshing 
sleep. Protect us with unceasing care. Waken us agaili 
from sleep. 

Yaj. IV., 14. 

’Ttg ^ II 11 q^o ^ \ l\\ 

27. Thought hath returned t o me and life, my breath 
and soul have come again. O ! F riend of all our bodies’ 
guard, preserve us safe from misfortune and dishonour. 

Yj. IV., 15. 


24, 25. The prayer of an Arya, especially a Brahmana. 
26. Prayer to be recited while going to bed. The next 
to be recited while leaving it after sleep. 



SECTION VII 

VIGOUR AND SPLENDOUR. 

moT % qinqR ^ qrfl ^ 

^ 1 3Tq: fq^qlq’^'feq f^qr^ =q5^^fl 

f# ife^^q II ? II q^o ?« K I 

1. Guard my breathing, my out-breathing, my through- 
breathing . Illumine my eye with far reaching vision. Give 
power of hearing to mine ear. Pour forth waters, give life to 
plants. Protect bipeds. Protect quadrupeds. Send rain 
from heaven. 

Yaj. XIV., 8. 

qifq ^ q;ijT^: i siqfeqt: 

3if ^q: qrq^* q%I | it qqirJIl- 

II ^ II mo I I 

2. May I have voice (in my mouth), breath in my 
nostrils, sight in mine eyes, hearing in mine ears, hair that 
hath not turned grey, teeth free from yellowness and much 
strength in mine arms. 

May I have power in my thighs, swiftness in my legs, 
steadfastness in my feet. May all my limbs be uninjured and 
my soul unimpaired. 


Ath. XIX., 60. 
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^ I ^ 

sri^'O’^rjrrs ^sw n ^ n 

^ •s ^ 

f^fT ^ ^ ^ ^Tlt *r?5: ^J^i I 

Ji^^r f^‘ IT ^f: II « n 

^1° Ro I I 

3, 4. My head be grace, my face be fame, my hair and 
beard be brilliant. My breath be king and deathlessness, 
mine eye sole Lord, mine ear the sovereign. My tongue be 
bliss, my voice be might, my mind be wrath, my rage self-lord. 
Joys be my fingers, my limbs delight and conquering strength 
my (trusty) friend. 

Yaj. XX., 5, 6. 

^ ^fk li II 

I I ^ I 

5. O Lord of might, place in my mouth lucid and 
powerful speech free from every drawback. 

R. X . 98, 3. 

315 I ^ 

II ^ II <^ \ ^ \ R\ 

6. Give us all manliness that is in heaven, in mid-air 
and on the earth. 

R. VIII., 9. 2. 

m ^-311^: II ^ II 


3. My breath he King : — May I be awe inspiring and 
majestic. 
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7. Indra, bestow on me that Indra-power! May wealth 
i n full abundance gather round us. May blessings wait upon 
us, ye.i, real blessings. 

Yaj. II,. 10. 

II II < I 

8. O lustrous Agni, Thou art splendid among gods, may 
I be bright with lustre among men. 

Yaj. VIII., 38. 

1 1^1 1 
I I 

9. O ! Indra, Thou art the mightiest among the gods, 

may I be mighty among men. Yaj VIII., 89. 

^ ¥rTf^ 

^IfT^ll^oll I 

10. Thou art bright among the gods, O Surya, may I be 

bright among men. Yaj. VIII., 40. 

I mi 3n=3- 

\\H\\ \o \^\\ 

11. Thou art life, O Mighty Lord, give me life. Thou 
art splendour, O Friend of all, give me splendour. Thou 
art strength, give me strength. I draw you down, two 
arms of Indra, mighty in achievement. 

Yaj. X., 25. 

11. I draw you down, — I invoke the help of Indra 
to enfold me in His protecting arms. 
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^ ^rfl I ^ ^ 

12. Give lustre to the Brahmans, lustre to the ruling 
elass, give lustre to the Vaishyas and Sudras, give, through 
(Thy) lustre, lustre unto me. 

Yaj. XVIII., *8. 

18. O Agni, Thou art body’s guard, guard my body. 
Thou art giver of life, give me life, Giver of lustre art 
rhou, give me lustre. 0 Agni, supply who is wanting in my 
body. 


Yaj. HI., 17. 



SECTION VIII, 

FAME AND POPULARITY. 

3Riini>5w ^ a?t I #5 ii ? ii 

^ I I ?'a I 

1. O ! Surya, raise our fame among Jthe fgods, make it 

lofty as the high heaven. 

R. IV., 81, 15. 

^ ^ m lu II 

V I I ^ I 

2. Bestowing on us here riches and children, grant us 
fame worthy of heroes. Grant us, O Lord, that wealth of 
higher kind, by which we may surpass in renown. 

R. IV. 36, 9. 

^ q arr i ^ 

Jn: lU II 5Ro I I H I 

8. Bring us glory and fame, O Indra, enriching. 
Mightiest, Excellent, wherewith. O 1 Wondrous God, Glorious 
and Mighty, Thou hast filled full this earth and heaven. 

R. VI., 46, 5. 

fsw I 

^ II « II g^fo I i 

4. Make me beloved among the gods, beloved among the 
Princes. May I be dear to every one who sees me, whether 
Sudra or Arya. 


Ath. XIX. 62. 



SECTION IX 

FEARLESSNESS. 

w ^ ^ 5i I jn«ii- 

II ^ II 

qw5?TT5rt ^ ^ IR II 

qqr ii ^ ii 

w m =qo II « II 

qqi ^ ^ qsq =qo IR II ^ RH R 

1-5, As heaven and earth are not afraid and never 
suffer loss or harm, even so my spirit. fear not thou. 

As day and night are not afraid, nor ever suffer loss or 
harm, even so my spirit fear not thou. 

As sun and moon are not afraid, nor ever suffer loss or 
harm, even so my spirit fear not thou. 

As Brahmanhood and princely power are not afraid, 
nor ever suffer loss or harm, even so my spirit fear not 
thou. 

As what hath been and what shall be fear not, nor ever 
suffer loss or harm, even so my spirit fear not thou. 

Ath. II., 15, 1-6. 

5^: i 

%I q; qqi W qq fqsf II ^ II 
mo n R'^ R I 

8. May we be fearless from friends and from the unfriendly, 
fearless from whom we know and whom we know not, fearless 
in the night and fearless in the daytime. May all the direc- 
tions be friendly to us. 


Ath. XIX 15, 6. 



SECTION X 

FREEDOM AND LIBERTY. 

H ? II 550 ?» I ?«» I ? 

1. We ask for freedom and complete felicity. 

R. X., 100, 1. 

3rr%^ 3r%R: ^ ^ I 

II ^ II 
5RO ^ I HR I ? 

2. May we be free from every bondage O Lord, a tower 
of strength among gods and men. Winning, may we win the 
Friend of friends, the Varuna Almighty, and living, may we 
live (rich, powerful and distinguished.) 

R. VII., 52, !• 

mi ^ fi m ^ ii^ii 

5RO \3 I I R 

8. May Mitra, Varuna and Aryaman grant us freedom 
and room for ourselves and our children. May all the paths 


1. This is the refrain of the whole of R. X. 100. The 
translation given is Griffithis. 

2. This mantra is addressed to many gods Like Adityas, 
Vasus, Heaven and Earth, Mitra and Varuna. See In- 
troduction why I have translated them by God here and else- 
where. 
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be fair and good for us to travel. Preserve us ever more, 
O Lord; with blessings. 

R. VII., 68, 6. 

%o ^ \ \ ^ 

4. While we abide in these fixed habitations and 
win favours from the lap of earth, may Varuna untie the 
bond that binds us. Preserve us evermore O Lord, with 
blessings. 

R. VII., 88, 7 . 

5T.’ ll'^ll 

3ISIO 5^0 I ^'S I U I 

5. May Brihaspati protect us from behind and from 

above and from below, from wrong-doers. May Indra grant 
us room and freedom as a friend of friends from the front and 
centre, 

Ath. XX., 17, 11. 

qrfl jrf^ 

mk M II ^ II ^1° ^ I I 

6. O Agni of exhaustless strength, pervading all, protect 
me from the lightning flash. Protect me from bondage, from 
defect in worship and from food injurious to health. 

Yaj. IL, 20. 



SECTION XI 

Home. 

iiNt I ^i- 

5T^*F^ 5r|j 1 ^UPT m 

%q‘Cp?pq'Cp?t^: ?jqt: II \ || ^T^o ^ | | 

1. I, full of strength, enlightened and happy, come to 
the Home rejoicing in my spirit. The home on which the 
wanderer thinks, where joy and cheerfulness abide. I come 
to thee for safety and quiet. May joy be ours, felicity and 

blessing. 

Yaj. III., 41>48. 


1, The Mantra gives a nice conception of home, a place 
where joy and cheerfulness, safety and quiet, felicity and 
blessings of all kinds reign. 

The Mantra may be put in the mouth of a Brahmachari 
who is just returning from Gurukula and is going to enter 
upon the career of a house-holder. 



SECTION xn 


Being A Good House-Holder. 


I ofl JTT^if^ ^ 

^^‘Cp ii q l Rva l 


1. Agni I may I become a good house-holder. Agni, mayst 
Thou become an excellent House-holder through me the 
master of the house. O Agni, may our house-hold matters 
be smoothly managed for a hundred years, not like a one-ox 

car.* 

I move along the path that Surya travels, 

Yaj. II., 27. 


♦The prayer is offered for being a good house-holder. 
Agni is prayed to become the house-holder, t. e,, the house- 
holder prays to God to take charge of his house as if it were 
His own house. Like a one-ox car — Where the* wife and the 
husband do not agree. The path that Surya, See,, i.e,, may 
my career be regular and illustrious. 



SECTION Xlil 

Peace and Securily. 

l%gi ii^ii 

5R® R\ «n I 

1. May ladra, Foe-subduer, swift, rain down security 
from all sides. 

R. 11., 41, 12. 

^ ^ 1 3n^ 

iR II I I 

2. Protect us from behind, below, above and in front, 
Indra, guard us from all sides. Keep far away heavenly 
terrors and the weapons of the impious, 

R. VIII., 61, 16. 

^ I fm ^ ^ 

^ IR II 5ro Rn I 

8. Protect us, Indra, day by day ; Lord of the brave 1 
keep our singers safe by day and by night. 

R. VIII., 61, 17. 

SRfil^r ^ WI^JTf^sr q I 

lU II 3^0 M R I 

4. Make us free from enemies both from below and from 
above. O ! Indra, give us perfect peace, from behind and 
from before. 


Ath. VI., 40, 8. 
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^ moT ^ W-im 

5T<iin% g’^qq^ ^oit ^ ^{ fq^jq^ \\ \ w 

qi° ^ Mn 

5. Satisfy my mind, my speech, my breath, my eyes and 
my ears and bestow peace upon my soul. Keep safe my 
offspring, protect my cattle. Content the troops of men 
about me. Never may the bands of men about me feel in 

want for anything. 

Yaj. VI., 31. 

qrar qr qq^q^m i m f^^qfq: 

qr# fq'^^^Ppq: II ^ II q^o ^^1^1 

6. May Mitra send us peace. May Varuna and Aryaman 
send us peace. May Iiidra and Brihaspati and mighty Vishnu 
send us peace. 

. Yaj. XXXVL, 9. 

qrat^qi^fqsq 3ir% qiq^ i qrqt^m wf^ ii^sii 

qi° 1 

7. May the heavenly waters be sweet to us to drink and 
may they flow for our happiness. 

Yaj XXXVI., 12. 

3i^q ^ q5^tq?qfq??q^q qrqti^r^ 1 qi^rq 

qjqr^^ ^ lu 11 

3r«io i?'^ I I 

8. May we enjoy security and peace from heaven amd 
earth and air’s mid-region. May we be safe and free from 

7. May they flow with health and strength to us. — 
Griffith. 
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danget* from east and west and north and south* 

Ath. XIX., 15, 5* 

^ ^ 3T^ I ^ 51: 

II ^ II I I 

9. May we enjoy security from every thing according to 
Thy will, O Lord. May we live in peace and fearlessness, with 
our children and our cattle. 

Yaj. XXXVI., 22, 

m II \o \\ 

5t: II ?Ml 

10. Gentle be heaven, gentle earth, gentle this spacious 
atmosphere. Gentle be waters as they flow, gentle to us be 
plants and herbs. 

11. Gentle be signs of coming change and that which is 
and is not, done I Gentle be past and future, yea, may all be 
gentle unto us. 

Ath. XIX., 9, 1, 2c 

I ?in^: 

I : 

12. May there be peace in the sky, peace in the mid- 
region; peace on the earth, peace in waters, peace in medi- 
cines and peace in vegetables. May all the powers of nature 
bring us peace. May God vouchsafe us peace. May peace 
on peace reign everywhere. May that peace come unto me* 

Yaj. XXXVL, 17i 



SECTION XIV. 

Wealth With Other Blessings. 

jt ll ? n 

5RO n I 

1. May the Wealth-giver bestow conquering riches 

upon us. May lie grant us wealth with heroes. 

R. I., 96, 8. 

^gif^ %% I m 

il ^ li 

5ic® R I ^ 

2. Indra, bestow on us the choicest of riches, the spirit 
of ability and fortune, increase of wealth, soundness of body, 
sweetness of speech and fairness of days. 

R. 11., 21, 6. 

^fK I m- 

II ^ II mo \ \n \ c 

3. May we, the adorers of Him who knows all living 
beings, gain, from Agni, all that brings happiness. 

R. III., 11, 8. 

311^ I II « II 

5RO ^ I U I ^ 

4. OIAgni, may we obtain all things, worth having, 
by our deeds of might. All the gods are centred in Thee. 

R. III., 11., 9. 



ll ^ ii ^ i \3 

5. Gr^nt us endless wealth witli children and strength. 
And, Agni, splendid heroic courage exalted and exhaustless. 

R. III., 13, 7. 

II ^ li 

w,^ ^ \ 

6. O ! Agni, Bounteous Lord, grant us wealth with 
heroic strength, most lofty, very glorious, rich in offspring, 
free from disease and full of vigour. 

R. III., 16, 3. 

II V9 n mo w 

7. Do not give us up to poverty, nor want of heroic 
sons, nor, O mighty Lord, to lack of cattle, nor to calumny. 
Drive away malignity from us. 

R. III., 16, 5. 

^31 q%?iT ii<^ii ^i^^i^ 

8. Grant us power, Blessed Agni, bestowing abundant 
progeny for our sacrifice. J'lood us with abundant riches 
bringing, O ! most glorious One, happiness and high renown. 

R. III., 16, 6. 

^ ^ ^ ^rsir^qr^ i srqi ^ 

II ^ II ^ o ^ 1 1 ^ 
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9. We call on Thee for prosperity, to be free from sin 
and full of wealth, leading to happiness day by day. 

R. VI., 56, 6. 

II ? o II 
5RO vs I n H 

10. Victorious Agni ! grant us wealth with wisdom, 
wealth with brave sons, famous and independent. 

R. VII., 1, 5. 

inni 5R0 I I 

11. ^Vith Thine immediate aid, Agni, may I ever gain 
mv wish, a mortal with a God to help. 

R. VIII., 19, 28. 

^ II 11 5RO I 

12. May F, O Agni, gather wealth by Thy wisdom and 
by Thy leading. Excellent Agni ! Thou art my Providence : 
delight to be liberal. 

R. VIII., 1», 29. 

in^ II 5 Ro < I j 

13. O ! Mightiest Lord, bring us that which crushes 
men of perverted intellects, wealth suited to our needs, best 
wealth, O Thou Inspirer. 

R. VIII., 46, 19. 

srf^i I ^ 

^ ^ II II 

^ I I 



14. Bestow on us garments fit to wear, send sacred 
mllch-kine, giving abundant milk. O Soma send us chariot- 
horses that they may bring us treasures, bright and golden. 

R. IX., 97, 50. 

i 

pit II II 

5RO I I ^ 

15. Wealth with good Brahmans, Indra ! God-attended, 
high, wide and deep, and based on broad foundations. Strong, 
with famed Rishis, conquering our foemen, vouchsafe us 
mighty and resplendent riches. 

R. X., 47, 8. 

II? ^11 

^ o I vs I «\3 

16. My hymns, craving loving kindness, go forth to Indra 
like mcijsengers with earnest prayers, proceeding from my 
heart and moving His heart. Vouchsafe us ** mighty and 
resplendent riches. 

R. X., 7, 47. 

f^;T II ?^3 II 
^1® ^ I I 

17. O I Agni, lead us to wealth by righteous paths. Thou 
Lord, who knowest every sacred duty. Remove the sin that 
makes us stray and wander. We will bring Thee most 
ample adoration. 

Yaj. V., 36. 

3iT ^lit ^^7^1 ^ qnPfj ^ 
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pi^q 

srrq^t fJTqnrr =1: ^ ^ 

RR\RR 

18. O Lord, may there be born in the kingdom : Brah- 
mans distinguished for religious knowledge : Kshatriyas, 
lieroic, skilled marksmen, piereing with shafts, mighty war- 
riors ; the cows giving abundant milk, the oxen good at 
carrying, swift horses, industrious women. May the clouds 
send rain according to our desire, may our fruit-trees ripen, 
may acquisition and preservation of property be secured 
to us. 

Yaj. XXII., 22. 

^ ^ 3R5 qqiJTt qftqq: tn 

^ I « I 

19. May our business be profitable, may interchange of 
merchandise enrich me. 

Ath. III., 15, 4, 

I 1 1 

20. O much invoked^ may we subdue all famine and 

scarcity with store of grain and cattle. May we allied, as 
first in rar k, with princes, obtain possessions by our own 
exertion. Ath. XX., 17, 10. 

gcijif^qTiiTi ^ iqroi \\r\ n 

H \ R^ 

21. Wishing, wish yonder (world) for mo, wish that the 
universe be mine. 


Yaj. XXXI., 22. 



SECTIOIN XV 

For Oitspring. 

?flT 51 !T5fT ^ II ^ II 

31^0 ^ n© I <' I 


1, Grant us children with long lives, bless us with 
increase of our wealth. ^ g 

stan^ ’'^= ' 5”^ P'tr ^ 

?!5^ 33^ II 

2 O ' Lord of Life, Prajapati, may this woman conceive 

of a male child of the noblest form, to be brought forth by 

her in the tenth month, ^ ^ 

ag^Hi^ii^" ^<-^i?'si’:i 

s Just as this mighty earth conceived the germ of all 

things, so may the ierm of Me be Uid in thee that thou 
mayst bear a son. .^1 ^ ^ 

jiira ^ aaa 3 garagiinraig I Krai 

5n3Hia33i!a3igll« II 3w» n U I 

4 Bring forth a male, bring forth a son to be followed 
by other male children. May you be the mother of sons 
born and to be born. HI., 28, 3 . 



SECTION XVI 

Childbirth 

^ ^ I 5fl% 

3ft% 5fk^ II ? II 5 Ro ^ I \3<J I R, I 

1. Thf child who has been lying for ten months in the 
mother’s womb, may he come forth alive unharmed, living 
from the living mother. 

R. V., 78, 9. 

3if<i ^ i 

^ SIFUTR I ^ 

II R II 3f5T® ^ nn I 

2. Old age hath girt thee with its bonds, as a rope a 
bull. Prajapati has release thee with both the hands of 
truth from the danger which threatened thee at the time of 
birth. 

Ath III., 11, 8. 


1. To be recited at the time of delivery. 

2. This prayer is to be recited after child birth. 



SECTION XVII. 

Protection from Slander 

h: in II ? nn I 

1. Protect us from slander, save us, O Soma, from 
distress. Be unto us a gracious Friend. 

R. 1, 91, IS. 

^ ^ 5|%T5^ 

wim II ^ II 

\ I I I 

2. 0 Victorious Lord, when a man with double tongue 
intentionally injures a fellow being, from him, glorious Lord, 

save Thy worshipper : Bring us not to pain and trouble. 

R. I.. 147, 5. 

n«> 1 

8 . Be near us, keep us from reproach and trouble. 
Father and mother, preserve us with Thy help. 

R. I., 185, 10 
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m ^ ^ ^ I r^3ifq IIVM 

V3 I 1^1 

4. Give us not up to man’s reproach, to our enemy’s 
hateful calumny : in Thee alone is all my strength. 

R. VII., 81. 5. 

I 3If^ 
II ^ II 

sl> 

5R» I I I 

5. Drive away all disease and impure sacrifice. Keep 
off the wicked man’s malice and hatred. Keep far away 
from us all enmity, O Lord, and vouchsafe us perfect shelter 
for our happiness. 


R. X., 88, 12. 



SECTION Will 

Safety Through Troubles. 

^ m pffin ^ II \ II 

5RO n I 

1. May Agni carry us through all our trouble and 
grief as in a boat across the river. 

R. I., 99. 

^ I IRII 

<: I I I 

2. O I Agni, may we, Thy devoted servants, gazed 

at by all with admiration, pass lightly over all distress, 
throughout our lives. 

R. VIII., 48, 30. 

^ f^T fw fw II ^ II 

SIC® I I I 

8. Set us free from this calamity of famine, deliver us 
from this dreadful curse. Come to our help with Thy 
infinite wisdom, mist mighty. Solver of all difficulties. 

R. VIII., 66, 14. 

^ II M II 

^0^0 I I ^*1 

4 . O much-invoked, may we be able to subdue all famine 
and scarcity with store of grain and cattle. 


R. X., 42, 10. 
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31^: ^ !? jrarfirsik^ I 

5PT^ 1 1 HU 

5RO ?o I 

5. Unharmed and uninjured, following the Law, he 
prospers and spreads in his progeny, whom Thou, with Thy 
good guidance, leadest safe through all his pain and grief 
to happiness. 

R. X., 6S, 18. 

m ’ni I m m 

^ II ^ II srsfo « I K I 

8. As in a ship across a river, lead us to perfect 
happiness. His light may chase our pai n away. 

Ath. IV., 88, 8* 



SECTION XIX 

Distinction in Council. 

5TT5^?f |Rfg II I II 3r?T® 1 ^ 

1. Indra, defeat the speech of him who opposes us 
out of malice, strengthen us with Thy power and might. 
Make me superior in debate. 

Ath. II., *7, 7 . 

^ in H IR II 

3^10 V3 I H n 

2. May every man I meet respect me and co-operate 
with me. 0 1 Fathers, may my words be fair at the 
meetings. 

Ath. VII., 12, 1. 

%iT ^ nm srfn i ^ ^ nnr- 

^ w ^ n ^ l n R 

3. O Conference, thy name, as we know, is exchange of 
ideas. May all the members agree with me. 

Ath. VII., 12, 2. 

iTi^5[ nfnn ir ii ^ i r R 

4 . The splendour and learning of these men, seated 
here. I make my own. Indra make me conspicuous in all 
this gathered company. 

Ath. VII., 12, 8. 

‘ I carry them away with me,’ says the Orator. 



SECTION XX 

FOR KINGDOM 

^ II ^ II ^1° I ^ 

1. Mighty art Thou, Giver -of Kingdoms, give me the 
kingdom. 

Yaj. X., 2. 

m ^ ^ II ^ II ^1° I » 

2, Uninjured and Mighty art Thou, bestowing mighty 
power on the Kshatrya. Self-ruling Lord art Thou, Giver 
of Kingdoms, bestow the kingdom on him. 

Yaj. X., 4 . 



SECTION XXI 

BENEDICTION ON A KING. 

^ 3151^5 n ^ II 

3r«io « R9 I ? 

1. Exalt and strengthen this my Prince, O God, make 
him sole lord and leader of the people. Scatter his foes, 
deliver into his hand all his rivals in the struggle for 
precedence. 

Ath. IV., 22, 1. 

’its ^3i ^ ^ \ 

^ ^ II ^ II 

« I I R 

2. Let him have a share in village, kine and horses 
and leave his enemy without a portion. Let him, as King, 
be the Paramount of Princes. Give up to him, O ! Indra, 
every enemy of his, 

Ath. IV., 22, 2. 

m I 3r^qfq?5[ 
ii ^ ii 

3^0 « Rq 1 3 

8. Let him be the lord of endless treasures, let him 
as King be master of the people. Grant him great power 
and might and let his enemies be deprived of strength and 
vigour. 

Ath. IV., 22, 8 

^ ^ ^ q^rsiq^ i q^r 



MESSAGE OF THE VEDAS 


249 


TlfTf^’T *IT5l^q; II « II 

3r«io » I I ^ II 

4 . I make victorious Indra thy ally, indra, with whom 
men conquer and are not defeated. He shall make thee 
the people’s sole lord and leader, shall make thee highest 
of all human rulers. 

Ath. IV., 22 5. 

II H II 

3nio t I I ^ 

5. May light, O Lord, be under his dominion, fire 
and the sun and all that is bright and golden. Throw 
his foes and rivals at our feet. Raise him to the highest top 
of heaven. 

Ath. I., 9, 2. 

m ^ ^si I wm 

¥I5Ft|^lT ii^ii ? I M « 

6. I have oflFered sacrifice on their behalf, O Lord, for 
their hopes, their glory and the fulness of their riches. Throw 
at our feet his foes and rivals. Raise him to the highest top 
of heaven. 

Ath. I., 9, 4 . 


4 . The priest presiding at the coronation ceremony is 
supposed to speak. In the mantra which follows the */, 
refers to the same person. 

6. Their^ Kinsmen or electors or the whole nation 
over which the king is to rule. 



SECTION xxri 

IN THE BATTLE 

?o I lo\ I XI I 

1. May Indra aid us when our flags are out, may 
our arms be victorious. May our brave warriors come 
with flying colours. O Lord, protect us in the din of 
battle. 

R. X.. 108, II. 

II ^ II !Ro I I n I 

2. Advance, O warriors, to victory. May God Himself 
be your defence- Invincible in your arms, that none may 
wound or injure you. 

R. X., 108, 18. 

wf t%gT 35W fi i 

55rT ^ ^ II ^ ll 

3^0 » 1 » I 

8. Alone, by many art Thou •worshipped, Manyu, 
inspire each Division with zeal for battle. With Thee as 
Friend, O Thou of glorious splendour, we raise the thundering 
shout for conquest. 


Ath. IV., 81, 4 . 
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^f^T wim ^ II « II 

^lo ?vs I I 

4. Just raise Thou up, O Bounteous Lord, our weapons 
and rouse the spirits of my valiant warriors. Goad on the 
strong steeds’ might, O Indra and let the din of conquering 
war-chariots ring to the skies. 

Yaj. XVII., 42 . 

3l4t<fT W I 

\\\\\ 

I vv I 

5. Confusing the minds of our foemen, sieze their 
bodies and depart, O Panic. Attack them, confound 
them and consume them. So let our foes abide in utter 
darkness. 

Yaj. XVII., 44 . 


5. O Panic ; — a simple instance of Apostrophe. 



SECTION xxni 

AFTER VICTORY. 

«rew; 5rf^ Jr H t ^ fHt 3^^p^ ^ 
3T^ li?ii I U 

1. I have obtained this excellent place to rest in. Both 
Heaven and Earth have been a source of happiness to me. 
May all the regions be without a foe. We do not hate the 
conquered enemy. May we enjoy peace and security. 

Ath. XIX, 14, 



SECTION XXIV 

Destruction oi Godless Enemies. 

mi PT I 

^ 3rfvif^qj05ir^ q 

ll?ll 5Ro ^ I I ?o 

1. With Thee for our rich and liberal Ally, O Lord, may 
we gain the highest power that can fall to a mortal’s lot. Let 
not the cunning wicked man lord it over us. May we prosper 
without fail, singing choicest hymns of praise. 

R. II., 23, 10. 

m ^ qqt fji IRII 

2. Whoso, with an ungodly mind, tries to injure us, 
proud of his might among princes, let not his deadly blow 
reach us. May we humble the wrath of the proud miscreant, 

R. II., 28, 12. 

sq i 

iRii 
^ I n ? i 

8. O ! Agni, our wise Leader, may we. Thy followers and 
masters of treasures, strong in the glory of our noble oflPspring, 
subdue the godless, when they seek the battle. 

R. III., 1, 16. 

1. The aim of fighting is peace and safety and that se- 
cured and insured, the fallen enemy is no longer the object of 
hatreds 
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4. Agni, subdue opposing bands and drive away our foes. 
Invincible, slay godless foes : crown Thy worshipper with 
glory. 

R. III., 24, 1. 

^ sRffe^ gkf^^r’TF^ \\\\\ 

31^0 R\ ^ 

5. One who holds us in contempt, O Lord, or blames our 
prayer, may his own wicked deeds burn him. May Heaven 
scorch the man who hates devotion. 

Ath. II., 12, 6. 

1 1^1 1 

^ I ?o» I 

6. Indra and Soma, let sin burn round the wicked as a 
caldron in the flames of fire. 

R. VII., 104, 2. 

^ 1 w^w 

I ?? M 

7. O Lord I fight for us and drive away our enemies with 
their godless enmities. 

R. VIII , 11, 3. 

^ fiFlTfg ^ ?rfj|35rf5 I # 

8. Seek out the heartless tyrant, strike only the tyrant 
dead. Down on the fierce oppressor’s head strike with full 
force, O Thunderbolt ! 

Ath. VI., 134, 3. 


8. Thunderbolt : — Sacrifice which when employed 
against enemies is as powerful a weapon as the bolt of Indra. 
So Milton speaks of ‘Sermons, prayers and fulminations,’ and 
George Herbert calls prayer ‘reversed thunder.’— Griffith. 



SECTION XXV. 

RAIN. 

f5T f^qi I 

grqrifqqt q^q^vq: ii?ii 

q^o H I I <: 

1. Take Thy mighty vessel and pour down water and let 
the swollen streams rush forward. Fill heaven and earth 
with plenty and let there be abundant drink for the cows. 

R. V., 83, 8. 

q^: qi?qiq I 

q^qt Ict: ^q^qqtqr: IRII 

3Ro vs I I 

2. May this my prayer reach the Sovran Lord Prajanya, 
and propitiate Him. May we obtain rain which brings happi- 
ness and God-protected plants with abundant fruitage. 

R. VII., 101, 5. 

^ ftq; qf^ m ^5r sifq | qgt q; ^ ^ 
qr: ll^ll ^ \ c \ c 

8. Send down rain from heaven, wealth from earth, 
victory in war, O Gracious Lord. 

R. IX., 8, 8. 

itl qt 3iq li^ii 

4. Pour on us rain from heaven, quickly streaming, re- 
freshing, full of health, forming Thy ready bounty. 

R. IX., 97, 17. 



5ECTIOIN XXVI 

Fair Weather. 


^ II? II 

^ I I ?o 


1. Thou hast poured down the rain, now stop it, Thou 
hast made desert places fit for travel. Thou hast made herbs to 
grow for our enjoyment : Yea, Thou hast won Thee praise 
from living creatures. 

R. V., 8g, 10. 

^ ^ I ^ 3r?ft 

srrar xT^rt IRII ^ \ \ R 

2. May we have fair weather, in the morning, at noon, in 
the evening and at night. 

Ath. VI., 128, 2. 

^ IRII 3nsT® ^ I I ^ 


3. Fair weather to the day and night and to the stars and 
>un and moon, give favourable weather. Thou, King, Lord of 
weather, unto us. 

Ath. VI., 128, 8. 


1. The prayer is to be offered after heavy showers of 
•ain, by way, of thanks giving. 

2. The hymn is prescribed in the Kausika Sutra XXX, 
L8, as part of the ceremony of a merchant’s departure on a 
:rading expedition. 



SECTION XXVII, 


For Immortality. 

ll^ll 

1. We worship Tryambaka, the sweet Augmenter of pros- 
perity. May I be released from death as a cucumber from 
its stem and may I attain immortality. 

R. VII., 59, 12. 

f^: I 5F^- 

qfr ir^ii 

% I I ^ 


2. Make me immortal in that realm where they move as 
they list, in the third sphere of inmost heaven where lucid 
worlds are full of light. 

R. IX., 118, 9. 


5?: Ri^ 3rRrl i WHf: 
m ii^ii 

SR® ^ I I U 


8. Make me immortal in that realm, where happiness and 
transport, joys and felicities combine and all the longings are 
fulfilled, 

.R. IX., 118, ll. 




PART III. 


MISCELLANEOUS 
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PRANVA Of OM. 


^ 3ri^ R# I 

^ ?Jr m^ II? II 

mo ? I ?^« u^?. I 

1. The syllable of holy praise on which the gods rely 
as it' it were their highest heaven. He who knows not this, 
what will he do with the Veda ? They, however, who know 
it, sit here in peace. 

R. 1., 164, 89. 


GOD IN WRATHFUL MOOD. 

^15 ^ 3% 5R5iiqqT0ifiJ?qg: IRIIgijo ?l?oK 

2. The heaven and eartli together will not contain Thee 
if Thy warth be excited. 

K, I., 10, 8. 

THE INFINITE 

TO TO: ' ^ '^^gg^ll^ll 

W.o ? I I 

8- The learned always turn their eyes to the lofty place of 
Vishnu, spread like an eye in heaven. 

R. I. 22, 20. 


HIS HELP ESSENTIAL. 

11 « II ? I ?<i I V9|l 

4. He without whom no sacrifice, even of the wisest man 
can succeed. He stirs up the series of thoughts. 

R. 1 , 18, 7. 
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q?tfT ^ ^ W=ir*mi ^ I srfff 

^ ^ ^tiT irh; II II 5r<»^i?^i^ 

5. He is the sage who guides these men, Leader of sacred 
rites is He. Him, your own Agni serve ye well, who winnett 
and bestoweth wealth. 

R. III., 18. 8 

^ 51^ q 5«mRTT ^ I ^ 

JT^TR ^ ^ II ^ II 

5RO I n I 

6. Our people can never conquer without help from Him 
whom they invoke while fighting. He who is the means ol 
this universe, who moves all without being moved, He, O 
man, is India. 

R. IL, 12, 9. 


IMPULSE TO CHARITY. 

31%^ I 

II II ^ I I ^ 

7. O ! gloriou® Push^n, urge even a miser to charity and 
soften the heart of the niggard. 

R. VI., 53, 3. 

FRIEND OF THE SIMPLE. 

qiqsn ^ i 55 =qrs:i ^ 

mm II c \ \ 

8. Thou art with the simple ones, O Lord, knowing each 
mortal in Thy heart. Thoncanst well distinguish the false 
from the true. 


R. VIII., 18, 15 
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IMMORTALITY. 

II II 

SRo I I ^ 

9. We have drunk the Soma and have become immortal. 
We have attained the light and found out God. What harm, 
0 Immortal, can the hatred or deception of the enemy now 
do us ? 

R VIIL, 48, 8. 


AIM OF ALL EYES. 

^ ^=^1? 1 ^ 

^ritsT: m II lo II 

5Ro I l?'^ 

10 All-pervading Soma, Thou our Life-giver, Aim oi all 
eyes, Light-finder, make our he.irt Thy place, gracious Lord, 
graciously extending Thy protection to us from behind and 
from before. 

R. VIIL, 48, 15. 

POWER OF TAPA. 

^ II II 

I I ^ 

11. O Indra. Varuna, whatever Thou gavest to Ri-.his in 
times of yore— revelation, thought and speech and the places 
which the sages attained by sacrifice — these I have seen by 
virtue of my Tapa. 

R. VIIL, 59, 6. 

GIVER OF IMMORTALITY. 
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12. Verily through Thee, 0 Holy Lord and Glorious, all 
the generation of gods attained innmortality. 

R. IX., 108, 3. 

FOOLISH ARE WE 

^ 3r^ ^ 514 M II n II 

3R® I « I « 

18. Foolish are we, O wise and free from error ; Verily, 
Agni, Thou (alone) knowest Thy infinite greatness. 

R. X. 4 4. 

SANCTITY OF MARRIAGE. 

^ lJTr3*I IR « II 

\o \\^\ I 

ifc It seems to me more beautiful than beauty itself 
when the son duly cares to continue the parents’ line. The 
wife takes the husband and with acclamations of joy their 
auspicious marriage is performed according to the scriptures. 

R. X., 32, 8. 

THE NECESSITY OF A GURU. 

^"^11 

?o I I vs I 

15. The stranger consults one who knows the way, and 
taught by the experienced guide, travels safely on. This is 
verily the blessing of instruction, the disciple finds the 
straight and safe path. 

R. X., 82, 7. 

TRUTH AS PROTECTOR 

m qr qfi qig mr ^ 
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11?^ II 5RO I ^^9 R I 

16. May this my truthful speech guard me on every side, 
wherever heaven and earth and days are spread out. 

R. X.i 87, 2. 

SPIRITUAL SATISFACTION. 

^ ii ii 

I 

17. We have combined with vigour and lustre. We have 
united with the blessed spirit. 

Yaj. II., -21. 

THE PATH OF VIRTUE. 

qfg i qft 

fii% II II I 

18. Now we have entered on the path that leads to 
happiness and real wealth, and which is not infested by any 
enemies. 

Yaj. IV., 29. 

ECSTASY. 

3rq?JT 3ir^3;q I % 3i^*qf^qi%rq 

II n 11 qio d I 

19. We have attained to light and grown immortal. We 
have risen from earth to the sky, and have found God. 

Yaj. VIII., 52. 

GOD IN NATURE. 

q5qq q^ qqifq q^q^ ii ii 

qi® I I 

20. Behold the works of God, by which the Lord hath 
let His holy ways be seen. 

Yaj. XIIL, 38. 



THE FALSE ARE FAITHLESS 

srnnf^: i 
sTsrrqf^: W w 

21. Viewing Iboth, Prajapati gave different shapes to 
truth and falsehood. He gave faithlessness to falsehood and 
fiith to truth. 

Yaj. XIX., 77. 

WE LIVE AND MOVE AND 
HAVE 6UR being IN GOD 

3ifq ^5 fqq i mi 

q^ ^ 3i^q qgq; II 

qi'> I I 

22. (Though) in and with my mind I can go round earth 
and heaven and can reach the heaven’s highest summit in a 
moment, I am in those three steps of Vishnu wherewith He 
permeated this Universe. 

Yaj. XXIII., 50. 

WITH THE EYES OF A FRIEND. 

RT =q|qr RqifR ^rfR i fRR^ri 

^qr RqSfR RRrfR RRI^I fR5RqRWR%IRf iR^ii 

^ Rl® I I 

23. May all beings regard me with the eye of a friend. 
May I regard all with the eye of a friend. May we regard 
one another with the eye ol a friend. 

Yaj. XXXVI., 18. 
THE GIFTS OF THE POOR. 

qqq qjTfR qiT^ fqv ^ I Ri iq^q 

Rfw II II 5 ro I I q® 
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24. O Agni, howsoever humble our offerings to Thee, be 
pleased therewith, O Everlasting Lord. 

R. VJII., 102, 20. 
PRAYER FOR WELFARE. 

^ i 

^ ^ II II 

25. May it be well with our parents, with our people, 
cows and beasts. May all happiness, grace and favour be ours. 
May we Jong behold the sunlight. 

Ath. I., 31, 4. 

PRAYER FOR GENERAL HAPPINESS. 

^ ^ mg I sr m 

5rf^ ^ iR^ii 3m'> i 

26. May the breezes sweetly breathe on us. May the 
5un warm us gently. May days pass-happily for us, may 
nights approach delightfully. May dawn bring joyfulness for 
ns ! 

Ath. VIL, 69. 

NFWHOUSE. 

I 

I 

I 

^;o I 

I 

HJTto II II ^ I, \ ^ 

27 Now from the east-side of the house to the Great 
^ower be homage paid. Had to the Lord whose due is HaiL 
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Now from the South side of the house, &c. 

Now from the West side of the house, &c 
Now from the North side of the house, &c. 

Now from the lower side of the house, &c. 

Now from the upper side of the house, &c. 

So from the mansion’s every side, to the Great Power be 
homage paid ! 

Hail to the Lord whose due is Hail. 

Ath. IX., 3325 - 81 . 


WATER AS HEALER. 



IRC II 


n I 


28. Amrita is in the waters. Healing balm is in the 
waters . 

R. I., 28, 19. 


II II I R I 


29. Water indeed hath medicinal virtues, and can drive 
malady away. May water — for it healeth all — become a 
remedy for thee. 

R. X., 187, 6. 

iRo II 3r?To ^ I ^ IH I 


28. It is Hydropathy or does ipRl mean God as in | 



MESSAGE OF THE VEDAS 


278 


80. Water indeed hath power to heal, water drives dis- 
ease away. May water, for it healeth all, cure thee of thy 
permanent disease. 

Alh. III., 7, 5. 

MESMERIC PASS]PS. 

n^^ii 5 ro 1 1 

81. The tongue that leads the voice precedes. Then with 
our ten-fold branching hands, with these two chasers of dis- 
ease we stroke thee with a gentle touch. 

R, X., J87. 7. 

w 1 ^15% vn 

5fR: II ^^11 snsr® ^ I K I ^ 

JEALOUSY. 

82. Just as the earth is dead to feeling, more unconscious 
than the dead, so is the spirit of a jealous man like a dead 

man s spirit. ^^,^3 SAUAO jung bahadup . , „ „ 

Ath. VI., 18, 2. 

ADOPTION. 

JT ^ II II 

'3 I » I V9 

88. Agni, no son is he who springs from others. Lengthen 
not out the path-ways of the foolish 

R. VIL, 4 , 7, 


30. Probably addressed to a patient under Hydro- 
pathic treatment. 

81. The stanza is important as showing that the Indiana 
employed touches or laying on of hands to relieve suffering or 
to restore health — Griffith. 

The translation given is also according to Grifidth. 



^ II II 

5Ro 'S I V K 

84. Unwelcome for adoption is the stranger, one to be 
thought as another’s son though grown familiar by continual 
presence, therefore let there come to us (a son) new-born 
possessed of wealth and courage. 

R. VII, 4, 8, 

A BHAKTA’S HYMN. 

^ ^ ^ %: I 

II I ? I 

85. O Lord of wealth, my praises at sunrise, my praises 
at noon, my praises at the approach of darkness have gone 
forth to Thee. 

R. VIII., 1, 29. 

GOD or MAMMON. 

STH^SRCITT II II 

5Ro I I 

86. You cannot find Him who created all this. Another 
thing has occupied your minds. Enveloped is misty cloud, 
with lips that stammer, mere hymn-chanters wander discon- 
solate. 

R. X., 82, 7. 


88, 84. The Mantras do not lay down any law on the 
subject of adoption but, in a prayer for direct issue, set forth 
by the way the inferiority of adopted heirs and indirectly 
prove that the Vedas sanction adoption in absence of person^ 
issue. 

86. Another things cfrc.— “you are merely anxious for en- 
joyment in this world and the next, therefore you know no- 
thing of God.”— Sayana. 
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VALUE OF TRUTH. 

5 m ii n 

U I « I n 

87. Prana sets in the loftiest sphere the man who speaks 
the words of truth, 

Ath. XL, 4 . 11. 


FREEDOM FROM SIN 



II 


38. Now we have conquered (evil) and obtained (virtue): 
we have been freed from sin to-day. 

Ath. XVI,. 6, 1. 


PRAYER FOR SPLENDOUR. 


witir ?inRrr 

ii Ii wfo K Ro I 


89. Thou art brighest and glorious as Thou shinest with 
splendour, so I wish to shine with splendour 

Ath. XVII., 1, 20. 


•You who are engaged in the enjoyments of this world or 
the next, being subject to false knowledge or ignorance have 
no knowledge of the truth — Mahidhara. 

Hymn chanters. See . — Being given to the thought and 
pursuit of worldly objects, they can not concentrate their 
minds upon God. Hence they will never succeed in finding 
Him. Thoughtless chanters of Sandhiya should notice. 



SHANTI. 

^ ^ ^ ^ sTT^Tt 

S5^ ^ sqi^ ^ 5?TRt $5^ II Vo II 

mo \ \ 

40. I am calm, my soul is calm, my eye is calm, my car 
Is calm, my in-breathing calm, my out-breathing calm, my 
diffusive breath calm, the whole of me is calm. 

Ath. XIX., 51, 1 
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men, but was also endowed with a rare gift of 
Imagination. The views and thoughts expressed 
by him on various topics of common interest, from 
time to time, during his eventful career, are 
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Critics and Admirers, The Editor has, after an 
extensive study, collected all his valuable thoughts 
and classified them under suitable subjects. 
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(2) “The character and personality of some of the twenty 
eminent Hindus of the Punjab which are portrayed in 
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“Tribune," Lahore. 

(3) “Mostly written by well-known writers of the Province 
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wealth of interesting detail. An eminently useful book, 
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"Hindu" Madras. 

(4) “With the authors including some men who may them- 
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It will contain Biographical Sketches 
of the well-known Women who 
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by Social, Political, Religious or 
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This book will contain brief biographical 
sketches of some of the most notable and 
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Industrialists of the Punjab, This 
Illustrated book will be very useful for 
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PUBLISHER’S NOTE 


Sir Gokul Chand Naraag, who started life as 
a Professor, rose into eminence as a Barrister and 
was a popular Minister of the Punjab Govern- 
ment in the pre — autonomous days, is also a 
Litterateur and Historian of distinction. 

He wrote this book thirty-four years ago and 
it was considered such a masterly contribution 
to the Sikh Literature that the Berne University 
conferred upon him the degree of Doctor of Philo- 
sophy. It has also been for many years a recom- 
mended Text Book for the M.A. Course in History 
for the Punjab, Calcutta and some other Universities 
of India. 

The first edition contained a complete history 
of the Sikhs from the times of Guru Nanak to the 
reign of Maharaja Ranjit Singh. 

In the second edition the learned author 
made some notable additions and continued 
the story right upto the present-times by throwing 
a flood of light on the recent sufferings and sacrifices, 
the present condition and the political future of 
the Sikhs. 

The third edition has been thoroughly revised 
and enlarged keeping in view the recent political 
developments till the return of the British Cabinet 
Mission to Englanu. 

Sir Jogendra Sjngh, , who contributes an 
illuminating Foreword, discusses the problem 
from a purely spiritual cutn religious point of 
view, which deserves careful attention of every 
person interested in the welfare of this great 
community. 



Reviews on the 2nd Edition 

'‘It i<; the work of a Scholar, an experienced 
Statesman and a deep-thinking Patriot in one ” 

Sir Jadu Nath Sarkar, 

“It is very informing and very interesting. 
To all students of History this book must prove 
of invaluable help.” Sir Tcj Bahadur Sapru. 

‘‘Dr. Narang deserves well for his labour of 
love. His studies reveal an interesting pheno- 
menon how spiritual freedom leads to material 
freedom. This book is the result of much care- 
ful study on his part,” Raja Sir Diljii Singh. 

“It is a very useful book and ■ ought to be 
read by every body who is interested in the 
religious uplift of our country ’’ Sir Jai Lai. 

“Very exhaustively and ably the author 
traces the historical development of Sikhism ” 

Statesman, Calcutta. 

“Phis volume is based on a wide and com- 
prehensive study of the subject by Dr. Narang 
and is by common consent, a masterly and 
authoritative work on the history of Sikh Natibn ” 

Tribune, Lahore. 

“In its present form the book should continue 
to hold its own as one of the best genial 
sketches of Sikh. History ” 

Hindustan Review, Patna. 

“The book is an imbiased and informative do- 
cument of the life of the Sikhs— past and present 
and will help understand better the present day 
Sikh interests and demands.” 

Indian Nation, Patna. 

“A remarkable contribution to Sikh literature^” 
nawab salar JUNO BAHADUR. Lcadcr, Allahabad 



"From the historical point of view, it is an 
intere-ting and useful book.’^ Riyasat, Delhi. 

"We recommend the study of this valuable 
book to every Sikh and to those interested in the 
study of the history of this great community.” 

The Khalsa, Lahore, 
"The author has taken great pains to place 
before the reading public the results of his long 
and careful study of the Sikhs and he has 
succeeded.” Hindu Outlook, Delhi. 

"We strongly recommend that every educated 
Sikh should study this valuable work.” Mouji, Lahore, 
*‘Sir Gokul Chand Narang, a noted figure in 
Indian Politics and Literature, tells in brilliant 
style the engrossing story of the rise and fall 
of the brave Sikh race and throws a flood of light on 
the sufferings and sacrifices, the present condition 
and the political future of the Sikhs ” 

Orient Weekly, Calcutta. 
"It provides us with the best single volume but 
all-sided study of the Sikhs so far available.” 

Social Welfare, Bondfay. 
“This very valuable book of a first rate scholar- 
historian is doubly welcome. It has been written 
after the best possible research any one could . do 
both in and England and therefore, it is 

eminently authoritative. The Whip, Calcutta, 

"The author is a historian of distinction and it 
is a work of scholarship and merit.” 

New Book Digest, Bombay. 
“Dr. Gokul Chand Narang’s work is an excel- 
lent treatise and displays great judgement and 
psychological understanding of the problems that 
he has discussed with conspicuous care and 

scholarship.” Hindu, Madras. 
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